


BRAHIMA SUTRA 





CHAPTER 2 


1° Pada 
15t Adhikaranam to 13* Adhikaranam 
(Sutra 1 to 37) 











VOLUME 5 


PRAYER 


Telit CARFHAA Mh ALTA 


Sadashiva Samarambham Shankaracharya Madhyamam 


Asmad Acharya Paryantam Vande Guru Paramparam 


Beginning with Sadashiva, through Adi Shankaracharya in between 
and upto my own preceptor 


| bow with reverence to the entire tradition of preceptors 
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Avirodha Adyayanam 
Chapter Il 
58 Adhikaranam — 154 Sutras 


[seaion[Adhitaranam [suas 





1% Chapter : 
¢ Brahman -— Chetanam intelligence only cause of world. 
2°¢ Chapter : 


¢ Objections on Brahman — Virodha — refuted. 


tH] 


Chapter II — Section | 
13 Topics — 37 Sutras 


‘Adhiarenam [ Sutras [SSS™~*~«é 


1. 1-2 - Accepting vedanta is rejecting Sankhya which is also 
based on Vedas. 
- Accepting Sankhya will mean bigger trouble for Vedanta. 
- It will force us to reject other Smritis — manu Smriti— 
opposed to Sankhya. 
- Smritis confirming universe taking its origin from an 
intelligent creator as Primary cause accepted. 


- Yoga — by Patanjali rejected regarding cause of world. 


3. 4,5 - Brahman — Sentient 
- World —Insentient 
- Not similar nature. Hence Brahman not cause of world 
rejected. 


3 9 Effect need not be similar 
- Living body - Hair, Nail 
- Cow Dung - Scorpion and Insects 
pe pe 








- In Pralayam, when world is merged into Brahman the 
cause, it will become contaminated. 


iii] 


‘tram [saves [i 


Pots — do not change earth into their nature, but pot 
merge into earth. 


} All Names + form 


Sankhya — Pradhanam 
Veiseshika — Atoms 
Argument against Brahman can be leveled against other 
systems also. 


Soul and objects should be treated separately like waves, 
ripples, foam even though in essence water are looked at 
differently. 


14-20 | Veiseshika: 
- Effect is different from cause. 


q. 21-22 - Refutes objection that Brahman — subject to pleasure + 
pain. 
- Jiva—Slave of Avidya. 
When freed from Avidya, Becomes identical with 
Brahman. 
- Brahman -— controller within. 


23-25 - Brahman devoid of materials + instruments of action, 
creates world through Sat Sankalpa, will power like Gods 
create palaces, animals — and milk by itself turns into curd. 








‘Adhiaronam [ Sutras | SSS™S~C« aS 


26-29 - Brahman does not transform himself into universe 
though he is without parts, he projects the universe from 
himself. Remains as one undivided. World is unreal. The 
change is only apparent like the snake in the rope. 
Brahman is Vivartha Upadana Karanam. 


10. 30-31 - Brahman Devoid of instruments can create universe with 
his Maya Shakti. 

11. 32-33 - Brahman projects universe out of mere sportive Maya 
Shakti in him. He has no motive. 

12. 34 -— 36 - Brahman dispenses fruits of action according to merit 
and demerit of Jivas, not partial or cruel. 

- Brahman is omnipotent and omniscient as cause of the 

world. 
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220. Chapter 2 
Avirodha Adyaya 
(Refutation of Contradiction with Sankhya, Yoga, Nyaya, Veiseshika) 
Introduction : 












































Philosophy 
Aided by Scriptures Unaided by Scriptures 
Divine Vision Speculative 

















Human Intellect 




















Philosophy / Garland Made of 


oo 









































Flowers Thread 
- Primary - Secondary 
- Garland beautiful because of flowers. - Substratum to hold and arrange flowers. 
- Purva Mimamsa — Analyses Rituals - Uttara Mimamsa Analysis Vedanta. 713 














What is central teaching of Upanishads? 





To 

















Dvaitam Visishta Advaitam 
Mundak Upanishad : Brihadaranyaka Upanishad : 
- Dva Suparna... [3-1-1] - Antaryami Brahmana 
- Yo Vigyanam Tishtan 
- Ghataka Sruti 








Advaitam 


- Tat Tvam As! 











Mundak Upanishad : 


Dvau suparna sayuja sakhaya samanam vrksam parisasvajate | 


tayor anyah pippalam svadv-atty-anasnan anyo abhicakasiti I! 1 II 


Two birds bound to each other in close friendship, perch on the self-same tree. One of them eats the fruits of the tree 





with relish, while the other (just) looks on, without eating. [III — 1-1] 


¢ Vedanta unique, independent Pramanam, for unique entity called Brahman. 


¢ Deals with Abinna Nimitta Jagat Karanam Brahman. 
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So Nedamta thers 


Material Cause — Bagawan - Material Cause — Achetana matter. 
Intelligent Cause — Bagawan - Intelligent Cause — Bagawan, Chetanam 


Lord is Material Cause who converts into | - Achetana Karana Vada 
Universe, manifests as universe, basis of 
universe is Chetana Karana Vada. 





3 Conclusions of Brahma Sutra : 
a) Vedanta Deals with Brahman alone. 
b) Knowledge of Brahman gives liberation. 
c) Vedanta Vichara, Brahma Atma Aikya Jnanam, alone gives Moksha. 
Anubuti Prakasa : 
¢ Brahma Jnanam is Brahma Jnanam only if it is known as | — the Atma. 
e |f itis known as anything else it is object of creation. 


Keno Upanishad : 


Yod vaca‘nabhAyuditam yena vagaoabhyudyote 


Tadeva Brahma tvam viddadhi nedam yod-idam-upasate 


What speech cannot reveal, but what reveals speech, know That alone as Brahman and not this, that people worship 
here. [| -—1-—4] 


¢ Object can’t be Brahman. Any object within time and space does not deserve status of 
Brahman. 





¢ Brahma Jnanam = Jivatma — Paramatma Aikya Jnanam. 719 


15* Chapter : 


Extracts teaching out of 10 Upanishads. 


Shankara refutes Purvamimamsa in Sutra 4 — Tattu Samanvayat. 


Sufficient for Uttama Adhikaris. 


Maximum commentaries on 1° chapter. 


Sravanam based. 


2"¢ Chapter : 


Mananam based. 


Gives clarity and conviction. 





Teaching — 2 methods 


oO 











- Refine, defend 


- Answer objections. 


- Chapter 1, 3, 4 





vedantic teaching. - Answer other systems by 


- Chapter 2 











showing loop holes in their systems. 
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3 Objections 








ee 








Sruti Virodha 








Smriti Virodha 











Objections based on Tarqa 


(logic) 











- Not in line with Veda Dva 





4 Astikas 














Suparna. 

















Sankhya 





Yoga 




















Nyaya 





Veiseshika 




















Kapila Muni Patanjali Rishi 




















Gautama Muni 











Kanaada Muni 





¢ Also Manu Smriti, Parachara Smriti. 
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221. 


1** Pada 


1st Adhikaranam — 2 Sutras 


Smriti Adhikaranam 


Sutra 1 : [Topic 40 — Sutra 135] 


smrityanavakasadoshaprasanga iti chet na anyasmrityanavakasadoshaprasangat 


If it be objected that (from the doctrine of Brahman being the cause of the world) 
there would result the defect of there being no room for certain Smritis (we say) no, 
because (by the rejection of that doctrine) there would result the defect of want of 
room for some other Smriti. [Il —|-— 1] 





¢ Sankhya Smriti Virodha Parihara. 





2 portions of Sutra 











re 











Purva Pakshi 





Siddanta 

















Smriti Avakasha Dosha 


Prasanga. 











- Iti Chenna, Anya Smriti 


Avakasha Dosha 
Prasangat. 
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Purva Pakshi: 


In 1% Chapter you established Chetana Karana Vada, consciousness as material cause 
of creation, contradictory to Sankhya Smriti which establishes matter as cause of 
creation. 

Both get nourishment from same veda (mother). 

If you reject Sankhya, you make Veda redundant. Have to accommodate Kapila Muni’s 
Sankhya as he is your brother. 


Siddantin: 


Manu Smriti, Puranas accept Chetana Karana Vada. 

If | accept Sankhya, (Manu + Purana two) will become redundant. 
Defect of Rejection common to both. 

Both Chetana and Achetana Karana Vadi have Smriti Dosha. 


| can’t cut tree over which | am seated. 


Word Meaning : 


a) Smriti Anavakasha Dosha Prasanga : 


lf Chetana Karana Vada accepted, defect of redundancy of Sankhya Smriti will arise. 


b) Anya Avakosha Dosha : 


lf Achetana Karana accepted, Manu Smriti and Puranas will be rejected, become 
Invalid. 


c) Iti Chet : 


If this is argument. 719 


d) Na: 
¢ No defect. 
e) Anya Smrita Anavakasha Dosha Sangat : 


¢ Manu Smriti will be replaced. 
¢ Manu Smriti talks of Karmas, Dharma, and Chetana Karana Vada as philosophy. 





- Apramanam, going against veda, - Pramanam smriti. 
contradicts veda. - Gets validity from Sruti. 


Example : 
¢ Pashu Himsa (Niravakasha Vidhi), Nonredundance, (Savakasha Vidhi) Redundant — 


both in Veda — Pramanam. 
¢ Innon Yaga context, Ahimsa vidhi useful. 
¢ Arjuna — Rejecting Ahimsa Vidhi not Dosha. 
Nirvakasha (Non redundance) vidhi. 
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222. Sutra 2 : [Topic 40 — Sutra 136] 


And there being no mention (in the scriptures) of others (i.e., the effects of the 





Pradhana according to the Sankhya system), (the Sankhya system cannot be 
authoritative). [Il — 1-2] 





Siddantins 2% Argument : 
Word Analysis : 
a) Itaresham : 
e Other categories like Mahat, Ahankara. 
b) Cha — Anupadabadaha : 
¢ Not available for sense organ perception. 
¢ Sruti does not talk about Achetana Ahankara, Mahat tatvam any where. 


¢ They are figment of your imagination, not available for logic. 


¢ Our controversy is in field of Karanam — whether it has Sruti support or not. 


¢ Come to Karya Prapancha. See which is closer to Sruti. 


Srishti Prakriya : 





- Mahat, Ahankara Achetana Tatvam Taittriya Upanishad : 
introduced. - Tasmat va etasmat Atmanaha... [Il — 1-2] 
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Taittriya Upanishad : 


tasmadva etasmadatmana akasah sambhutah, 
akasadvayuh, vayoragnih, agnerapah, 
adbhyah prthivi, prthiwya osadhayah, 


osadhibhyo'nnam, annatpurusah II 2 Il 


From that (which is) this Atman, is space born; from akasa, air; from air, fire; from fire, water; from water, earth; from 
earth, herbs; from herbs, food; and from food, man. [Il — 1-2] 








Not Praamanam 


cS 





















































Paurusheya Apaurusheya 
| | 
- Sense organs, mind. - Sruti 
- Pratyaksha, Anumana, Upamana, - Shabda 
Anupalabdha, Arthapatti 








Smriti 
(_ 
Manu, Puranas Sankhya / Yoga 


| = | 
- Closer to vedic teaching - Away iio teaching. 
- Atma Ekatvam - Atma — Bahutvam 


- Jagan Mithyatvam + ARE Saye yee 
- Mahat, Ahamkara comes 


before 5 elements. 722 









































Shankara: 


lf Purva Pakshi says Katho Upanishad, supports Mahat, Ahamkara... accepted by Veda. 


Brahma Sutra 1 — 4 — 1 — discussed this Mahat, Ahamkara Chetana not Achetanam in 
Vedanta. Meanings are different. 


Anumanikamapyekeshamiti chet na 


Tala a | sarirarupakavinyastagrihiter darsayati cha | 


If it be said that in some (recensions of the Vedas) that which is inferred (i.e. the 
Pradhana) (is) also (mentioned), (we say) no, because (the word ‘Avyakta’ occurring in 
the Katha Upanishad) is mentioned in a simile referred to the body (and means the 


body itself and not the Pradhana of the (Sankhyas); (the Sruti) also explains (it). 
[|-IV —1] 





Purva Pakshi: 


Kapila muni, tapasvi, has power of Mahapurusha. 


Svetasvataro Upanishad — Chapter 5 — 2 — mentions him. 


ay ata atfaafatagearat faratta SAT ayaa wal: | yo yonim yonim adhitisthaty eko visvani rupani yonis ca sarvah | 
afy TAA ats ata atafauta IAAT q qq HW 2 li rsim prasutam kapilam yas tam agre jnanair bibharti jayamanam ca pasyet II 2 II 


He alone presides over Nature in all aspects, and controls every form and every cause of production. He witnesses the 
birth of the first born seer of golden colour and nourishes him with wisdom. [Chapter 5 — Verse 2] 





¢ Taittriya Samhita : Chapter 2 — 2 -—10-2. 


Kapila Avatara taught to mother Devahuti. 723 


Shankara: 


¢ Allthese Kapilas are not Sankhyas Kapila who teaches Atma Bahutvam, Jagat 
Satyatvam. 


¢ Avatara Kapila — teaches, even thought objects are not there. As we see in dream. 
¢ No duality is there now we see duality due to Maya Avidya. 
¢ Sankhya in Chapter 2 — Gita means wisdom. 


¢ Kapila got power from Vedas. Hence vedas more powerful, superior. 


¢ Kapila and Kanaada both Sarvagyaha — how they contradict? 


- Pradhanam Jagat Karanam - Param Anu Jagat Karanam. 


- Sat Karya Vadi - Asat Karya Vadi 
- Atma Achetanam, Jadam. - Atma Chetanam. 
- Sruti, Smriti, targa, anubava virodha. 





Shastram : 
e Shasanat trayate iti shastra — protects humanity. 


e Shastra gives yourself to yourself. 
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Summary of All Adhikaranams in 2" Chapter : 


a) Vishaya : 
¢ Brahman is Jagat Karanam. 


b) Samshaya : 








Samshaya 








——————— 





Siddavaha 











Assidhavaha 











- Consistency established. 
- Avirodha (No Contradiction) 

















- Consistency not established 
because of Virodha with Sruti 
and Smriti. 
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223. 24d Adhikaranam — One Sutra 
Sutra 3 : [Topic 41 — Sutra 137] 






By this the Yoga philosophy is (also) refuted. [Il — 1-3] 


¢ Yoga close to Sankhya, refuted here. 


No Ishvara - Accepts Ishvara in Vyavahara 
Jiva = Purusha, experiencer. - Rejects Ishvara in Paramartikam. 
Jagat = Matter, naturally evolves - Ishvara = Brahman Advaita Makaranta. 


Prakrti evolves into creation 


Shankara refutes in 2"¢ Pada. 


- Jiva / Jagat / Ishvara - No Jiva / Jagat / Ishvara 
- Bheda Asti - Bheda Nasti 


Yoga: 
e Matter can’t evolve without Ishvara, underlying consciousness principle. 





¢ Ashtanga Yoga for Tatva Darsanam. 
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Word Analysis : 
a) Ekene : 
¢ By this refutation of Sankhya. 
b) Yoga Smriti 
c) Pratyuktaha : 


e Is also rejected. 


Sankhya : 
* Purusha — Asanga } Accepted by Vedantin 
¢ Ashtada Prakrti — Trigunatmika 
V NY 
¢ Gita— Chapter 7 — Chapter 14 
Yoga: 
¢ Yama, Niyama — Values | Accepted 
e¢ Asana, Pranayama — useful 


e Srishti Prakriya — Adhyaropa, Upaya for Advaitam. 


¢ Nirvikalpaka Samadhi, only Sadhanas for Chitta Shuddhi, not means of Advaita 
Jnanam. 


e Sleep also experienceless state, cessation of all thoughts. No object, no corresponding 
subject. 


12/ 


Yoga: 
¢ Nirvikalpaka Samadhi ultimate. 
¢ Confirms Advaitic knowledge. 
Patanjali : 


e Atmas many, Dvaitam, world real only enquiry into Veda Vakyam gives Advaita 
Jnanam. 
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224. 34 Adhikaranam — 8 Sutras (Sutra 4 to 11) 
Vilakshanat Adhikaranam 


1st and 24 Adhikaranam 3" Adhiakranam 


- Smriti Virodha Parihara - Tarqua Virodha Parihara. 


- Sankhya + Yoga refuted who says - No logical contradiction in Vedanta. 


Vedanta illogical. 
- Shankara : Logic deals with only 
objective world. Has no access to field 


of reality. 


Karma Khanda Jnana Khanda 


- Anushtana Pradhanam Jnana Pradhanam 
Begins and ends with knowledge. 


Vedanta talks about already available 
self evident Brahman not introducing 
mysterious Brahman. 

|, conscious being am Brahman, but 


conclude Aham Deha, Prana, Manaha. 





Sankhya + Yoga : 


¢ Also say lam different from Body and mind but conclude — they are many 
consciousness. 








Conclusions 


— 


- Shastra reveals Vedanta - Independent mind based 
- |am Karta, bokta 
consciousness. 
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225. Sutra 4 : [Topic 42 — Sutra 138] 


(The objector says that) Brahman cannot be the cause of the world, because this (the 
world) is of a different nature (from Brahman) and its being so (different from 
Brahman) (is known) from the scriptures. [Il —1— 4] 





Tarqua Virodha Parihara : 


¢ Nature of world and Brahman are dissimilar. 


eahman Word 


- Sentient - Insentient 
- Consciousness - Inert 





¢ Hence Brahman can’t be material cause of universe. 
Siddantin: 
Brihadaranyaka Upanishad : 


ar = a sfast aa ofafasta aA, gfafasta yo ha vai pratistham veda pratitisthati same pratitishati durge 
Tit ° aaa ofa AIT fz GA a ait a wta- caksurvai pratistha caksusa hi same ca durge ca pratitisthati 
’ ’ 
fasta ; ofafasta an ofafasfa ai q ad az nan pratitisthati same pratitisthati durge ya evam veda II 3 II 
9 ) 


He who knows Pratistha (that which has steadiness) lives steadily in difficult as well as smooth places and times. The eye 
indeed is Pratistha, for through the eye one lives steadily in difficult as well as smooth places and times. He who knows it 
as such lives steadily in difficult as well as smooth places and times. [VI — 1-3] 





Brihadaranyaka Upanishad : 


Q glara, aut ated ala sitar aut azaet 
faa az adad adeaadran,; aff gq an adiea 
‘gmaa aceara gf ; ware weasfeafa, a arama 
MAA AT TAEWEA AASiTa ; AeA sreaqaaESI- 
SHARICAIARIL, BT BIST ATA AR; a Pars, 


qt umaa mana aw xfs i <¢ U 


sa hovaca tatha nastvam tata janitha yatha yadaham kimca 

veda sarvamaham tattubhamavocam prehi tu tatra pratitya 
bramacaryam vatsyava iti bhavaneva gacchatviti 

Sa ajagama gautamo yatra pravahanasya jaivalerasa 

tasma asanamahrityodakamaharayam cakaratha hasma arghyam 


tam hovaca varam bhagavate gautamaya dadma iti II 4 Il 


The father said, My child, believe me, whatever | knew | told you every bit of it. But come, let us go there and live as 
students. You go alone, please, At this Gautama came to where King Pravahana, the son of Jivala, was giving audience. 
The King gave him a seat, had water brought for him and made him the reverential offering. Then he said, We will give 


revered Gautama, a boon. [VI —II — 4] 





e Water deliberated. 
e Elements are sentient. 
a A son aesiaa feagaat sax way, 


aera: mY 7 afas gf; amar, afeara genra 
eq mat art aaa a a afag efa i 9 i 


te heme prana ahamsreyase vivadamana brahma 
jagmustaddhocuh ko no vasistha iti taddhovaca yasminva 


utkranta idam sariram papiyo manyate sa vo vasistha iti I| 


He who knows Sampad (prosperity) attains whatever object he desires. The ear indeed is Sampad, for all these Vedas are 
acquired when one has the ear (intact). He who knows it to be such attains whatever object he desires. [VI —1— 7] 





¢ Organs sentient. 
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226. Sutra 5 : [Topic 42 — Sutra 139] 


But the reference is to the presiding deities (of the organs) on account of the special 
characterisation and also from the fact of a deity so presiding. [Il — 1-5] 





Word Analysis : 
a) Tu: 
¢ However. 
b) Abhimani Vyapadesha : 
¢ With respect to presiding deity — Abhimani Devata. 
c) Visesha Anugathibyam : 
¢ Because of reference in Sruti. 
e Wherever inert mentioned, take Devata. 
e Inherence of Devata in every inert object revealed by Sruti. 
Aitareya Upanishad : 


-“—-. = =a i — 

Bia: SMe Hea ATTA Ss afar eae. 
wafeaaaaseais fart arfraratq 

fat: sts Sean SUT | afaarsa 


Agnir-vag-bhutwa mukham pravisat 
wayuh prano bhutwa nasike pravisat 
adityas-caksur-bhutvwvaksini pravisat 


disah srotram bhutwva karnau pravisan 


osadhi-vanaspatayo lomani bhutwa tvacam pravisan 


Sree a4 Satis Heat SaaS 
2B AAT Weal Beg 4Iaaya1. 

WoL WAT Beat ATS See. 
Sarat fat Heat Farsi BTS STL Use 


candrama mano bhutwa hrdyam pravisan 
mrtyuh apano bhutwa nabhim pravisat 


apo reto bhutvwa sisnam pravisan I! 4 Il 
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Then Fire, having turned into speech, entered the mouth; Air having become scent, entered the nostrils; the Sun, having 
become the sight, entered the eyes; the Quarters, having become the hearing, entered the ears; the Deities of the herbs 


and the trees, having become hairs, entered the skin; the moon, having become the mind, entered the heart; the God of 


Death, having become the out-breath, entered the navel; the God of waters, having become the seed, entered the 
generative organs. [I — II — 4] 











2 fold inert Objects 
































Indriyas Agni outside 
- Made of Prakrti. - Has Devata presiding 
- Has Devata presiding. 











¢ Devatas preside over all indriyas. 
Sankhya : 


Achetana Prapancha created by Achetana Prakrti not by Chetana Brahman. 


Cause and effect must be similar rule violated in Advaitam. 
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227. Sutra 6 : [Topic 42 — Sutra 140] 





But it (such organisation of life from matter) is also seen. [Il — 1-6] 


Purva Pakshi : 





































































































Vedanta 
—————— 
Cause Effect 
Chetanam Achetanam 
Sankhya 
oo 
Cause Effect 
Achetanam Achetanam 

















¢ Tarqa supports Sankhya not Vedanta. 
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3 Answers by Vyasa 














fp 





(a) 











(b) 














- Salakshya Niyama 


- Not violated in 
Vedanta. 








- Salakshya Niyama not 
applicable in Vedanta. 

- Answered in 6th 
Adhikaranam. 











{$$ 





Abyupethya Vada — Accept Purva Pakshi 








a) Shankaras question to Sankhya : 


(c) 











- Salakshya Niyama not 
acceptable to us. 
- Our real stand. 

















Similarity should be 








——— SSS 











Absolute 











Relative 














- Atyantikam 





- If so cause Is effect, effect is cause. 
- No 2 things. 


- Apekshika 





- Partial in some features, Amshas. 
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Sankhya : 


¢ Similarities and dissimilarities exist in Karya — Karana Sambanda. 


pranrth SC Prapanch 





- Avyaktam — Unmanifest - Gunas in inegqulibrium. 
- Gunas in equilibrium 


World — 5 factors 














- Asti - Bhati - Priyam Nama Rupa 
- Sat - Chit - Source of Joy 


- Existent WJ 
| - Belongs to Anatma — 


- Belongs to Atma Prapancha - Achetanam 
- Chetanam world borrows 3 


features from Brahman. 
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World 























Living beings — Closer to Brahman Objects (Away from Brahman) 


Borrow existence + Consciousness - Borrow only Sat, existent, evident. 


| - Inert 
































- Samsari - Jeevan Mukta 











- Existence, Consciousness and 
Ananda... Swami so & So. 











Salakshana Niyama not violated by Vedantin. 
World similar to Brahman in 3 Aspects. 


No logical contradiction. 


b) Salakshana Niyama not applicable 


Upanishad mentions Karya — Karana Sambandha only in Adhyaropa — Beginning stage 
of Srishti. 


In Apavada, teaching culminates upanishad negates karya — Karana Sambandha. 


Ultimately Brahman not Karanam. 
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Sruti Support : 
a) Katho Upanishad : 


] ; ] tT ATFs I ead aaad Anyatra dharmad-anyatra-dharmat anyantra-smat krta-krtat, 
™ ra ‘ - ‘ A ~ “ | 

Anyatra bhutac-ca bhavyac-ca yat-tat pasyasi tad vada II 14 Il 

oe a ie 4 died HHuled 14S daa lI 6 lI 


Naciketas said : “That which thou seest as other than virtue and vice — as right and ‘unright’, as other than cause and 
effect, as other than the past and future — tell me that.” [I — Il — 14] 





¢ Anyatra Dharma 
¢ Anyatra Adharma 
e Anyatra Kruta — Karyam 
¢ Anyatra Akruta — Karanam. 
b) Brihadaranyaka Upanishad : 
cca arene PUASSTIAUT ShaeatqGara | adga- idarh vai tan madhu dadhyann atharvano' svibhyam uvaca, 
gia: qeraatad | tad etad rsih pagyann avocat: 
ad aa ofeadt az, rdparh raparh pratirdpo babhiva, 
azeq aq ofaaerorra | : tad asya ripam praticaksanaya; 
eat Arak: geaq fa, | indro mayabhih puru-ripa lyate. 


TT RST SLY: Wal TA ue yukta hy asya harayah Sata dasa iti. 
AT a EUz:, ata & az a aeerriar, ata arararta ayam vai harayah, aya vai dasa ca sahasrani bahuni canantani ca, 
a: AAEM AAAI AA ATTAIN , AQAA aa | tad etad brahmapurvam, anaparam, anantaram, abahyam, 
Aalay:, CAFUTATA It 28 I sla qua STTRTOTA i ayam atma brahma_ sarvanubhuh, ity anusasanam II 19 II 739 





This is that meditation on things mutually helpful which Dadhyac, versed in the Atharva-Veda, taught the Asvins. 
Perceiving this the Rsi said, (He) transformed Himself in accordance with each form; that form of His was for the sake of 
making Him known. The Lord on account of Maya (notions superimposed by ignorance) is perceived as manifold, for to 


Him are yoked ten organs, nay, hundreds of them. He is the organs; He is ten and thousands — many and infinite. That 
Brahman is without prior or posterior, without interior or exterior. This self, the perceiver of everything, is Brahman. This 
is the teaching. [Il — V — 19] 





¢ Without Karya — Karana Sambanda. 
Logic Support: 
Brahman : 
e Nirvikaratvat, Akaranam. 
¢ Can’t modify to become effect. 
¢ To become Material cause, it has to become effect. 
e Vivarta Upadana Karanam — Intermediate state only — As though cause. 
¢ Take known similarities of Brahman and drop dissimilarities. 
Example : 
e¢ Person is a pillar has courage of won not made of cement + bricks. 


¢ Because Brahman is Vivarta Upadana Karanam and world is Karyam — no sambandha 
exists. 


Example : 
¢ Rope — Snake — Salakshana Niyama not applicable. 


e Milk — Curd — Salakshana Niyama Applicable. 740 


Rope : 
¢ As though Karanam. 
¢ Vivarta Upadana Karanam like ghost on post, shell - silver, dream — waker. 
¢ Rule to be applied between Brahman and world is : 
o Tad Ananyatvam Arambanam. 
o Rule —- Effect can’t exist separate from cause. 
e Effect is dependent on cause = Called Mithya. 
¢ Cause is independently existing = Satyam. 
¢ Satyam — Mithya alone indicated by Karana — Karya Sambanda. 


Understand one Amsha: 


¢ World can’t exist without Brahman, independent of Brahman. 





- Eternally Satyam - Eternally Mithya - Born, world is Born. 
- Has never arrived. - Don't talk like that. 


Take it as below: 


eye 
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eahman [Wore 











Karya — Karana Sambanda 








eee 





Vivarta 














Salaksha Niyama Nasti 

















Parinama 











Salakshana Niyama Asti 














2 possibilities 








————————_— 








From Chetanam, Achetanam created 














Example : 
Mundak Upanishad : 
- Yathor na-nabhi... [|—|—- 7] 


- From Purusha, Kesha, Loma, Nakam. 














Parinama 











Example : 
- From inert cow dung, worms come. 
- From moisture worms come 
- From Rava, Kita, Pushu. 
- Rope — Inert 


- Snake - Chetanam 
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Mundak Upanishad : 


Gas: Fold Yad F Bar operas: AAT | Yathorna-nabhih srjate grhnate ca yatha prathivyam-osadhayah sambhavanti, 
OM Ad: TaN HMSMAT WAST FATA ES THAT | \9 II Yatha satah purusat kesalomani tatha-'ksarat sambhavatiha visvam II 7 Il 


As the spider projects and withdraws (unto itself) the web, as the herbs and plants sprout out from the earth, as hairs 
grow on the head and body of man, so from the Imperishable Being comes out the universe. [| —1—- 7] 





Purva Pakshi : 

¢ Hair, Loma, Nakam out of Shariram, Pancha Bautikam. 
Shankara : 

¢ Body not inert, but Chetanam because of Chidabasa. 


¢ Transactions possible because of difference (Vai Lakshanam) between Chetana matter 
and Achetana matter. 


e In every transaction, Chetana matter employing Achetana matter. 








Body, Mind oo Employs table, chair, notebook 














Bokta Chetana matter — Bogya Prapancha 
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Karya — Karana Madhye 











Sa Lakshana Niyama Vai Lakshana 


Nasti — Vyasa Transactions possible 
(Asti — Held By Sankhya) 





























Word Analysis : 
a) Tu: 
¢ But— Rejection of Sankhya. 
b) Drishyate : 
¢ See difference between cause and effect. 
¢ Violation of Rule is experienced directly but not applicable. 
¢ No logical contradiction in Chetanam becoming Achetana Vastu. 
¢ Prakrti can’t be material cause of creation. 
¢ Chetanam alone Jagat Karanam, established in 3 Sutras. 
Sankhya : 


¢ World can’t come out of Chetana Brahman. 
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Mandukhya Upanishad : 3" Chapter 
¢ Was this creation present in Brahman before it was originated? 





- World existent in Brahman - World nonexistent in Brahman 
before creation. before creation. 


e Sat Karya Vada — World already existent in Brahman in potential form, unmanifest — 
form called Maya. 


¢ Violates : Matter can’t be created, destroyed. 





Is potential world 

















Different from Brahman Identical to Brahman Part of Brahman 
- Duality - World also Chetanam - Purusha Sukhtam 
- Matter — energy Padosya Vishwa Butani. 
Achetanam - World manifest, 











unmanifest. 
- Advaitins answer. 











¢ World part of Brahman — part not separately counted, hence Advaitam. 
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Sankhya : 


Advaitin is Brahman is Nirvikalpam, Nirvayavam. Changeless, partless, Svagata Bheda 


Rahitam. 


You end up in Asat Karya Vadi — world not potential in Brahman, part of Brahman. 





Sankhya World 





————— 





Sat 














Exists in manifests form 





Siddantin: 





Asat 


Exists in unmanifest form 














Only Sat — Asat — 2 possibilities is problem in Cosmology. 


Accept 3° Possibility — Sat — Asat Vilakshanam — Mithya Srishti Vada. 


Sankhya, Yoga, Nyaya, Veiseshika, Purva Mimamsa, Visishta Advaitin, Dvaitin does not 


accept Mithya — Maya. 


Can't accept Mithya = Maya, hence Advaitam unswallowable. 


Understand Mithya + understand Brahman + Advaitam. 
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Mithya — Theory : 
a) World was existent in Brahman potentially. 
¢ That potential world comes to manifestation. 
¢ Law of conservation of matter not violated. 
b) Where was world existent? 
¢ In Brahman. 


c) Will Brahman become Savayavam (with part) and Dvaitam with itself and unmanifest / 
potential world? 





Brahman 


————— ee 


Manifest World Unmanifest World 
































Contradiction 


————— 


Brahman is Niravayavam World part of Brahman 
without part | 





























- Before Srishti 
- World not away from 
Brahman. 











14/ 








Brahman 


hE 


Satyam Part Mithya Part 


- World Mithya part of Brahman. 

- Itis as though it is. 

- World is lesser order of reality. 

- Shadow seen, experienced, not 2™ entity. 
- Dream not counted as 2™ entity. 




























































































Visishta Advaitins Problem : - World like Svapna. 

Example 3 Possibility Mithya 
Totally like original Totally different Satyam Mithya 
Not example original Not example 














Visishta Advaitins — Mistake : 
¢ Unreal dream seen because real waking seen. 
e lf unreal world seen, real world has to be seen. 


¢ Wrong extention of example. 748 


Vedantin Srishti Prakaranam : 
a) Brahman is Jagat Karanam : 


¢ In that Brahman, Unmanifest — Mithya world is there. 





















































b) 
Brahman Consists of Waker 
Brahman part Unmanifest world Satyam Part Unmanifest Dream 
Satyam part Mithya part Mithya part 














c) Unmanifest — Mithya world becomes manifest Mithya world. 
¢ Manifest mithya world becomes unmanifest — Mithya world. 
d) Mithya world expands and contrasts, but rests in Brahman. 


e¢ This is Mithya Karya Vada — Vivarta Vada, Adhyasa Vada, Aaropa Vada, Ajati Vada in 
Mandukya. 


¢ Remove Mithya concept and understand Purva Pakshi — his Argument is genuine. 
Siddanta : 

¢ Insert Mithya and understand. 
Problem of Vedanta : 


e Understanding and accepting Mithya creation. 749 


228. Sutra 7 : [Topic 42 — Sutra 141] 


Asaditi chet na pratishedhamatratvat | 


If it be said (that the world, the effect, would then be) non-existent (before its 
origination or creation), (we say) no, because it is a mere negation (without any 
basis). [Il—1- 7] 











2 Parts of Sutra 






































Purva Pakshi Siddantin 
Asat Iti Chenna Pratisheda 
Matratvat 
Sankhya : 
¢ If you refute my philosophy, of Jagat being real, independent, you will end up in Asat 
Karya Vada. 
Siddantin : 


¢ Brahman is Jagat Karanam. World arising out of Brahman. Brahman only Shuddha 
Chaitanyam without 2" thing. 


¢  Sajatiya, Vijatiya, Svagata Bheda Rahitatvam. 
¢ From Chetana Brahman, Achetana World comes out. 
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In Purva Pakshi’s view, Maya — potential world is not there. No Unmanifest universe, 
no Maya Rahita Shudha Brahman as Jagat Karanam. 


If you accept non existent world arising, you will be in Dvaitin. 
All Bhedas will come in Shudha Brahma and acceptance of world will be there. 


Before Srishti world, will be nonexistent as Asat. 


Sankhya : 


Pradhanam = Jagat karanam. 

In Pradhanam, world can be potentially there because Pradhanam is Achetanam only. 
In Brahma Chetanam, world Achetanam can’t be potentially there. 

Accept world was not there before Srishti (Asat). 


Brahman is Sajatiya, Vijatiya, Svagata Bheda Rahitaha. 


Siddantin : Pratisheda Matram 


Your statement is mere negation without validity. 
Understand mithya Maya potential world — Sattva / Rajas / Tamas and Brahman. 


Mithya world existent in Brahman. 





2 Possibilities 


—————— he 











Brahman without part - World part of Brahman before Srishti. 











- World can’t be away from Brahman. 754 





¢ Brahman Sajatiya, Vijatiya, Svagata Bheda Rahitaha. 








Before Srishti what type of 


world you talk 








re 





Sat World 





Asat World 





Mithya world 














- Can’t be negated. 
- Ever existent 








- No need to negate. 


Nonexistent world 








¢ Advaitin never says Mithya world is nonexistent. 


- Advaitin accepts 
- Does not negate 
- Maya - Trigunatmika 











¢ Mithya world in potential form as in sleep is there before creation. 


e tis called Maya. 


e Maya world goes to unmanifest form into Brahman everyday in sleep. 


¢ Whenever we say Brahman is Jagat Karanam — include Brahman + Maya = Jagat 


Karanam. 


¢ Potential existent universe = Maya. 


¢ Brahman + Maya = Jagat Karanam. 


¢ Sattva / Rajas / Tamas — Atmika Maya. 
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¢ Advaita Maths = 1+ Anything = 1 
NY 


Lesser order of reality. 


¢ Brahman + Maya = Brahman. 


NV, 


Lower order of reality from Higher Angle. 


Mandukhya Upanishad : 





a fatter at Srqteat agl av a arta: | 
«| aaa a Am FAT qvaraar tl 22 II 











Na nirodcho na cotpattir-na badaho na ca sadhakah 


na mumuksur-na val mukta Ityesa paramarthata II 32 II 











There is neither dissolution, nor birth; neither anyone in bondage, nor any aspirant for wisdom; neither can there be 
anyone who hankers after liberation, nor any liberated as such. This alone is the Supreme Truth. [2 - K - 32] 








2 ways to say — Both correct 





——— 





Dream world came out of 
waking 

















Nothing came out of waker 





¢ Accept world before Srishti in form of Maya is general Analysis of Sutra. 


¢ Sankhya dubs us as Asat Karya Vadis. 
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Siddantin: 


¢ World not under existent or nonexistent category but seemingly existent mithya 


category. 


¢ Before creation and after creation only seemingly existent. 





Mithya — Seemingly existent 





ot 





Before creation 


- Unmanifest form 
- Sad — Asad Vilakshana 
Rupatvat. 

















Final point : 
e What was there before creation? 
¢ Brahman + Avyakta Mithya Prapancha 
NV, 


Need not talk about. 


¢ Hence we say: 


o Braheiva Jagat Karanam. 








After creation 














- Manifest form 
- Sad — Asad Vilakshanam 








o Yato Imani Butani... [Taittriya Upanishad — Chapter 3 — 1-2] 
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Taittriya Upanishad : 


a arara | aar ar zartet Te ae tagmbhovaca, yato va imani bhutani jayante, 
a] atattet sitar 1 Fe | : yena jatani jtvanti, yatprayantyabhisamvisanti, 
| Tt tadvijijnasasa, tad brahmeti, sa tapo'tapyata, 


sa tapastaptva [I]? Il 


To him (Bhrgu) he (varuna) a gain said : “that from which these beings are born ; that by which, having been born, 
these beings live and continue to exist ; and that into which, when departing, they all enter ; that seekest thou to 
know. That is Brahman”. He, (Bhrgu) performed penance ; and after having done penance.... [3 — 1-2] 





Never Say : 
e Milk + Potential butter is there. 
Only say milk is there. 
e Sugarcane + potential Juice is there. 
Only say sugarcane is there. 
¢ Clay + potential pot. 
NY 
Not talked about. 
¢ Brahman + potential world 
NY 
- Not talked about 
- Neither Sat / Asat category. 
¢ Therefore Advaitin not Asat karya Vada. 
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Creation of world 3 technical 
ideas of cosmology. 


ST 








Sat Karya Vada Asat Karya Vada Mithya Karya Vada 























Sankhya Nyaya / Veiseshika Vedantin 





¢ Sat and Asat Karya Vadas discussed elaborately in Mandukya Upanishad — Chapter 3. 





- Atma Bahutvam - Many differences in 
- Vedanta Ekatvam Creation. 


Word Meaning : 
a) Asat: 
e Universe must be nonexistent before. 


b) Itichet : 
e lf itis Argued thus, it is not so. 
c) Pratisheda Matratvat : 
¢ Because your statement is negation without validity. 
¢ In Sankhya, only 2 doors — Sat — Asat. Vedanta negates Sat Vada, hence Sankhya 
concludes Vedantin is Asat Vada. 
¢ We accept Mithya world not Dvaita Jagat. 
¢ Explained in Arambanadi Adhikaranam. 756 


229. Sutra 8 : [Topic 42 — Sutra 142] 





On account of the consequence that at the time of Pralaya or great dissolution (the 
cause becomes) like that (i.e., like the effect), the doctrine maintained hitherto (that 
Brahman is the cause of the universe) is absurd. [Il — 1-8] 


e This is Purva Pakshi Sutra. 





e Mixed sutras will have — iti Chenna. 
¢ If you say like that. 
¢ Sankhya Alleges 4 Doshas in Advaitins Pralayam. 


¢ Sutra definition : 
alpaksharam asandigdham sarawad wishwatomuukham i! 
astobham anawadyamrm ca sutram sutrawido widuh Il 
Those who are knowledgeable about sutras say that a sutra should consist of a minimum 


number of letters, be unambiguous, give the essence of the subject-matter, be all-encompassing 
(containing all the matters intended to be conveyed), be free from repetition and faultless. 





¢ One Sutra can be interpreted in many ways by looking at it from different Angles. 





(Brahman is not known from any other source), since the scriptures are the valid 
means of Its knowledge.[I—1- 3] 


¢ 2 angles of yoni. 
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a) Jivas merge into Brahman because Brahman is Jagat Karanam (Janmadasya Yataha) 





That (is Brahman) from which (are derived) the birth etc. of this (Universe) [| -— 1 - 2] 


1%* Dosha : 

¢ Jivas full of Doshas — Punya — Papam, Raaga, Dvesha, Kama, Krodha... 

¢ Inmerger, Brahman will become Ashuddham. 

¢ Ifyou say: 

All Jivas will dissolve and get liberation without study. 

¢ Karyasya Anupatti Prasanga dosha. 

¢ Your principle Jiva + world come because of Punya Papam. They becomes in valid. 
2"¢ Answer : 

¢ Creation will come without Punya Papam. 

¢ |fso, even liberated will be born again. 

¢ Liberation will have no meaning. 

¢ Muktatva Punaraukti Prasanga dosha. 

¢ Possible answer implied in this sutra. 
3 Defect : 


¢ Jiva’s do not merge into Brahman. They continue their individuality. Do not pollute 
Brahman. 758 


4th Defect : 


¢ What is difference between Sthithi and Pralayam? 


Word Meaning : 


a) Tadvat Prasangat : 


¢ Since Brahman becomes impure like world. 


b) Apithou : 


e At time of Pralayam, dissolution. 


c) Asa Manjasam : 


¢ Vedantic teaching is improper. 








4 interpretation of Tadvat 


Prasangat — 4 Doshas 








ee 





Karya Prapancha Vatu 


Karana Brahma Vatu 


Sthithi Vatu 











- Karya impure Brahman 
will become impure. 








- Punya Papa Abava 
- 2 Doshas 








Oo 








Creation can’t come 








Liberated will come again 





- Jivas don’t merge. 

- No difference between 
Sthithi and Pralayam if 
individuality retained. 
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¢ There is logical fallacy in Chetana Brahma Karana Vada. 


¢ Pralayam — effect merging into cause not explained. 








3 possibilities in merger 


Brahman + World both Impure + Pure merge Both retain individuality 
become impure | | 















































- Both become pure. - No difference between 
- Impurity of world - No Punarjanma Sthithi and Layam. 
dominates Brahman. - All Jivas free from Karma - Srishti Layam Vibhagayo 
- Nitya Shudatva Hanihi - Jnana Vaiyarthyam Abava Prasanga Dosha. 
- Punar Srishtou Dosha 














Conclusion : 
¢ Vedanta Darsanam Asamanjasam improper, with fallacies. 
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230. Sutra 9 : [Topic 42 — Sutra 143] 





But not (so) on account of the existence of illustrations. [Il — 1-9] 


¢ Siddantins answer here — Vedantic cosmology. 












































Sutras 
Sutra 8 Sutra 9 Sutra 10 
- Sankhya - Vedanta - Vyasa 
- Alleges - Defends - Offensive 
- Logical fallacy - No logical falacy - All logical falacies in 
Sankhya 











a) Sankhya : 
¢ You talk of merger as if world and Brahman are physically away for merger to take 
place in time. 


Example : 
e River travels in time and merges into ocean. 
¢ World never away from Brahman for it to merge into Brahman. 


¢ World always located in Brahman in manifest and unmanifest form. 761 


¢ Pot Nama Rupa not sitting separately from clay. 


eatin i —Cestruction 


- Jagat Nama Rupa becomes - Jagat becomes unmanifest. 
manifest like pot. 





Chandogya Upanishad : 


dq a aa a faa AAAS MITS dats Te yatha tatra na vivekam labhante'musyaham vrksasya 
Tai Sqtale Gaet Tasetietaha Sot ATT: raso'smyamusyaham vrksasya raso'smityevameva khalu somyemah 
wat: Usa: wBta wBuz a Tac: ata wauoerse efa 2 sarvah prajah sati sampadya na viduh sati sampadyamaha iti II 2 Il 


O Somya, and just as those juices now are no longer conscious of their separate identities, thinking, “l am the juice from 
such-and-such tree”, and “| am the juice from such-and-such tree”; similarly, when all these beings attain unity in the 
Self, they are not conscious of it. They do not think, “We [were once separate, but] now we are all one with the Self”. 


Ta iha vyaghro va simho va vrko va varaho va kito va 


patango va damso va masako va yadyadbhavanti tadabhavanti II 3 Il 


Whatever they were before in this world — whether a tiger or lion or leopard or boar or bug or insect or flea or mosquito 
— they are born again. [They never know that they came from Sat]. [6 — 9 — 3] 





Jivas sleep : 
e Entire individual world of Jiva, resolves into Brahman. 
Jivas waking : 


¢ World comes up for manifestation. 762 


How do you differentiate Srishti and Pralayam if world never came from Brahman? 


When world located in Brahman in Unamnifest form, it is figuratively said that world 
has merged into Brahman. 


It is imperceptible, unrecognisable — as though merged into Brahman. 

What is potential is invisible, as though nonexistent. Hence we say it is resolved. 
In Pralaya kale, Brahman dominates, because Nama / Rupa in Unmanifest form. 
In Srishti Kale, world dominates, Nama Rupa dominates in manifest form. 


No merger happening, no explanation for merger required. 


Final Question : 


If world always located in Brahman, will worlds impurities taint Adhistana Brahman. 
In Pralayam, world merges. 

Pot can’t sully clay. 

Wave can’t taint water. 

Effect does not exist separately to affect cause. 


For one to affect other, there should be 2 things. 
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es 


- Mithya can’t affect Satyam 
- Snake can’t poison rope 


- Dream rain can’t wet waker 
- Dream earning can’t be added 
to wakers account. 
























































Brahman 
- Changeless, Nirvikaram Manifest Unmanifest 
- Adhishtanam | | 
- Satyam a 
Srishti 
- Gita: Chapter 8 — Verse 18 ihiciahat 
- Mithya 


- Can't be counted with Satyam. 
- Hence Advaitam. 











Gita: 
YoU. aaa: War: yaa From the unmanifest, all the manifest proceed at the 
x) a oh eee coming of the ‘day’; at the coming of ‘night’, they 


TANTA Yalaed TAT OTaTT STS I dissolve verily in that alone, which is called the 
_—— G.2e unmanifest. [Chapter 8 — Verse 18] 
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Word Meaning : 
a) Na tu: 


¢ Vedantic teaching is never improper. 


b) Drishtanta Bavat : 


e Because there are examples to prove vedantic teaching is correct. 


Example : 


¢ Pot located in clay in manifest and unmanifest form no merger. 


Brihadaranyaka Upanishad : 


ery fqarfder waa, ararara, sre WBVGT:, 
ear atar:, Bar aan: | err KaeNseatr safe, wor- 
STAVE, Geerctsarerms:, denetsdtena:, 
VATSAAT:, ATAISAT: ; saraInt Feaa 


arantad area, fit fe aq auiscrereries: 
wate tl 22 tt 


atra pita'pita bhavati, mata'mata, lokah alokah, 

deva adevah, veda avedah; atra steno'steno bhavati 
bhrunahabhrunaha, candalo’candalah paulkaso’ paulkasah, 
sramano'sramanah, tapaso'tapasah, ananvagatam punyena, 
ananvagatatam ananvagatam papena, tirno hi tada sarvan 


sokan hrdayasya bhavati II 22 Il 


In this state a father is no father, a mother no mother, worlds no worlds, the gods no gods, the Vedas no Vedas. In this 
State a thief is no thief, the killer of a noble Brahmana no killer, a Candala no Candala, a Pulkasa no Pulkasa, a monk no 


monk, a hermit no hermit. (This form of his) is untouched by good work and untouched by evil work, for he is then 
beyond all the woes of his heart (intellect). [IV — Ill — 22] 





¢ What goes to unmanifest comes to manifest. 
¢ World — manifest and unmanifest — always in Brahman. 


e Mithya can’t pollute Satyam. 
¢ How can you say — world is Mithya? 


© Details in Anarambadhikaranam 6 Adhikaranam Sutra 14 — 20. 765 


231. Sutra 10 : [Topic 42 — Sutra 144] 


And because the objections (raised by the Sankhya against the Vedanta doctrine) 
apply to his (Sankhya) view also. [Il —1— 10] 


¢ All logical fallacies not in Vedanta but in Sankhya. 





¢ Weak should not go to strong with a stick. Will get beaten up with his own stick. 
¢ Vyasa: How Sankhya Explains Pralayam? 


¢ Same of Vedanta also in Sankhya. 


- Free from attributes of Shabda, Rupa. - Shabda Aadhi Sahitam. 


- Jagat Karanam. - Karyam. 


- Ashabdam, Arupam, Agrahyam. 





¢ Both Jadam, insentient, Trigunatmikam. 
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3 Questions as in Brahma Sutra — 


Chapter 2-1-5 Prakrti and Prapancha 


in Palayam 








ee 








Both become shabda 
Rahitam 





Both Shabda Sahita 

















Prakrti and Prapancha 
Retain individuality 














- Prakrti powerful 
converts Prapancha. 

- No next creation 

- All liberated 





- Jnana Vaiartha Dosha. 


- Prapancha Powerful 

- Converts Prakrti 

- Prakrti always Shabda 
Rahitam contradicted. 























- Pralaya Abava 
Prasangat. 








e |f 2 debators have similar defects, one should not talk about defect of other. 


Word meaning : 
a) Sva Prakasha Dosha : 


¢ Sankhya points defects in Sutra 8. 


b) Cha: 


¢ Same fallacy in Sankhya also. 
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232. Sutra 11 : [Topic 42 — Sutra 145] 


Tarkapratishthanadapi; anyathanumeyamiti chet evamapyanirmoksha prasangah | 


If it be said that in consequence of the non-finality of reasoning we must frame our 
conclusions otherwise; (we reply that) thus also there would result non-release. 
[(Il—1-— 11] 





e Vyasa establishes - targa can’t give knowledge of ultimate reality. 


¢ Vedanta — alogical — not available for Pratyaksha and Anumanam, not in the field of 
logic. Hence known only through Shastra Pramanam. 


e¢ Veda functions in the field of reality. 


Shastric logic Regular logic 


- Depends on data collected from - Based on Data collected through 


Shastra. perception. 
- Jagat Karanam Brahman — no data - Speculative logic not conclusive 
philosophy. 





Word meaning : 
a) Targa Apratishtanat : 
Siddantin : 


¢ Since logic is inconclusive, there is no logical contradiction in vedantic teaching. 768 


b) Sankhya : Anyata Anumeyam 
¢ Contradiction is to be inferred differently through conclusive valid logic. 
c) Iti Chet : 
e¢ |f itis argued thus. 
d) Evam api : Avimoksha Prasanga 
e¢ There is no freedom from inconclusiveness, invalidity. 
¢ No freedom from Samsara. 
¢ Brahman not worldly context. 
¢ Targa can’t be examiner to say right or wrong. 
Example : 
¢ Sangeet Vidwan does not know how to build a rocket or a bridge. 
¢ Logician has no access to Vedanta. 
¢ See blackboard properly, improperly, because of defect in eye. 


¢ Brahman not acceptable to 5 sense organs. 





- Kapila uses logic to arrive at Prakrti - Uses logic to arrive at Param Anu as 
as Jagat Karanam. Jagat Karanam. 


¢ Both refute each other — both munis. 
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Gaudapada : 
¢ Butam Na Jayate Kinchit. 
¢ Since logic invalid, you can’t charge Vedanta with logical contradiction. 


¢ Targa as independent source not acceptable w.r.t. Jagat Karanam. 


e Vedanta uses Data from Shastra which gives proper logic. 
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233. 4th Adhikaranam 
Shishta Parigraha Adhikaranam — One Sutra 
Sutra 12 : [Topic 43 — Sutra 146] 





By this (i.e. by the arguments against the Sankhyas) (those other theories) not 
accepted by the wise or competent persons are explained or refuted. [Il —1— 12] 





Sankhya Refuted 



































Defensive Offensive 
- Sankhya can’t use logic to - Sankhyas arrival of Prakrti as 
criticise us. Jagat Karanam depends on 

defective logic. 











¢ Nyaya — Veiseshika refuted here. 

e Atoms join became molecule, elements, consciousness develops at a particular time. 
Vedantin : 

e Veiseshika also uses logic to arrive at something which is beyond logic. 


¢ Targa Apratishtanat. 774 








Word Meaning: 
a) Etene : 
e By this. 
b) Shishta Parigraha Api : 


¢ Other systems like Nyaya Veiseshika also. 


¢ New title of Nyaya and Veiseshika. 


c) Vyakyataha : 


e Are refuted. 








Veidikas 6 system of 
Philosophies 3 pairs 








ee 





Sankhya - Yoga 


- Achetana Prakrti Jagat 

















Nyaya - Veiseshika 











Purva Mimamsa 
Uttara Mimamsa 











- Achetana Param Anu 





- Uses Veda not targa 











Karanam. Jagat Karanam. 
- Use Targa - Use Tarqua 
Sankhya : 


e Purusha — Chetanam 


¢  Prakrti - Trigunatmikam 








Parigraha : 


¢ Partially accepted borrowed. 


Earth, water, fire, air, ether, mind, intellect, egoism; these 





are My eightfold prakrti. [Chapter 7 — Verse 4] 


¢ Bagawatam — borrows Sankhya Srishti. 


¢ Sankhya, Yoga, Nyaya Veiseshikas all Tarquikas. 


- Sat Karya Vada - Asat Karya Vada 


- Achetana Karya Vada - Achetana Karya Vada 
- Some features borrowed - Totally dropped. 








Consolidation 


| 


Chapter 2 — Pada 1 

















1st Adhikaranam 24 Adhikaranam 34 Adhikaranam 4 Adhikaranam 


Sankhya Refuted Yoga Refuted Sankhya Yoga refuted Nyaya Veiseshika Retuted, 























234. 5th Adhikaranam 
Bhoktrapatti Adhikaranam — One Sutra 
Sutra 13 : [Topic 44 — Sutra 147] 


*, 





If it be said (that if Brahman be the cause then) on account of (the objects of 
enjoyment) turning into the enjoyer, non-distinction (between the enjoyer and the 


objects enjoyed) would result, we reply that such distinction may exist nevertheless 
as is experienced commonly in the world. [Il — 1 — 13] 


Word Analysis : 
Sankhya Yoga’s Charge : 
a) Boktrapattehe : 


¢ Since subject Bokta becomes identical with object, Avibagaha, there will be no 
distinction between subject and object. 


b) Vedantins Answer : 

Chet : 
e If this is objection raised, this is not valid. 
¢ Pratyaksha Virodha charge not valid. 

c) Syat: 
¢ Subject — object division will be there. 
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d) Lokavatu : 
e As seen in the world. 
e) Bogtru Pattehe : 
¢ Boguhu bhogtavyaha aaptehe. 


Chetana Tatvam - Achetanam 


- Purusha - Prakrti modifies and becomes 
- Anaadi, beginningless — endless Prapancha. 
real, distinct, infinite. - Anaadi, real, distinct, infinite. 





¢ Distinction of Boktru-bogya, Chetana — Achetana is Pratyaksha Anubava. 
Gita: 


CAP CORE oT Rd: Welded | In the production of the effect and the cause, Prakrti is said 
) 


to be the cause; in the experience of pleasure and pain, 


Fey: Wade: ale] yreqe eqead | 273.2? ll Purusa is said to be the cause. [Chapter 13 — Verse 21] 





¢ Sankhya jumps with Joy. 


¢ In Vedantin, Purusha, Prakrti no division before Srishti only Chetanam Brahman. 








Chetana Bokta Came 





From Ekam Eva Advaitiyam 
Brahman 














Achetana Bogyam Came 775 





¢ Both indistinguishable in Brahman is Vedantins Dosha. 


¢  Indistinguishability, non-distinction of subject — object in Vedanta is Dosha. 





- Shows difference. - Says no difference in Brahman. 


Shankara : 
¢ Vibaga can be there in Karyam. 
¢ Syat Lokavatu : Visishta Advaitins reply. 
¢ Wave / Ocean / bubble / froth = One water. 
¢ Bangle / Chain / Ring = One Gold 
¢ Bokta + Bogyam = One Brahman. 


¢ Vedantins reply next Adhikaranam — Arambadhi Adhikaranam. 
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235. 6 Adhikaranam 
Arambadhi Adhikaranam — 7 Sutras 
Sutra 14 — 20 (Very important Adhikaranam) 
Introduction : 
Sankya, Yoga, Nyaya, Veishesika — charge : 


¢ Sense organs perceive Dvaitam. 


¢ Where is Abheda, nondifference, Advaitam in Plurality rampant world. 





- Jyeshta Pramanam - Based on Srotra Pramanam 


Sutra 14 : [Topic 45 — Sutra 148] 
Tadananyatvamarambhanasabdadibhyah | 


The non-difference of them (i.e. of cause and effect) results from such terms as 
‘origin’ and the like. [Il —1— 14] 





Background : 


¢ Tat —Ananyatvam — most significant word in Brahma Sutra for Advaitin and Visishta 
Advaitin. 


- Karanam - Karyam 
- Chetanam - Achetanam 777 





Between Brahman and Jagat there is Karana Karya — Sambandha — which is very 
significant. 
Definition of Brahman : 


¢ Brahman beyond time and modification. 
Brahman can’t be Karanam as it is not bound by time or modification. 


Katho Upanishad : 
Aaet Yaet HATST AAI ages el 


Anyatra dharmad-anyatra-dharmat anyantra-smat krta-krtat, 


Anyatra bhutac-ca bhavyac-ca yat-tat pasyasi tad vada || 14 Ill 


Naciketas said : “That which thou seest as other than virtue and vice — as right and ‘unright’, as other than cause and 


effect, as other than the past and future — tell me that.” [I — Il — 14] 


7 aad fad a fastest ara sata aya aa 
oat fret: WIA SA TT FT RAT RATA IAT I 9 I 
“The intelligent Atman is not born, nor does He die. He did not spring from anything, and nothing sprang from him. This 
unborn, eternal. Everlasting, ancient, is not slain even when the body is destroyed. [I — II — 18] 


Na jayate mriyate va vipascit nayam kutascin-na babhuva kascit, 


Ajo nityah sasvato'yam purano na hanyate hanyamane sarire II 18 Il 





Brahman not Karanam, world not Karyam. 


Gauda: 
¢ Take Satya — Mithya Sambanda. 


- Satyam - Mithya 
- Was independent existence - Has dependent existence. 778 





¢ Don’t extend and ask how Mithya Prapancha came out of Brahman. 
¢ Both eternally existent. 


¢ Never say one is cause of other. 


- Changeless - Appears and disappears 
Gita : Chapter 8 — Verse 18 
Manifest, unmanifest form 
appear and disappear. 


Never comes from Brahman. 


Gita: 
" | Tay WHaaeTT From the unmanifest, all the manifest proceed at the 
AG ET : ety: Oa: | -_ | coming of the ‘day’; at the coming of ‘night’, they 
TAMA Yaad Tae ah | dissolve verily in that alone, which is called the 

unmanifest. [Chapter 8 — Verse 18] 


Sruti : — —e 





Yatha somyaikena mrtpindena sarvam mrnmayam vijnatam 


syadvacarambhanam vikaro namadheyam mrttiketyeva satyam Il 4 Il 


O Somya, it is like this : by knowing a single lump of earth you know all objects made of earth. All changes are mere 
words, in name only. But earth is the reality. [6 — 1 — 4] 





7719 


Substantial Name and form 


- Product 
- Non-substantial 
- Depends on cause. 





¢ By Tat Ananyatvam Sutra, we establish Satya — Mithya Sambandha between Brahman 
+ world. 
Sruti : 
¢ Indicates by Adi Shabda. 
a) Mundak Upanishad : 


ie aa Uae dal STATA APA LUT Bramai-vedam-amrtam purastad brahma pascad brahma daksinatas-cottarena 
are Kre. Ta-aTaqe awe 1 221 adhas-cordhvam ca prasrtam brahmai-vedam visva-midam varistham II 11 Il 


Verily, all this is the Immortal Brahman. He is everywhere — above, below, in front, at the back, on the right, on the left. 
All this world is indeed the Supreme Brahman. [Il — Il — 11] 





¢ There is Brahman all over. 


Gey Uae Tad HH AT FSI VATA I Purusa evedam visvam karma tapo brahma paramrtam | 
Uda de i led “Tel | SISTaarai-at Tatanz ave ATET Il Qo etad yo veda nihitam guhayam so vidya-granthim vikiratiha somya II 10 II 


The Purusa alone is all this Universe — the sacrificial works (Karma) and austerities (Tapas). O good-looking youth! He 
who knows this highest and immortal Brahman as seated in the cavity of the heart, unties the knot of ignorance even 
here, in this very life. [Il —1— 10] 780 





¢ Bokta and Bogyam are mithya divisions existing in Satyam Brahma Adhishtanam. 
¢ Only one Adhishtanam Brahman exists in which Mithya divisions come and go. 
Word Analysis : 
a) Tad Ananyatvam : 
¢ Words other than Brahman is understood. 
b) Arambadena Shabdaibyaha : 
¢ From sruti statements Chandgoya Upanishad : 


Om Svetaketurharuneya asa tam ha 
pitovaca svetaketo vasa brahmacaryam na vai 


somyasmatkulino'nanucya brahmabandhuriva bhavatiti I] 1 Il 


Aruni had a son named Svetaketu. Once Aruni told him : Svetaketu, you should now live as a brahmacarin. No one in our 
family has not studied the scriptures and has not been a good Brahmin. [6 — 1-1] 


i Saqeg sara sttraas: Sa ha dvadasavarsa upetya caturvimsativarsah 


=, 


Sa reenr area Vearatat Sana Tatar it Sqeq wars sarvanvedanadhitya mahamana anucanamani stabdha eyaya 


hal 4a Brae AWermar tam ha pitovaca svetaketo yannu somyedam mahamana 


anucanamani stabdho'syuta tamadesamapraksyah II 2 Il 


Svetaketu went to his teacher’s house at the age of twelve. After studying all the vedas, he returned home when he was 
twenty-four, having become very serious and vain, and thinking himself to be a great scholar. [Noticing this] his father 
said to him : “O Svetaketu, you have now become very serious and vain, and you think you are a great scholar. But did 
you ask your teacher for that teaching [about Brahman]. [6 — 1 — 2] 


Yenasrutam srutam bhavatyamatam matamavijnatam vijnatamiti 


katham nu bhagavah sa adeso bhavatiti II 3 Il 


‘That teaching by which what is never heard becomes heard, what is never thought of becomes thought of, what is never 
known becomes known?’ [Svetaketu asked] ‘Sir, what is that teaching?’. [6 — 1 — 3] 781 





- Satyam Karanam Brahman - Na-—Anyaha Bavaha 


- Satyam - Nondifference of world from Brahman. 
- Mithya 





¢ Entire Vedanta rests on Tad-Ananyatvam (Relation of Satyam — Mithya). 
¢ Snake never different and away from rope. 


¢ Sambanda extracted, implied, not directly said in sruti. 


Katho Upanishad : 


Manasai-vedam aptavyam, neha nanasti kincana, 


Wat: 4 ast weal a se aa Tate 11991 


Mirtyoh sa mrtyum gacchati, ya iha naneva pasyanti II 11 Il 


By mind alone could this (Brahman) be obtained (realised) ; then there is no difference here at all. He, who sees any 
difference here, goes from death to death. [Il —!— 11] 





e Universe in the form of plurality is not there. 
¢ World Mithya, can’t be counted. 
Kaivalya Upanishad : 
~~ S ° na | =! wi z 
4 YER 4 4 afer a aiet Asta a are I na bhimirapo na ca vahnirasti na canilo me'sti na cambararh ca | 
a ig RAIHe Tee fenoneia_ RU || evar viditva paramatmartiparh guhasayarh niskalamadvitiyam || 23 || 
Hea a Aaa Tall BS ATCT UW samastasaksith sadasadvihinarh prayati Suddham paramatmartpam 11 241 


For me there is neither Earth nor Water nor Fire, nor Air, nor Ether. Thus realising the nature of the Paramatman... the 
one who is in the cavity of the heart, who is without parts, without a second, the Witness of all, beyond both existence 
and non-existence, one attains the very nature of the Paramatman. [Verse 23 & 24] 182 





¢ Don’t say mithya world has come out of Brahman. Brahman and world are eternally 


there. 


e Mithya world can’t be counted with Brahman. 








Debate 








ee 








15* Pada 





2d Part 




















- Sankhya, Yoga, Veiseshika, Nyaya 

- Achetana karana Vadin 

- World born of matter. 

Vyasa: 

- World born out of Chaitanyam, 
consciousness. 

- World = Karyam 

- In this Sutra Karyam is not away from 
Brahman. 

- 4 Debators Disappear 


- 2 Sishyas of Vyasa 

- Advaitin and Bheda — Abheda Visishta 
Advaitin. 

- Agree with Vyasa: 
Jagat = Brahma Karyam 
World is Nondifferent from Brahman. 


Difference in meaning of Ananyatvam 
































Satyam / Mithya 














Part / Whole 
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Purva Pakshi : 
Bheda — Abheda Vada — Baskaracharya / Bartruhari — modern Visishta Advaitin : 
¢ Dvaitins. 


¢ Brahma evolved into universe, world not superimposition, brahma parinama Vada, 
evolution theory. 


Example : 


Many Branches One tree 
Avayavam Avayavi 
Real Karyam Real Karanam 


Evolute, Product Whole cause 

Karma Khanda Jnana Khanda 
Plurality Singularity 

10 Fingers Humanbeing 





¢ Both correct, be Dvaitin and Visishta Advaitin, both real. 

¢ Why you dismiss one as unreal? Both satyam. 

¢ Tad —Ananyatvam means part can’t exist separate from whole. 
¢ Branches can’t exist separate from tree. 


e \|tis not Satyam — Mithya Sambanda but part — whole relationship. 
184 


How world exists? 
¢ World —is part of God, real, dual. 
¢ Dualistic world exists as part of non-dual lord. 
¢ Why bring Mithya Concept? 

Sruti Supports me : 

a) Mandukya Upanishad : 








Nantah-prajnam na bahis-prajnam nobhayatah prajnam na prajnana-ghanam na prajnam naprajnam, 


adrstam-avyavaharyam-agrahyam-alaksanam acintyam-avyapadesyam-ekatma-pratyaya-saram 


TIS Ta Wet rane gay Fed FATT CRUE 1 \9 I prapanco-pasamam santam sivam-advaitam caturtham manyante sa atma sa vijneyah II 7 Il 


It is not that which is conscious of the internal subjective world, nor that which is conscious of the external world, nor 
that which is conscious of both, nor that which is a mass of consciousness, nor that which is simple consciousness, nor is 
it unconsciousness. It is unseen by any sense-organ, beyond empirical dealings, incomprehensible by the mind, 
uninferable, unthinkable, indescribable, essentially by of the Self alone, negation of all phenomena, the peaceful, the 
auspicious and the nondual. This is what is considered as the Fourth (Turiya). This is the Atman and this is to be realised. 
[Mantra 7] 





b) Taittriya Upanishad : 
tasmadva etasmadatmana akasah sambhutah, 
akasadvayuh, vayoragnih, agnerapah, 
adbhyah prthivi, prthiwya osadhayah, 


osadhibhyo'nnam, annatpurusah I! 2 Il 


From that (which is) this Atman, is space born; from akasa, air; from air, fire; from fire, water; from water, earth; from 
earth, herbs; from herbs, food; and from food, man. [Il — 1-2] 





c) Taittriya Upanishad : 


Sl aout Atoll Aaa FAH ga TqtI sd Dvau suparna sayuja sakhaya samanam vrksam parisasvajate | 
.) <— , 
date. TOUTS Tage aaa ATHAHhsT tayor anyah pippalam svadv-atty-anasnan anyo abhicakasiti II 1 II 


Two birds bound to each other in close friendship, perch on the self-same tree. One of them eats the fruits of the tree 
with relish, while the other (just) looks on, without eating. [III — 1-1] 





d) Antaryami Brahmanam of Brihadaranyaka Upanishad : 
¢ Ghataka Sruti. 
e) Gita : 


] ‘ , An eternal portion of Myself, having become a living soul in 
HAA Spats Srey: Tart: | p y g g 


the world of life and abiding in Prakriti draws (to itself) the 


FA TS alles ATT Wedel Hut ll 2y.'9 Il (five) senses, with mind as the sixth. [Chapter 15 — Verse 7] 


erahman [Word 


Part 
Kerala 
Micro 





¢ If you reject Dvaitam, Karma Khanda — invalid. 


e¢ lf you reject Dvaitam, it is injustice, will negate Pratyaksham, powerful, solid means of 
knowledge. 


¢ Hence world is Satyam, don’t interpret satya — mithya relationship, take it as part — 
whole relationship. 786 


Shankaras interpretation of Sutra : 

¢ Brahma Ananyatvam = Brahma Adhyastam. 

¢ World is super imposed on Brahman. 

¢ Snake nondifferent, not away from rope. 

¢ Rajju is Adhistanam, Vivarjatatvam — changeless. 

¢ World is of lesser order of reality according to advaitin compare to Brahman. 

¢ World does not exist separate from Brahman is Ananyatvam. 
Example : 

¢ Dream can’t exist separate from waker. 

¢ Snake can’t exist separate from rope. 

¢ Tad Ananatvam = Tad Vivartatvam = Tad Adhyastham = Mithya. 
Bheda Abheda Vadi (Visishta Advaitin) : 

¢ World attribute of Brahman. 


¢ World part of Brahman, can’t exist separate from Brahman. 


¢ World as property or part of Brahman is of the same order of reality as Brahman. 


Example : 
e Leaf as real as tree. 
e¢ Finger as real as body. 


¢ Colour of cloth as real as cloth. 
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¢ Property can’t exist separate from substance. 
¢ We have one Brahman and parts as plurality. 
¢ Dvaita Vakyas in Sruti : 
o Agni, Akasha, Apaha 
¢ Advaita Vakyam in Sruti : 
Oo Shantam, Shivam, Advaitam. 
¢ Ghata Sruti combines and reconciles dvaitam and advaitam. 


¢ Dvaitam as part of Advaitam. Antaryami Brahman and Purusha Sukhtam (Padosya 
Vishwa Butani... ) 


étha-va-nasya mahima | atho-jya-ya-gash-cha pt-ru-shah(a) 


patho-sya vishva butani | tri-pa-das-yam ritam-divi 1-3 


This much is his glory only. And Purusha is much more than all these. The entire universe of happenings (Viswa) and 
creatures (Bhootani) constitutes but a quarter (pada) of him. The remaining three quarters (Tripad) of his glory consists 
of the immutable consciousness. [Verse 3] 





¢ Dvaita Prapancha pad % of Brahman. 
¢ Jiva also part of Brahman. 
Gita: 


‘ ‘ An eternal portion of Myself, having become a living soul in 
HAA Saat Seay: TAT: | p y g g 


the world of life and abiding in Prakriti draws (to itself) the 


WATS lates AT Wee Hut ll 2y.'9 Il (five) senses, with mind as the sixth. [Chapter 15 — Verse 7] 





ive aa aly 





Part of Brahman Part of Brahman Part of Brahman 


¢ Brahman nondual Advaitam. 
e Partis real, whole also real. 


Brihadaranyaka Upanishad : 


St wT taThrea*Gatasta , PIAA: Bar faenfeet sa yathornanabhis tantunoccaret, yathagneh ksudra visphulinga 
sqaciea, qqnTeAgaa: Ast ane aa STRT:, vyuccaranti, evam evasmad atmanah sarve pranah, sarve lokah, 
waaqo@arn, aattt wat senna; ave. 
fava—aeaea acofafa; srr a aem, aaa 
Aca ii ° il 


sarve devah. sarvani bhutani vyuccaranti: tasyopanisat, satyasya 


satyam iti prana vai satyam, tesam esa satyam Il 20 II 


As a spider moves along the thread (it produces), and as from a fire tiny sparks fly in all directions, so from this Self 
emanate all organs, all worlds, all gods and all beings. Its secret name (Upanishad) is the Truth of truth. The vital force is 
truth, and It is the truth of that. [Il —1— 20] 


Dependent world Independent Lord 


e Jnana Khanda + Karma Khanda — both valid. 





¢ Pratyaksha reveals duality and is valid. 


¢ Bheda — Abheda vada is perfect is Purva Pakshi’s contention. 


¢ 11 Sruti contradictions if Bheda — Abheda accepted. 789 


1) Nirvikara Sruti Virodha : 


a) Tree undergoes modifications, evolves a) Brahman can’t undergo change, 


into Branches, leaves, fruits. modification to evolve into world. 
- Cause and effect equally real. Sruti : 


- Katho Upanishad : Chapter 1—2-18 
- Nirvakara Brahman 

- Cause does not modify. 

- Changeless superimposition. 


b) Purva Pakshi : Question b) All 3 examples Achetana Vastu. 


Chandogya Upanishad : Chapter 6 —1 - Brahman not Achetana Karanam. 


- 3 Examples prove Brahman is Parinami - Brahman Parinami Karanam not 
Karanam. correct. 


- Clay — Pot 
- Gold — Ornaments 
- lron— Utensils 
- Cause — Effect 
- Modifies to become part. 
Katho Upanishad : 


aT aad fea ar raat AT4 hd aA qyd ala | Na jayate mriyate va vipascit nayam kutascin-na babhuva kascit, 
A WH fat: Taal st 7? wi a aad Saas] wet | 9 II Ajo nityah sasvato'yam purano na hanyate hanyamane sarire II 18 Il 





“The intelligent Atman is not born, nor does He die. He did not spring from anything, and nothing sprang from him. This 
unborn, eternal. Everlasting, ancient, is not slain even when the body is destroyed. [I — Il — 18] 





2) Niravayatvat : Sruti Virodha 


__Parimamavads [Shankara 


- Jiva + Jagat are taken as limb, organs of 
Brahman. 

- |am whole person with many organs 
divisions is part of one whole Brahman. 


Vishnu Sahasranamam : 


go AHI waa argqearsa l 
RMS AaT HIE SS id eee QaraTst ast 
Taare TRAST Haast 2LHTSH_! 


c= =. 


aq-a fasul wanaet Sao eaesta_t 3 


- Sruti says — Brahman is Niravayavam 
gives Akasha drishtanta. 
Vishnu Sahasranamam — Dhyana Sloka : 
- Vishwadharani, gagana sadrusham.. 
Mandukya Upanishad : 
- Na Akashasya Ghatakarahe.... 
- Akasha has no part / whole no avyava. 
- Similarly Brahman does not have parts 
but can hold the Jagat. 
Mundak Upanishad : 
- Chapter 2-2-9 
- Nishkalam = Partless. 
- World and Jiva not part of Brahman. 





om namo bhagavate vasudevaya | 

santakaram bhujagasayanam padmanabham suresam 
visvadharam gaganasadrsam meghavarnam subhangam | 
laksmikantam kamalanayanam yogibhirdhyanagamyam 


vande visnum bhavabhayaharam sarvalokaikanatham ||! 3lI | 


| salute vishnu, the sole master of the universe, whose presence is very peaceful, who stretches Himself on a serpent-bed (Adi- 
Sesha), who sports a lotus in His navel, who is one lord of all the devas, who is the support of the worlds, who is subtle and All- 
pervading like the sky, whose complexion is like that of the clouds, whose form is very beautiful, who is the consort of Sri, wise 





eyes are like lotus petals, who is meditated upon by Yogis and who eradicates the fear of samsara. [Verse 3] 


3) Nityatva Sruti Virodha : 


Parinama vada [Shankara 


- Jiva + Jagat are part of Brahman, - Law: Whatever is part will die. 
Sarvayavam with limbs. Taittriya Upanishad : 
Tasmat va etasmat.... [2 —1-2] 
If savayavam, Anityam. 
Ghatavatu. 
Akasha — expanding, contracting, dense 
black hole, light appears to bend. 
Brahma Nityam. 
Katho Upanishad : 
- Na jayate mriyate va.... [1 — 2 — 18] 


Taittriya Upanishad : 


tasmadvwva etasmadatmana akasah sambhutah, 
akasadwayuh, wayoragnih, agnerapah, 
adbhyah prthiwi, prthiwya osadhayah, 


osadhibhyo'nnam, annatpurusah II 2 Il 


From that (which is) this Atman, is space born; from akasa, air; from air, fire; from fire, water; from water, earth; from 
earth, herbs; from herbs, food; and from food, man. [Il — 1-2] 


Katho Upanishad : 
a aad faad at facta ara Satara aya aa 


saat faet: ssarsg Wr a Bead 2a WT i oc Ajo nityah sasvato'yam purano na hanyate hanyamane sarire II 18 Il 


Na jayate mriyate va vipascit nayam kutascin-na babhuva kascit, 


“The intelligent Atman is not born, nor does He die. He did not spring from anything, and nothing sprang from him. This 
unborn, eternal. Everlasting, ancient, is not slain even when the body is destroyed. [I — II — 18] 192 





4) Satyatva Sruti Virodha : 


Paritama vada [Shankara 


- Jagat and Jiva both real parts of Chandogya Upanishad : [6-1&6-8-7] 
Brahman enjoying same reality. - Vacharambanam vikarao.... [6 — 1-4] 

- All products — Mithya — Name and form 
initiated by the tongue only — nominal 
existence lesser order of reality. 
Substance — clay — Brahman alone 
exists — Satyam. 

Karanam > Satyam 
Karyam — Mithya 


Chandogya Upanishad : 


*s q 


Yatha somyaikena mrtpindena sarvam mrnmayam vijnatam 


syadvacarambhanam vikaro namadheyam mrttiketyeva satyam II 4 I 


O Somya, it is like this : By knowing a single lump of earth you know all objects made of earth. All changes are mere 
words, in name only. But earth is the reality. [6 — 1 — 4] 


Sa ya eso'nimattadatmyamiam sarvam tatsatyam sa 
atma tattvams! svetaketo iti bhuya eva ma bhagavan 


vijnapayatviti tatha somyeti hovaca. 


‘That which is the subtlest of all is the Self of all this. It is the Truth. It is the Self. That thou art, O Svetaketu,’ [Svetaketu 
then said,] ‘Sir, please explain this to me again.’ ‘Yes, Somya, | will explain again, replied his father. [6 — 8 — 7] 





5) Dvaita Nisheda Sruti Virodha : 


 Parinama vada [Shankara 


- Bagawan —> Avayaivam - If Dvaitam and Advaitam have equal 
- Bagawan’s product > Avayavi status, then sruti will show equal status 
as both satyam. 


Advaita 


Respected Ignored, criticised. 
Person liberated. Katho Upanishad : Chapter 2—1-—11 
Satyam : Taittriya Upanishad : Chapter 2 — 7 
What can never be negated even in Brihadaranyaka Upanishad : 1— 4-10 
sleep, death, Pralayam. No Prayojanam 

Sruti negates plurality. 

Kaivalyo Upanishad : 

Na Bumirapo... [Verse 23 & 24] 

Brihadaranyaka Upanishad : 

Sa esha neti neti.... [2 —3 —6] 





Katho Upanishad : 


Manasai-vedam aptavyam, neha nanasti kincana, 


Fat: 4 Acs Weald A se AMT TAT 11991 


By mind alone could this (Brahman) be obtained (realised) ; then there is no difference here at all. He, who sees any 
difference here, goes from death to death. [Il —1— 11] 





Mirtyoh sa mrtyum gacchati, ya iha naneva pasyanti II 11 II 
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Taittriya Upanishad : 


asadva idamaegra asit, tato vai sadajayata, 
tadatmanagm svayamakuruta, 


tasmattatsukrtamucyata iti I! 1 Il 


In the beginning was verily this non-existence. From that the existent was born. That created Itself by itself. Therefore, it 
is called the self-made or the well made. [Il — VII — 1] 


yad-vaitatsukrtam raso vai sah, 
rasagm-hyevayam labdhvanandi bhavati, 
Te ko hyevanyat-kah pranyat 
qey ATH BTA-az A SqWTesa | wadesa akasa anando na syat, 
uy alarssa-seana ue | esa hyevanandayati II 2 Il 


This which was self-made.. That is taste (joy). Having obtained this taste, man becomes blessed; for who can breathe out 
or breathe in, if this joy were not there in the cavity of the heart? This Brahman Itself brings us joy. [Il — VII — 2] 


yada hyevaisa etasminnadrsye nirukte nilayane bhayam 
pratistham vindate, atha so'bhayam gato bhavati, 

yada hyevaisa etasminnudaramantaram kurute, 

atha tasya bhayam bhavati, tattveva bhayam viduso,manvanasya, 


tadapyesa sloko bhavati II 3 II 


When this seeker attains the fearless oneness with Brahman who is invisible, incorporeal, inexplicable and unsupported, 
then he becomes free from fear. When however, he makes even the slightest distinction in Brahman, then there is 
danger for him. That very same Brahman Himself becomes the source of fear for him who makes a difference and who 
reflects not. To the same effect, there is the following Vaidika verse. [Il — VII — 3] 795 





Brihadaranyaka Upanishad : 


Tal al SAT Aaa; TaleaTaAa ad, Hs TATA | 
TATA aA AAT; TA! al @arai Weaqeaa | wa Tawa, 
THT, TAT HAAN; ~Agacaesafsataea: sfage, 
we narnd qaeafa | afecuctafe a wa aa, ag 
Tareas, Fa aa Hala, As a Aareqaracar faa, 
AAT BA AF Aaa; HAA Alsat eaarqgied, Aeqtsar- 
aaiseneaita, TA Ag, AMT TARA Fea | AMT Sy a 
qea: THAT HAST ASsq:, VatH: FEI sara vate; 
cafes Taralataarstsa wate, fe aga? aeaeai 
aa fra agaeaacat fas: 11 go I 


brahma va idam agra asit, tad atmanam evavet, aham brahmasmiti: 
tasmat tat sarvam abhavat, tad yo yo devanam pratyabubhyata, 

sa eva tad abhavat, tatha rsinam, tatha manusyanam. taddhaitat pasyan 
rsir vama-devah pratipede, aham manur abhavam suryas ceti, 

tad idam api etarhi ya evam veda, aham brahmasmiti sa idam sarvam bhavati; 
tasya ha na devas ca nabhutya Isate, atma hy esam sa bhavati. 

atha yo anyam devatam upaste, anyo'sau anyo’ ham asmiti, na sa veda; 
yatha pasur, evam sa devanam; yatha ha vai bahavah pasavo manusyam 
bhunjyuh, evam ekaikah puruso devan bhunakti; ekasminn eva pasav 
adiyamane'priyam bhavati, kim u bahusu? tasmad esam tan na priyam 
yad etan manusya vidyuh II 10 Il 


This (self) was indeed Brahman in the beginning. It knew only Itself as, ‘l am Brahman. Therefore It became all. And 
whoever among the gods knew It also became That ; and the same with sages and men. The sage Vamadeva, while 
realising this (self) as That, knew, ‘I was Manu, and the sun.’ And to this day whoever in like manner knows It as, ‘| am 
Brahman, becomes all this (universe). Even the gods cannot prevail against him, for he becomes their self. While he 
who worships another god thinking, ‘He is one, and | am another, does not know. He is like an animal to the gods. As 
many animals serve a man, so does each man serve the gods. Even if one animal is taken away, it causes anguish, what 
should one say of many animals? Therefore it is not like by them that men should know this. [Il — IV — 10] 





Kaivalya Upanishad : 


a APR a sent a ae Asia 4 AR 
ud faiécar geared Ter Preaoafedta i 23 tt 
aA a Aaaeell Tae Be WATT tt W I 


na bhumirapo na ca vahnirasti na canilo me'sti na cambararh ca | 
evarh viditva paramatmariparh guhasayam niskalamadvitiyam || 23 || 
samastasaksirh sadasadvihinarh prayati Suddham paramatmaripam 11 241 


For me there is neither Earth nor Water nor Fire, nor Air, nor Ether. Thus realising the nature of the Paramatman... the 
one who is in the cavity of the heart, who is without parts, without a second, the Witness of all, beyond both existence 
and non-existence, one attains the very nature of the Paramatman. [Verse 23 & 24] 796 





Brihadaranyaka Upanishad : 


aaa faeq Gartdq SA | AUT AEMHy are, tasya haitasya purusasya rupam yatha maharajanam vasah, 
QT ares tian » waerTara: , aqsneqta:, {ut yatha pandv-avikam, yathendragopah, yathagnyarcih, 
Q7sting, aa BataTary ; aageaaa & at seq yatha pundarikam, yatha sakrd-vidyuttam; sakrd-vidyutteva 
stttafa aad aq; ena enea:—afa afa, a 
aiaentiafa Acasacquafta ; az araayaq—agqear 
acafafa ; sro 2 gen, awaa acu i é na 


ha va asya Srir bhavati, ya evam veda. athata adesah na iti na iti, 
na hy etasmad iti, na ity anyat param asti; atha nama-dheyam 

: satyasya satyam iti. prana vai satyam, tesam esa satyam II 6 Il 
atte SUSIOTL It yasy y prar Y : : y 

The form of that being is as follows : Like a cloth dyed with turmeric, or like grey sheep’s wool, or like the (scarlet) insect 
called Indragopa, or like a tongue of fire, or like a white lotus, or like a flash of lightning. He who knows it as such attains 
splendour like a flash of lightning. Now therefore the description (of Brahman) : Not this, not this. Because there is no 
other and more appropriate description than this Not this. Now Its name : The Truth of truth. The vital force is truth, 
and It is the Truth of that. [Il — Ill — 6] 





6) Eka Vigyanena Sarva Vigyana Sruti Nisheda : 


¢ If Advaitam Brahma and Dvaitam world equally real, by knowing one, other can’t be 
known. 


¢ Jiva + Jagat if they exist independently, then knowing Brahman can’t know Jiva + Jagat. 


¢ lf Bheda — difference is known as Mithya category, nonsubstantial, then Eka Vigyanena 
Sarva Vigyanam Is possible. 


e Mithya—as good as nonexistent, not counted. 
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Sa ha dvadasavarsa upetya caturvimsativarsah 
sarvanvedanadhitya mahamana anucanamani stabdha eyaya 
tam ha pitovaca svetaketo yannu somyedam mahamana 


anucanamani stabdho'syuta tamadesamapraksyah II 2 Il 


Svetaketu went to his teacher’s house at the age of twelve. After studying all the vedas, he returned home when he was 
twenty-four, having become very serious and vain, and thinking himself to be a great scholar. [Noticing this] his father 
said to him : “O Svetaketu, you have now become very serious and vain, and you think you are a great scholar. But did 
you ask your teacher for that teaching [about Brahman]. [6 — 1 — 2] 





7) Aikya Sruti Virodha : 


¢ |f Jiva and world are considered as part of Brahman, part and whole can never be 
identical. 


¢ If Jiva is part of Brahman, Tat Tvam Asi, Svetaketo not possible. 
¢ Upanishad does not say you are part of Brahman. 
¢ You are whole Brahman. 
e Partis Mithya — Adhyastham. 
Chandogya Upanishad : 





Sa ya eso'‘nimaitadatmyamiam sarvam tatsatyvyam sa 
atmea tattvams! svetaoketo iti bhuya eva ma bhagavan 


vipnapayatviti tatha somyet hovaca. 


‘That which is the subtlest of all is the Self of all this. It is the Truth. It is the Self. That thou art, O Svetaketu.’ [Svetaketu 
then said,] ‘Sir, please explain this to me again.’ ‘Yes, Somya, | will explain again, replied his father. [6 — 8 — 7] 798 


8) Jnana Sadhanatva Sruti Virodha : 


Law: 


If world is as real as Brahman, Jiva, Shariram, Papam, Punyam Samsara will be all real. 


Sanchita, Agami, Prarabda will be all real. 


Satyam can never be destroyed by Jnanam. 

Real snake not negated by Jnanam. 

Rope snake alone negatable by knowledge because it is Adhyastham, Mithya. 
Dream problems negated by waking up. 


If world, problem, Dukham are real, Satyam, Jnanam can’t eliminate. 


Taittriya Upanishad : Chapter 2 — Section 1 


Gita: 


HPITAT LATA The Blessed Lord said : You have grieved for those that 
should not be grieved for; yet, you speak words of 


FUTATASMTERT WATATATIA ATTA | wisdom. The wise grieve neither for the living nor for the 





Tad TAT Ta aTaarrat=a afosat: W 2.9% i || dead. [Chapter 2 — Verse 11] 


By mere knowledge of Atma, problems go away. 


Hence, problems are Mithya. 
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9) Tatkara Drishtanta — Sruti Virodha : 
Chandogya Upanishad : 


qey ald Serer carrey Purusam somyota hastagrhitamanayantyapaharsitste-yamakarsitparasumasmai 


af a af aca eal vata aa Vaan bed p ie tapateti sa yadi tasya karta bhavati tata evanrtamatmanam kurute 


Ada qt so nrtabhisandho- nrtenatmanamantardhaya parasum 


dW caldsy 24d 2 taptam pratigrhnati sa dahyate'tha hanyate II 1 II 


7 


O Somya, suppose a man is brought with his hands tied, and they say : This man has stolen something. He has 
committed robbery. Heat up an axe for him. If he has committed the offence, then surely he will prove himself to be a 


liar. Being dishonest and trying to hide under the cover of falsehood, he will be burned when he grasps the hot axe, and 


then he will be killed. [6 — 16 — 1] 





¢ Truth insulates person — falsehood burns. 


¢ Tat Tvam Asi is factual statement, which will not burn you with Adhyatmika, 


Adibautika, Adideivika tapaha. 
¢ Abheda is a fact. 
¢ Bheda-— Mithya, Anrutam. 
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10) Asangatva Sruti Virodaha : 
Brihadaranyaka Upanishad : 


@ ar ae uaaad war aftca, esa go a 
ada, ga: afaeard afan-asafa aaiearaa ; a 
aaa fafacqyacaqariacaa wala, wzasr era 
gey sfa; aahdaamacn, ast w1aa age 
qari, aa qed firtrarcea adtfa u 26 


$a Va esa etasmin svapne ratva caritva drstvaiva punyam ca papam ca, 
punah, pratinyayam pratiyony adravati buddhantayaiva sa yat tatra kim 
cit pasyati, ananvagatas tena bhavati: asango hy ayam, purusa iti. 

evam evaitat, yajnavalkya. so'ham bhagavate sahasram dadami, 


ata urdhvam vimoksayaiva bruhiti II 16 Il 


After enjoying himself and roaming in the dream state, and merely seeing (the results of) good and evil, he comes back 
in the inverse order to his former condition, the waking state. He is untouched by whatever he sees in that state, for this 
infinite being is unattached. It is just so, Yajnavalkya. | give you a thousand (cows), sir. Please instruct me further about 


liberation itself. [IV — Ill — 16] 


¢ Nothing sticks to Brahman. 





¢ |f world has same order of reality, Guna doshas belonging to world will also belong to 


Brahman, integral part of Brahman. 


¢ What belongs to Avyavam will belong to Avayavi also. 


¢ Kerala problem, India problem. 


¢ Wound in finger, can’t say | am not affected. 
¢ If world and Jiva integral part of Brahman, Samsara will belong to Brahman which 


contradicts Asangatvam. 
11) Nirvisesha Sruti Virodha : 


e¢ Sruti statements negating attributes for Brahman... 
¢ All Nir... in Lalita Sahasranamam Nirgunam, Niranjanam, Nishkalam, Nirvikaram.... 


« Nir means — free from attributes. 
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Brihadaranyaka Upanishad : 


ah, 2 
@ gtara, waz aac atta STSTTTT afraatea, sa hovaca: etad vai tad aksaram, gargi, brahmana abhivadanti, asthilam, 
TRIBAATI SETA AA RT CTT TATA SATO - ananu, ahrasvam, adirgham, alohitam, asneham, acchayam, atamah, 
ARMA TFACAT TTA MAAT TAA SaaS - avayv anakasam, asangam, arasam, agandham, acaksuskam, asrotram, 


avak, amanah, atejaskam, apranam, amukham, amatram, anantaram, 


AWINTAAaAAsATae, a aazfa faa, er : 
abahyam; na tad asnati kim cana, na tad asnati kas cana Il 8 II 


a aesrfa Hara hi < | 


He said : O Gargi, the knowers of Brahman say, this Immutable (brahman) is that. It is neither gross nor minute, neither 
short nor long, neither red colour nor oiliness, neither shadow nor darkness, neither air nor ether, unattached, neither 
Savour nor odour, without eyes or ears, without the vocal organ or mind, non-luminous, without the vital force or 
mouth, not a measure, and without interior or exterior. It does not eat anything, nor is It eaten by anybody. [III — VIII — 8] 





¢ 23 negations. 
Katho Upanishad : 


AHA THT TIT Sea FaCTAT HST qq | Asabdam asparsam arupam avyayam, tatha'rasam nityam agandhavat ca yat ; 
Wale qed ed: TW Tq CEILI aaa yaad OY II Anadya-nantam mahatah param dhruvam, nicayya tan mrtyu mukhat pramucyate II 15 Il 


He, who has realised that (Atman) which is without sound, without touch, without form, without decay, and also without 
taste, without smell, without beginning, without end, beyond the Mahat (great), eternal and unchanging, is freed from 


the jaws of death. [| —IIl— 15] 





¢ If world part of Brahman, all attributes will belong to Brahman and it will become Sa — 
Visesha, opposed to Nirvisesha. 
¢ Take world as nondifferent from Brahman, but of a lower order of reality. 


¢ Lower order not associated with higher order. 802 


Conclusion: 








Tad Ananyatvam 








|! 








2 Interpretations 








— 














Advaitin 





Visishta Advaitin 





|! 





|! 





- Abheda Vadi : 

- Tadananyatvam means word is non : 
different from Brahman. 

- World is Mithya. : 

- Brahman is Satyam. 

- Mithya can’t exist separate from : 
Brahman. 

- World enjoys lesser order of reality 
= Mithyatvam. : 














Bheda — Abheda Vadi 
Tadananyatvam means world is 
nondifferent from Brahman. 

World is part of Brahman and it 
can’t exist separate from whole. 
Example : 

Eyes, Hands, Legs, Limbs can’t exist 
separate from body. 

World > Part Avyavam 

Brahman > Whole Avayavi 

Both have same order of reality. 
Satya Brahman has Satya Avayavam. 
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Purva Pakshi : 

¢ Don’t think | am dumb! 

¢ Advaita also has Sruti Virodha. 
1) Drishtanta Sruti Virodha : 


¢ Karya Parinama - cause modifying to become effect. 


¢ Don’t extend example. 





Shankara: 


¢ Gold, clay, iron — Jada Vastu. 

¢ Brahman not Jadam. 

¢ Jadatvam and Parinama change should not be taken. 

¢ Srutisays “Nirvikara” — Karanam. 

¢ Take Adhyasa — Adhishtana Sambanda not Karya — Karana Sambanda. 
2) Karanatva Sruti Virodha : Brahman 

¢ Satyam 

¢ Can't be Karanam, Akaranam. 


¢ How you explain Karanatvam in Sruti? 804 


Shankara : 
¢ We don’t say Satyam Brahman produces Mithya Prapancha. It always exists even in 
Pralayam. 
Gita: 


. . 3 | With the mind not moving towards any other thing, made 
WATINTT Fe =| STH aT 


steadfast by the method of habitual meditation, and 


; rr ees Ula etary constantly meditating on the supreme Purusha, the 
WA yey feeg arta - TG. Il 


Resplendent, O Partha, he goes (to Him).[Chapter 8 — Verse 8] 

















Vyakta Avyakta 
| 
Srishti Pralaya Kale called Maya 























¢ Between Maya and world — Prapancha only Avastha Bheda, not Vastu Bheda. 





e Karanatva status of Maya is seen temporarily in Brahman in 1° stage of Adhyaropa. 
¢ Then Karanatvam taken out of Brahman in 2" stage of Apavada. 
Definition of Brahman : 
e Satya Adhishtanam of Mithya. 
¢ Maya (which is Parinami Karanani). 
¢ Until real Vilakshana Brahman is revealed, Karanatva status is Borrowed from Maya2®9 


3) Karma Khanda (KK) Sruti Virodha : 


¢ Karma Khanda — Veda Purva revealing Dvaitam will become invalid. 


¢ Brahma Satyam, Jagan Mithya, Jeevo Braheiva Na Paraha. 


¢ Makes Karma Khanda -— false. 
Accusation : 

e Shankara is Buddhist in Disguise! 
Shankara : 


¢ Total Veda not relevant for total humanity. 








Karma Khanda 








———— SSeS 








Relevant 

















- Ajnani 

- Mandah, Madhyama Anadhikari. " 

- Aham Karta, Bokta, Samsari Deha 
Abhimani. : 














Irrelevant 
- Jnani 
Uttama Adhikari. 
- His Jnanam 


Aham Brahma Asmi 

Claims | am Apramata Svarupa. 

Gita : Chapter 2 — Verse 69 
Brihadaranyaka Upanishad :4—-—5-—15 
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Gita: 

fon Oayaral : sma cat That, which is night to all beings, in that the self- 
aT Ts get TeaT all controlled man keeps awake; where all beings are awake, 
aay Sata wart UT faa Tosa We: 2.62 I that is the night for the Sage (Muni) who _ sees. 


[Chapter 2 — Verse 69] 


Brihadaranyaka Upanishad : 


aay fz gafera waata afzax cat quata, afaax yatra hi dvaitamiva bhavati taditara itaram pasyati 
catiaata, afzazx rat taza, afeac gacahiaa fa, taditara itaram jighrati taditara itaram rasayate 
afzax saz sroriia, afeax vat Had, afeaz gaz taditara itaramabhivadati taditara itaram srinoti 
zeaxifa, afzaz Caz fasrarfa ; 2a ceaeaq WaATEHAT- taditara itaram manute taditara itaram sprisati 
ce accra a GVA, acaat ws faa , aAceat taditara itaram vijanati yatra tvasya sarvamatmaivabhut 
waq , acna Rapa, , ach PIUIATA , acart tatkena kam pasyet tatkena kam jighret tatkena kam rasayet 
E> aeaia, aca a eontg P acaa a faatRare ? tatkena kamabhivadettatkena kam srinuyat tatkena kam manvita 
qaz ae fanratia a Set fasisttarey o @ ay afta tatkena kam spriset tatkena kam vijaniyadyenedam sarvam vijanati 


ACATCAT, ayeqr oS fz werd, SIVA aT tz xftaa, stays tam kena vijaniyatsa esa neti netyatmagrihyo na hi grihyate 

a fe asta, atfaar a saa, a fesyfa ; fanrarcaz asiryo na hi siryate asango na hi sajyate asisto na vyathate 

Rat faaritare,, gcumragmaara Aah, warez na risyati vijnataramare kena vijaniyadityuktanusasanasi maitreyy 
weqmacarata srscat QiAaATeAyY fasteTz 1 Be NI etavadare khalvamritatvamiti hoktva yajnavalkyo vijahara I! 15 II 


Because when there is duality, as it were, then one sees something, one smells something, one tastes something, one 
speaks something, one hears something, one thinks something, one touches something, one knows something. But 
when to the knower of Brahman everything has become the Self, then what should one see and through what, what 
should one smell and through what, what should one taste and through what, what should one speak and through what, 
what should one hear and through what, what should one think and through what, what should one touch and through 
what, what should one know and through what? Through what should one know that owing to which all this is known? 
This self is That which has been described as not this, not this. It is imperceptible, for It is never perceived; undecaying, 
for it never decays; unattached, for it is never attached ; unfettered - it never feels pain, and never suffers injury. Through 
what, O Maitreyi, should one know the Knower? So you have got the instruction, Maitreyi. This much indeed is (the 
means of) immortality, my dear. Saying this Yajnavalkya left. [IV - V - 15] 80/ 





4) Pratyaksha Pramana Virodha : 
¢ Pratyaksha and Anumanam report Dvaitam. 


Shankara: 





Depends on Abhimana Identification 


ee 


Deha Abhimanam Atma Abhimanam 


| | 
- Pratyaksha Pramanam - Give up Deha Abhimanam 
- Vishwa in Jagrat as Pramata — knower. - Advaitam alone Satyam 
- For Vishwa, Jagrat is Satyam. 
- For Svapna Abhimani, Svapna is Satyam. 
- As long as you are doing Vyavahara, 
Deha Abhimana Drishtya Pratyaksha is 
Pramanam. 
- Dvaitam Satyam 












































5) Is Vedanta Shastra Satyam or Mithya? 
Siddantin : 
¢ Brahman alone Satyam, world Mithya, Tad Ananyatvam, Adhyastham Superimposed. 
Purva Pakshi : 
¢ lf veda— Mithya, becomes Aveda. 
- Ishvara also in trouble. 808 


How Mithya Shastram reveals Satyam Brahman? 


Shankara: 





2 Answers 











Shastra Drishti Laukika Drishti 








a) Chandogya Upanishad : 


Tadesa sloko: 
yada karmasu kamyesu striyam svapnesu pasyati 


samrddhim tatra janiyattasminsvapnanidarsane tasminsvapnanidarsane || 8 || 


Here is a verse in this connection : When one sees a woman in a dream while performing a rite for the fulfillment of a 
desire, that means it is successful. One can know this from the dream. [5 — 2 — 8] 





Example : 
¢ Person doing Kamya Karma, sleeps, dreams Anugraha of Devi. 
¢ Success belongs to Jagrat prapancha. 
e Jagrat revealed by Svapna. 
e Mithya Svapna Prapancha reveals Satya Karma Phalam of Jagrat. 


e  Sruti can’t be negated. 
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b) Aitareya — Aranyakam : Chapter 3 —- 2-4 
¢ Dark Purusha in Svapna indicates Marana Kalam of Jagrat. 


¢ Hence Mithya Shastram can teach Satya Shastram. 


Laukika Reason : 
e All Shabda have sound, no form. 
¢ Form attributed in different languages. 
¢ Form does not belong to sound. Form is superimposed Akara which does not belong 


to sound. 


- Drawing alphabet in written form. - Has no form one. 
Mithya — reveals Satya Shabda, not - Satya Shabda 
imagination. 


Parinama Vada written in 6 language 
forms. 

Forms vary, sound one 

Mithya Rekha Akshara 





Conclusion : 
¢ Tad Ananyatvam is only Tad Adhyastham not Tad Avayavatvam. 
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World + Brahman - World part of 
different. Brahman. 


Equally real - Equally Real 


- World superimposed on 
Brahman. 


- World less real than Brahman. 





Tie breaker is your own intellect which you can accept and follow as a guiding factor. 
Sruti, Yukti, Anubava gives Data. 


Intellect process — accepts or rejects, convinced or not convinced. 
Katho Upanishad : 


anit did ek wot eae es 
ate ¢ arte fate Aa: WORAaT FT i 


Atmanam rathinam viddhi, sariram ratham eva tu, 


Buddhim tu sarathim viddhi, manah pragraham eva ca II 3 II 





Know the Atman as the Lord of the chariot, who sits within it and the body as the chariot, Know the intellect as the 
charioteer and the mind as, verily, the reins. [I — Ill — 3] 


Your life is governed by your intellect. 


Ask : What is convincing to me? 


Toughest subject to accept in Advaitam = World is Mithya. 
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3 levels of Adhikari 











Mandah Madhyama Uttama 


- Advaitam only means to - Without protest, 
convert to Uttama resistance accepts 
Adhikari. teaching. 

















- Dvaitam only means to 
convert to Madhyama. 





























¢ Sagunam Brahman = Means 

¢ Nirgunam Brahman = End 

¢ Advaitin rejects Sagunam Brahma as end. 

¢ For Dvaitin and Visishta Advaitins, Sagunam Brahma, Ishvara is means and end. 
¢ Nirgunam Brahma totally rejected by Dvaitin and Visishta Advaitin. 


Mandukya Upanishad : 


sirzatrafaur STAARCAHIMVSSA: 1 Asramas-trividha hina-madhya-motkrsta-drstayah | 
sqraaiqt(deeag AZYAAH AAI Wm2a u Upasano-padisteyam tadartha-manu-kampaya Il 16 II 


On the basis of different degrees of intellectual capabilities such as the lower, the middle and the higher, life itself can be 
divided into three stages. The Scripture, out of compassion and consideration, has taught this method of worship or 
discipline for the benefit of those who are not yet enlightened. [Ill — K — 16] 





e Arambanada Sutram concluded. 


¢ Tadananyatvam over. 819 





Summary 











Tadananyatvam — 
Arambhanadhikaranam Sutram 
[2-—1-6-14|] 














Bheda — Abheda - Vadi 








oe 











Shankara — 11 Contradictions 








Purva Pakshi 




















1) Nirikara Sruti Virodha 

2) Niravayatvat Sruti Virodha 

3) Nityatvat —Sruti Virodha 

4) Satyatva —Sruti Virodha 

5) Dvaita Nisheda — Sruti Virodha 

6) Eka Vigyanena Sarva Vigyanam 
Sruti Nisheda 

7) Aikya Sruti Virodha 

8) Jnana Sadhanatva Sruti Virodha 

9) Tatkara Drishtanta Sruti Virodha 

10) Asangatva Sruti Virodha 

11) Nirvisesha Sruti Virodha 





Drishtanta Sruti Virodha 
Karanatva Sruti Virodha 
Karma Khanda Sruti Virodha 
Pratyaksha Pramana Virodha 
Shastra Pramana Virodha 
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236. Sutra 15 : [Topic 45 — Sutra 149] 





And (be cause) only on the existence (of the cause) (the effect) is experienced. 
[Il-—1-—15] 


¢ Karyam product nonseparate from its Karanam. 


Topic: 


a) If Karyam and Karanam were separate entities we would have experienced them 
separately. 


¢ Experienced one without another. 
¢ Pot and Chair : 
Have separate existence no Karya — Karana Sambanda. 
¢ Pot and Clay: 
No separate existence Karya — Karana Sambandha. 
¢ Brahman and World : 
No separate existence of world Karya — Karana Sambanda exists. 
¢ Isness of world borrowed from Brahman. 
¢ Brahman — Sat, Chit, Ananda, Svarupa. 
b) No separate perception of Pot without its material cause clay. 
¢ When you perceive pot, perceiving clay also. 


e Since existence and perception of pot are possible only with existence and perception 
of clay, we conclude pot is nonseparate from clay — Karanam. 814 


Word Meaning : 
a) Upalabdehe : 
¢ Because of existence and perception of effect. 
b) Bave : 
¢ Only during existence of cause. 
c) Cha: 
¢ And perception of the cause. 


e¢ This effect is non-separate from the cause. 





Karyam is non-separate from 
cause — 2 Reasons 


er 


Only during existence of cause, Only during perception of 
effect exists. cause, effect is perceived. 



































Shankara — 2" Interpretation : 


¢ Nonseparation of effect from cause is proved by Pratyaksha Pramanam itself. Need 
not bring Yukti. 


¢ To perceive the world, you have to perceive Brahman. 


erahman Wont 





¢ Brahma Darshanam is there all the time. 

¢ Clay Darshanam all the time when perceiving pot. 
¢ Pratibodha Viditam Matam. 

¢ Asti, Bhati, Priyam belongs to Brahma. 





Clip 











Awareness Existence 








e Awareness and existence belongs to Brahman. 
¢ Nama -— Rupa — World Darshanam. 


Dakshinamurthy Stotram : 


Yasya-Eva Sphurannam Sada_a-4_atmakam-Asat-Kalpa-Arthakam Bhaasate 


Saakssaat-Tat-Tvam-Asi-It} Veda-Vacasaa Yo Bodhayaty-Aashritaan | 





Yat-Saakssaat-Karannaad-Bhaven-Na Punaraavrttir-Bhavaam-Bho-Nidhau 


Tasmal Shrii-Guru-Muurtaye Nama Idam Shrii-Dakssinnaamuurtaye | |3| | 


(Salutations to Sri Dakshinamurthy Who Awakens the Glory of the Atman within us through His Profound Silence) By This Throb 
Alone which is of the Nature of Eternal Underlying Awareness, the Unreal Forms get their Meanings and Appear over the Mind, 
This Knowledge of the Atman Spoken of in the Vedas as "Tat-Tvam-Asi" is Imparted by Our Inner Guru as a Direct Experience 
when we Surrender Whole-Heartedly to Him, By Direct Experience of this Knowledge, the Delusion of being tossed within an 
unending Ocean of Worldly Existence will Not Appear Again, Salutations to Him, the Personification of Our Inner Guru Who 
Awakens This Knowledge through His Profound Silence; Salutation to Sri Dakshinamurthy. [Verse 3] 





¢ Pratyaksha proves world is never separate from Sat — chit Brahman. 316 


237. Sutra 16 : [Topic 45 — Sutra 150] 


wattwacchawarasya | 


And on account of the posterior (i.e., the effect which comes after the cause) existing 
(as the cause be fore creation). [Il —|— 16] 





e Sruti Pramanam to prove world is nonseparate from Brahman and is product of 
Brahman. 
a) Chandogya Upanishad : 


aq airqany STS aA fecal. i Sadeva somyedamagra asidekamevadadvitiyam,; 
asa ATSC a qa srefiaanrafeadtsa Taddhatka ahurasadevedamagra asidekamevadvitivam 
qeqiaaa: asad li e ii tasmadasatah sajjayata [1] 
Somya, before this world was manifest there was only existence, one without a second. On this subject, some maintain 


that before this world was manifest there was only non-existence, one without a second. Out of that non-existence, 
existence emerged. [6 — 2 — 1] 





b) Aitareya Upanishad : 
STITCH! AT Sat fm Vatu FATAL l Om atma va idameka evagra asit | 
a= RSA TANT | nanyat kincana misat I 


In the beginning, verily, Atman (Self) alone was this (the Universe)... nothing else active whatsoever... 


a saa Stara Get sia tt 201 
He thought | shall indeed create the worlds. [I —|- 1] 






c) Brihadaranyaka Upanishad : 
Fal al seuqy ATA ; TalcHTAAST rad, H S qt aueaifa brahma va idam agra Asit, tad Atmanam evavet, aham brahmasmiti: 

TTATA aA AA 5 aqat at tarai Aaa FT UF qT, tasmat tat sarvam abhavat, tad yo yo devanam pratyabubhyata, 
TATA , AAT AACQqTaTTa ; qeacqagafeained: afaqe sa eva tad abhavat, tatha rsinam, tatha manusyanam. taddhaitat pasyan 
HES Hata asf ; afezncaatz ay wae az ae rsir vama-devah pratipede, aham manur abhavam suryas ceti, 
candi = ba = siaize aay 24 SaTSaATHCHT = =a tad idam api etarhi ya evam veda, aham brahmasmiti sa idam sarvam bhavati; 
aeaT Bat a waft; Ha Alsrat saqaraqqied, Heatsar- 
aeaisenenifa, A A ag, AMT WaRa A Aa | AMT SG 


tasya ha na devas ca nabhutya isate, atma hy esam sa bhavati. 
atha yo anyam devatam upaste, anyo'sau anyo’ ham asmiti, na sa veda; 


yatha pasur, evam sa devanam; yatha ha vai bahavah pasavo manusyam 


qed: TaTaT HAST aos": ’ CIADR: 42 qT Salt bale ch bhunjyuh, evam ekaikah puruso devan bhunakti; ekasminn eva pasav 
vata TaTalaraqarastag wate, fee. te ? aeaTeut adiyamane'priyam bhavati, kim u bahusu? tasmad esam tan na priyam 


TT fag WeaqeAaCay faa: I Qo ll yad etan manusya vidyuh II 10 II 


This (self) was indeed Brahman in the beginning. It knew only Itself as, ‘l am Brahman. Therefore It became all. And 
whoever among the gods knew It also became That ; and the same with sages and men. The sage Vamadeva, while 
realising this (self) as That, knew, ‘I was Manu, and the sun.’ And to this day whoever in like manner knows It as, ‘| am 
Brahman, becomes all this (universe). Even the gods cannot prevail against him, for he becomes their self. While he 
who worships another god thinking, ‘He is one, and | am another, does not know. He is like an animal to the gods. As 
many animals serve a man, so does each man serve the gods. Even if one animal is taken away, it causes anguish, what 
should one say of many animals? Therefore it is not like by them that men should know this. [| — IV — 10] 





Word Analysis : 
a) Sat — Cha: 


¢ World was existent before creation in unmanifest form, is a very powerful significant 
statement. 


¢ Neiyayikas — world was nonexistent — Asat Karya Vada negated. 


¢ Upanishad says Brahman alone existed. world existed in unmanifest form, non- 
separate from Brahman. 818 


b) Avarasya : 
¢ Avaraha is effect, Karyam, Prapancha. 


¢ Avaraha is inferior, later one, inferior one compared to cause (Purva). Hence show 
respect. (like Matru Devo Bava-Purva). 


Taittriya Upanishad : 


aatqaanlaear a qateqeany | OTdacar wT | Devapitrkaryabhyam na pramaditavyam, matredevo bhava, 
fTaqear Hd | ATaTsTeayr Ud | afatyear UT iil pitrdevo bhava, acaryadevo bhava, atithidevo bhava II 2 Il 


Never swerve from your duties towards gods and towards the departed souls (manes). May the mother be, to thee, a 
god. May the father be, to thee, a god. May the preceptor be, to thee, a god. May the guest be, to thee, a god. [I—XI-2] 





¢ 2°¢ interpretation of Satvat Cha Avarasya. 
¢ Brahman and world both enjoy eternal existence. 
Gita: 
Worsrdetta Wate aed ITT | Beings were unmanitest in the beginning, and unmanitest 
: o again in their end, seem to be manifest in the middle, 
worst adalat Ta FT Uyeda | 2.90 Il O Bharata. What then, is there to grieve about? 


[Chapter 2 — Verse 28] 


WOU eS saa: Tar: WuaaaeTy From the unmanifest, all the manifest proceed at the 
_ — eee . | coming of the day; at the coming of night, they dissolve 
Tagan Wolaed FELIZ ca ESc ad G.9c I verily in that alone, which is called the unmanifest. 


[Chapter 8 — Verse 18] 





¢ Creation always exists. 819 


¢ World exists in both manifest and unmanifest forms. 
¢ Pramana proves plurality of Nama Rupa not existence. 
Derivation: 


e Since existence is one and shared, it is possible only if world is nonseparable from 
Brahman. 


1* Interpretation 2°¢ Interpretation 


- Because of existence of effect in - Because of eternal existence of 


form of cause. effect, effect is non separate from 
cause. 
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238. Sutra 17 : [Topic 45 — Sutra 151] 





Asadvyapadesanneti chet na dharmantarena vakyaseshat | 


If it be said that on ac count of (the effect) being de scribed as that which is not, (the 
effect does) not (exist before creation), we reply ‘not so’, be cause the term ‘that 
which is not’ de notes an other characteristic or attribute (as is seen from the latter 


part of the text. [Il—1-— 17] 


World was existent before creation. 
Effect was existent before production. 
Not accepted by Nyaya — Veiseshika 
Jagataha Satvam and Ananyatvam 
(non-different) 

Chandogya Upanishad : 
Chapter6-—2-1 

We focus on world - non-separate 
from Brahman. 

Nyaya focuses on world existent 
before creation. 





Effect, world does not exist before 
creation. 

Hence no question of difference, 
non-difference from Brahman. 
Son not born, no question of 
Nakshatram. 

Taittriya Upanishad : 

Chapter 2-7 

World not existent before creation, 
no question of separateness of 
nonseparateness. 


World begins as new entity. 
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Chandogya Upanishad : 


qeq wry areata HAST Sa. i Sadeva somyedamagra asidekamevadadvitiyam,; 
Soe a S Ce] a- qa sae iTe Cr va re (fea yay Taddhatka ahurasadevedamagra asidekamevaavitivam 
qenieaaa: asda ii 2 11 tasmadasatah sajjayata [1] 


Somya, before this world was manifest there was only existence, one without a second. On this subject, some maintain 
that before this world was manifest there was only non-existence, one without a second. Out of that non-existence, 
existence emerged. [6 — 2 — 1] 





Taittriya Upanishad : 


asadva idamaegra asit, tato vai sadajayata, 
tadatmanagm svayamakuruta, 


tasmattatsukrtamucyata iti I! 1 Il 


In the beginning was verily this non-existence. From that the existent was born. That created Itself by itself. Therefore, it 
is called the self-made or the well made. [Il — VII — 1] 


yad-vaitatsukrtam raso vai sah, 
rasagm-hyevayam labdhvanandi bhavati, 
ko hyevanyat-kah pranyat 

ywadesa akasa anando na syat, 


esa hyevanandayati Il 2 II 


This which was self-made.. That is taste (joy). Having obtained this taste, man becomes blessed; for who can breathe out 
or breathe in, if this joy were not there in the cavity of the heart? This Brahman Itself brings us joy. [Il — VII — 2] 
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Taittriya Upanishad : 


4al aay Wate SAT RT Stated Staats SH yada hyevaisa etasminnadrsye' nirukte' nilayane bhayam 
ytast faeq | ae arsua war vata pratistham vindate, atha so'bhayam gato bhavati, 

aeay-_ ET us vata ol aeda ue fees Saar | atha tasya bhayam bhavati, tattveva bhayam viduso,manvanasya, 
qeery sarah weaken |i 3 II tadapyesa sloko bhavati II 3 I 


| yada hyevaisa etasminnudaramantaram kurute, 


When this seeker attains the fearless oneness with Brahman who is invisible, incorporeal, inexplicable and unsupported, 
then he becomes free from fear. When however, he makes even the slightest distinction in Brahman, then there is 
danger for him. That very same Brahman Himself becomes the source of fear for him who makes a difference and who 
reflects not. To the same effect, there is the following Vaidika verse. [Il — VII — 3] 





¢ 3° and 4t chapter of Mandukya discusses Sat / Asat Karya Vada. 





Shankara: 





















































Asat 
———— 
Neiyayikas Siddantin 
- Totally —— - Existent in snmanifest condition. 
- Vachyartha - Potentially existent 
- Has no utility 
- Chain in gold - Avyavaharyam 
- What is not available for Example : 
Vyavaharyam is Asat, as though - Ghee in milk 
nonexistent, potentially existent. - Energy in water fall 
- Lakshyartha. - Pots in clay 823 


¢ Why Vachyartha Tyaga done and Lakshyartha taken? 
Shankara : 

¢ Vakya Seshat. 

¢ Context supports me. 

¢ Later statements support my interpretation. 


¢ Asat transformed into Sat manifest world by itself. 



































Normally 
=> Tt 
Sat Asat 
| | 
Existent Nonexistent 











¢ Shankara here : context supports me. 


- Manifest - Unmanifest 


- Vyakruta - Avyakruta 
- Child in womb, not counted in census. 





In Taittriya Upanishad Chapter 2 — Section 7 : 
¢ Tatu Atmanam Svayam Akruta. 
e Asat introduced in the beginning transformed itself into universe. 
¢ If Asat was nonexistent, it can’t transform into anything. 824 


Word Analysis : 








2 Parts of Sutra 


ee 


























Purva Pakshi Siddantin 
| | 
- Iti Asat Vyapadesha - Iti Chet 
- Nyaya - Na 
Quoting : - Dharmantarena Asat Iti 
- World before creation Vyapadesha. 








- If Nyaya gives such argument, 
employment of Asat 
expression is from standpoint 
of manifestation and 
unmanifestation. 











¢ Vyasa negates Nyaya in this Sutra. 
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239. Sutra 18 : [Topic 45 — Sutra 152] 


From reasoning and from an other Sruti text (the same is clear. This relation between 
cause and effect is established). [Il —|— 18] 


¢ Vyasa negates Nyaya by Yukti — logic. 
¢ 6 Darshanas based on Veda Astika : 
Sankhya, Yoga, Nyaya, Veiseshika, Purva Mimamsa, Uttara Mimamsa. 


- Sat Karya Vada - Any effect is - 1% Joins Sat Karya Vada 
- Any effect is existent nonexistent before its temporary coalition. 





before its production. production. - Later establishes 
- Pot exists in clay. - Not pot before Mithya, Ajati Adhyasa 
production. Karya Vada. 





Shankara : 
¢ 6 Reasons to Negate Asat Karya Vadi — Nyaya’s. 
a) Visesha Karana Upadanat : 
¢ Pot exists in potential form in clay, brought to manifestation by potter. 


¢ Butter exists in milk in potential form. 
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Neiyayika : 
¢ Pot and butter freshly created. 
Shankara : 
¢ Does butter exist in Sand, Wood, Water, Oil? 
¢ Inall, uniformally nonexistent. 
¢ Why should one go to milk to get butter? 


e Vishesha Karanam. 


Specific Cause Specific Effect 





b) Utpattahe Akartrukatvat Dosha : 


























Nyaya : 
Pot , 
Nonexistent eee eee Originates 
- Asat Ghataha - Action, verb can’t originate 











- Nonexistent subject without subject. 
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Subject] 


- Karta, Agent 


- Kriya 
- Action 
- Kartru Ashrayatvat 


c) Against definition of origination : 


Nyaya : 

¢ Accept existence of clay. 

¢ Potter creates, new mechanism takes place. 

¢ Because of Association, nonexistent pot becomes existent. 
Shankara : 





Any association is Between 











2 Existent things 








Not One existent, one 


Not 2 nonexistent 








d) Purva Kala Sambanda Asambava : (Teasing Argument) 


Shankara : 
You connect non-existent pot with Past time with present + later. 


Principle : 


Any relationship possible between 2 existent. 


Nonexistent can’t be associated with past time. 





nonexistent 
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e) Asat Karya Vade Karakam Vyapara Prayojanam Abavat : 
Sat Karya Vada 


—— 


- Karaka Vyapara brings - Thread — Cloth 
unmanifest to manifest butter. - Wood — Furniture 
- Unmanifest — Name + form in - 2 substances — Karana, Karya 


clay becomes Jug, Pot. Dravyam. 
What is relationship between Karanam and Karyam? 
¢ Samavaya Sambanda — inherent, unique idea of Neiyayikas. 



































¢ Advaitin: 
o Tadatmaya Sambanda 
o Only one Substance. 
Asat Karya Vada : 
¢ Milk does not contain butter. 


¢ Clay does not contain pot. 





Shankara : 
Clay useless 














Operation on 





On nonexistent pot not possible 








¢ Operation of churning or potter useless. 


¢ Karaka Vyapara Aprayojanam. 
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f) Eka Vigyanena Sarva Vigyanam : 
¢ Sambavati — Pratigya Hanihi. 
¢ Only if world is all the time, nondifferent from Brahman. 


¢ In Asat karya Vada, Karanam and Karyam 2 separate products. By knowing Karanam, 
Karyam not known. 


Conclusion: 


¢ World is existent in Brahman before Srishti in Uunmanifest form and after Srishti in 
manifest form. 


¢ In both and after, it is nondifferent from Brahman and not a separate entity. 





3 Foundation Stones 


ee ee 


Advaitin Nyaya Visishta Advaitin 


Adhyasa Samavaya Aprithak Siddhi 





















































Word Meaning: 
a) Yuktehe : 
¢ Form 6 reasons. 
b) Cha Shabdatvat : 
¢ And other Sruti statements. 830 


Taittriya Upanishad : 


asadwa idamagra asit, tatoo wai sadajayata, 


tadatmanagm swayamakuruta, 


tasmattatsukrtamucyata iti II 1 Ol 


In the beginning was verily this non-existence. From that the existent was born. That created Itself by itself. Therefore, it 
is called the self-made or the well made. [Il — VII — 1] 





¢ Asat eva idam agre asit Taittriya Aspashta Sruti clarified by Chandogyo Spashta Sruti. 
e Existence of effect before creation and its non-separateness from cause is established. 
¢ Ghata Bashyam of Brihadaranyaka Upanishad Chapter 1 — 2"? Brahmanam says : 
aa faaara waATena , wraataaniaaaretta— naiveha kirncanagra asit, mrtyunaivedam avrtam asit, 
BALATaAAT, ARAaAaT fe wea: $ AAA SHE, aqayceqe=tt asanayaya, asanaya hi mrtyuh;: tan mano'’kuruta atmanvi 
wzzarisrfar ' Srsuaawazey, ASqresa SIG Sst $ waa syam iti. so'rcann acarat, tasyarcata. apojayanta, arcate 


@2Rrz wtnziafa, ADAH SAS CaN 5 a = ar arerr vai me kam abhud iti; tad evarkasya arkatwam; kam ha va 
safer aa QeERnaeneareanca ae H2a asmai bhavati, ya evam etad arkasya arkatvam veda II 1 II 


There was nothing whatsoever here in the beginning. It was covered only by Death (Hiranyagarbha), or Hunger, for 

hunger is death. He created the mind, thinking, Let me have a mind. He moved about worshipping (himself). As he was 
worshipping, water was produced. (Since he thought), As | was worshipping, water sprang up, therefore Arka (fire) is so 
called. Water (or happiness) surely comes to one who knows how Arka (fire) came to have this name of Arka. [I — II — 1] 





¢ Before creation nothing was there. 
¢ Seems to support Asat Vadi (Nyaya) and Buddhist (Shunya Vadi). 


- Before creation, effect - Before creation both - Nothing else except 


not there. cause + effect not there. Brahman itself was 
- Cause is there. there. 





¢ Shankara elaborates with cloth and pot example. 831 


240. Sutra 19 : [Topic 45 — Sutra 153] 





Patavaccha | 


And like a piece of cloth. [Il —1— 19] 


Word Meaning : 
a) Pata Vatu : 


e Just as unfolded cloth is nondifferent from folded cloth. 
b) Cha: 


¢ So also, effect is nondifferent from cause. 





One Brahman 


eee | 











Effect Cause / Karanam 














a) Aspashta — not clear, babies 
look similar 

b) Folded Aspect 

c) Veshtita — Unmanifest 


a) Spashta — Clear — grown ups. 
b) Unfolded / different aspect 
c) Vistrita, manifest vibuta. 


d) Waking d) Pralaya Kala 
e) Srishti Kale e) Deep slee 
f) Tree ‘ 


f) Seed 


g) Expanded Brahman. g) Contracted Brahman. 
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Drivyam : 


e Like one Sari, one tree, one Chaitanyam, appears as Jiva, Jagat, Ishvara — unfolded. 
Having this knowledge called Pratyabigya. 


¢ Braheiva Idam jagat Rupena bhati. 
Gita: 


‘ ie Brahman is the oblation; Brahman is the clarified butter, and 
TEI Te] ataaerat Te Add | SO on, constituting the offerings; by Brahman is the oblation 
“i *, 


poured into the fire of Brahman; Brahman verily, shall be 


Tea ta Teor Te] | TUhyar | %.08 || reached by him who always sees Brahman in all actions. 


[Chapter 4 — Verse 24] 





¢ One milligram of substance not created. 





Superficial difference we accept 











Drishti Bheda Parinama Bheda 


Appearance Measurement 




















Conclusion : 
¢ One Chaitanyam appears as Jiva, Jagat, Ishvara. 
¢ Because of superficial differences, can’t say substances are different. 


¢ Because of Drishti and Parinama Bhedas, Neiyayikas commit mistake and take it as 2 
independent substances not as cause and effect. 833 


241. Sutra 20 : [Topic 45 — Sutra _ 


And as in the case of the different Pranas or Vital airs. [Il — | — 20] 
Aim: 


¢ To show effect not different from cause — Tad Anananyatvam karanam in potential 
form can’t do all functions of Karyam. 








- Can't carry - Can carry - Avyavaharyam - Vyavaharyam 
water. water. - Has utility from 
Akasha onwards. 


Prana Ekaha Appears as Pancha Pranas- 














Niruddha Avastha Aniruddha Avastha 














- During Pranayama, restrained, - Unrestrained 
controlled withheld. - Fully operational state after 
- Function minimal in Samadhi. Nirvikalpake Samadhi. 
- Heart beat, circulation comes down. - Olympic champion 
- Brahman like Niruddha Prana - Prapancha — world like Aniruddha 
- Polar bear in hibernation - winter Prana polar bear in summer. 824 




















Word Meaning : 
a) Yatha Pranadhi : 

e Just as unrestrained Pranas are different in functional aspect from restrained Pranas. 
b) Cha: 


¢ So also, effect is nondifferent from the cause. 





- Superficial Parinama Bheda | - Functional Difference 


¢ Tasmat Karyam — Karanam Ananyopi Ananyatvam Siddati. 
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6th Adhikaranam 











Arambanada Adhikaranam 








(Cause and effect are one 
substance) 


eo ———} 








14 Sutra 





16* Sutra 








19th Sutra 





’ 


J 





- Bheda — Abheda Vadi 
(Visishta Advaitin) 

- Shankara gives 11 
reasons 

- Purva Pakshi 5 Reasons 


- Sruti proves world non-different from 
Brahman. 

- Aitareya Upanishad:1-1-1 

- Chandogya Upanishad :6-—2-1 

- Brihadaranyaka Upanishad : 1—4-10 


\ 
Shankara : 
- Brahman and world 
like unfolded and 
folded cloth. 








15* Sutra 


17* Sutra 


20* Sutra 





Y 


Y 


Y 








- Only during existence of 
cause effect exists. 

- Only during perception 
of cause, effect exists. 

- Pot awareness and 
existence together. 








- Sankhya quotes Taittriya Upanishad : 
Chapter 2 —7 
- Shankara : context supports me. 








18t Sutra 





Y 








- Relationship only between 2 existent 
things. 
- 6 reasons by Shankara against Neiyayika 








- Inspite of superficial 
differences and 
functional differences 
(Pratyaksha Anubava) 
between clay and pot 
substance same. 

- Similarly Brahman and 
world (Jiva, Jagat, 
Ishvara) — Vyavaharyam 
and Avyavaharyam. 836 











Aitareya Upanishad : 


STicHf at Sao Weaottt SITS SL l Om atrma wa idameka ewagra asit I 
ST =a Fa St TASK nanyat kincana misat I 


In the beginning, verily, Atman (Self) alone was this (the Universe)... nothing else active whatsoever... 


4@Seq SERS VST Sia ee tt 
He thought | shall indeed create the worlds. [I —|-— 1] 


Chandogya Upanishad : 


ities : ~ : o—, 
<4 = <j SIFaaat ATH TAF aT <eit te \ Sadeva somyedamagra asidekamevadvitiyam,; 
asA ATSC = qa a oe ie AA atTiacarat Taddhaika ahurasadevedamagra asidekamevadvitivam 
qeSAqieaa: awsaad il e tt tasmadasatah sajjayata [1] 





Somya, before this world was manifest there was only existence, one without a second. On this subject, some maintain 
that before this world was manifest there was only non-existence, one without a second. Out of that non-existence, 


existence emerged. [6 — 2 —1] 





Brihadaranyaka Upanishad : 


Fal al 2seqy ATA 5 ag TleHTaAHSs rad, H S qT aueaifa brahma va idam agra Asit, tad Atmanam evavet, aham brahmasmiti: 
TATA AA WaT | aqat at tarai ACATEAT a Ud qh, tasmat tat sarvam abhavat, tad yo yo devanam pratyabubhyata, 
TATTTITA, qTaIT FATSATNTA qTeacaeaafeained: safagqe, sa eva tad abhavat, tatha rsinam, tatha manusyanam. taddhaitat pasyan 
He qALAa qaaa fa afecutafe 3 vq a, ae rsir vama-devah pratipede, aham manur abhavam suryas ceti, 
waeaifa, a ee aa Hata, As 7T SareaaTAcaT Sara, 


tad idam api etarhi ya evam veda, aham brahmasmiti sa idam sarvam bhavati; 
tasya ha na devas ca nabhutya isate, atma hy esam sa bhavati. 


AAT Bat a Hala; AM Alsat eaqataqeE, Aeatsar- 
aratse i rte, t hes ay A eC fF Sarat t Lag A yatha pasur, evam sa devanam; yatha ha vai bahavah pasavo manusyam 
qed: TaTat HAS assq:, TAADH: Tear Salt WATS ; bhunjyuh, evam ekaikah puruso devan bhunakti; ekasminn eva pasav 
vata TaTalaaara sya wata, fee. te ? aearTeut adiyamane'priyam bhavati, kim u bahusu? tasmad esam tan na priyam 


atha yo anyam devatam upaste, anyo'sau anyo’ ham asmiti, na sa veda; 


yad etan manusya vidyuh II 10 II 





aa fra agaenacar faa: 11 20 I 


This (self) was indeed Brahman in the beginning. It knew only Itself as, ‘| am Brahman. Therefore It became all. And whoever 
among the gods knew It also became That ; and the same with sages and men. The sage Vamadeva, while realising this (self) as 
That, knew, ‘I was Manu, and the sun.’ And to this day whoever in like manner knows It as, ‘1 am Brahman, becomes all this 


(universe). Even the gods cannot prevail against him, for he becomes their self. While he who worships another god thinking, ‘He 
is one, and! am another, does not know. He is like an animal to the gods. As many animals serve a man, so does each man serve 
the gods. Even if one animal is taken away, it causes anguish, what should one say of many animals? Therefore it is not like by 
them that men should know this. [l — IV — 10] 





Taittriya Upanishad : 


asadwa idamagra asit, tatoo wai sadajayata, 
tadatmanagm svayamakuruta, 


tasmattatsukrtamucyata iti II 2 Ol 


In the beginning was verily this non-existence. From that the existent was born. That created Itself by itself. Therefore, it is called 
the self-made or the well made. [II — VIl — 1] 


Wad -waitatsukrtam raso wai sah, 
rasagerm-hyewayarmn labdhwanandi bhawati, 
kee hyewanywat-kah pranyat 

YWwadesa akasa anando ma syat, 


/2sa hyewanandayati Il 2 “Ii 


This which was self-made.. That is taste (joy). Having obtained this taste, man becomes blessed; for who can breathe out or 
breathe in, if this joy were not there in the cavity of the heart? This Brahman Itself brings us joy. [Il — VII — 2] 


yada hyevaisa etasminnadrsye nirukte nilayane bhayam 
pratistham vindate, atha so'bhayam gato bhavati, 

yada hyevaisa etasminnudaramantaram kurute, 

atha tasya bhayam bhavati, tattveva bhayam viduso,manvanasya, 


tadapyesa sloko bhavati II 3 Il 


When this seeker attains the fearless oneness with Brahman who is invisible, incorporeal, inexplicable and unsupported, then he 
becomes free from fear. When however, he makes even the slightest distinction in Brahman, then there is danger for him. That 
very same Brahman Himself becomes the source of fear for him who makes a difference and who reflects not. To the same effect, 
there is the following Vaidika verse. [II — VII — 3] 





Significance of Adhikaranam : 
































a) Vishaya : 
¢ Samavaya of Chapter 1. 
b) Samshaya : 
Samanya 
Siddham Valid Assidham invalid 
| | 
- Shankara Purva Pakshi 








- Because of Avirodha — No 
contradiction 


6 eae 


Sruti Yukti Smriti Pratyaksha Anubava 












































¢ Karya—Karana Sambandha obtaining between Brahman and Jagat clarified in form of 
Adhyasa, Adhishtana Sambanda. 


5 Adhikaranam : 
° Boktrapatti Adhikaranam temporarily accepted as intermediary level of teaching. 
6 Adhikaranam : 


e Arambanadhi Adhikaranam Brahma Vivarta Vada — established as ultimate level of 
teaching. 839 








3 Statements in Gita class 








a 








God creates world 








God becomes world 











God appears as world 











Mandah Adhikari 
Brahman is Nimitta 
Karanam. 

Brahman and world 
equally real. 
Dvaitam. 





Madhyama Adhikari 
Brahman is Parinami 
Upadana Karanam. 
Changing Material cause 
Visishta Advaitin 

















- Uttama Adhikari 
- Brahman is Vivarta 


- Changeless Material 
- Brahman is more real 


- World less real than, 


Upadana Karanam 
Cause. 
than the world. 


Brahma Advaitin. 














Purva Pakshi 








i 





Smrithi Virodha 








Yukti Virodha 





Pratyaksha Virodha 











- Negated in 5% + 6% 
Adhikaranam. 
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¢ There can be perceptual reality and plurality, even when Karanam Adhishtanam is one 
and same. 








Water Adhishtanam 











Wave Ocean 


























Brahma Adhishtanam 











Jiva Ishvara 
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243. 


7*h Adhikaranam 


Itara Vyapadesha Adhikaranam — 3 Sutras 


e Vyasa answers general objection to Vedantic teaching. 


Purva Pakshi: 


¢ Why Brahman creates world and suffers in form of Jiva? 


e Funny, absurd teaching of Vedanta? 





Seeming absurdity for us Real absurdity 


Purva Pakshi: 


a) Brahman is Jagat Karanam : 


¢ Creator of world with 3 problems. 





Problems 








Adideivika 


Adhibautika 





Adhyatmika 








Natural forces 
Water problem, no rain, 
no food, earthquake 


- Mosquitos, neighbours 











- Body, mind, senses, 
Janma Mrityu Jara, 





Vyadhi. 
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¢ Jiva is sufferer and endurer of world. 
c) Brahman and Jiva are identical. 
d) Brahman creates world of suffering for itself. 
e Everybody tries to get out of problems. 
¢ Problems may be because of conditions. 
a) Slave of someone — punishment from school teacher. 
b) Out of ignorance, one creates problems for oneself. 
c) Out of limited power, one may create power for oneself. 
d) Duryodana : | know this is wrong, but | am powerless. 
¢ Out of slavery, limited knowledge, limited power, one may have problems. 


¢ Brahman is Sarvagyaha Sarvashaktiman, Svatantram, Sarva Vitu.. How can it create 
problem for itself. 
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244. Sutra 21 : [Topic 46 — Sutra 155] 


On account of the other (i.e., the individual soul) being stated (as non-different from 
Brahman) there would arise (in Brahman) the faults of not doing what is beneficial 
and the like. [Il -—1— 21] 





Word Analysis : 
a) Itara Vyapadeshat : 


¢ Because of revealation of oneness of Jiva with Brahman, itara Karanadhi Dosha 
Prasaktihi. 


¢ There is possibility of causing harm to oneself. 
e Aikya Vyapadesha — Chandogya Upanishad — Chapter 6-8-7. 
Sa ya eso'nimaitadatmyamiam sarvam tatsatyam sa 


atma tattvamsi svetaketo iti bhuya eva ma bhagavan 


viinapayatviti tatha somyeti hovaca. 


‘That which is the subtlest of all is the Self of all this. It is the Truth. It is the Self. That thou art, O Svetaketu.’ [Svetaketu 
then said,] ‘Sir, please explain this to me again. ‘Yes, Somya, | will explain again, replied his father. [6 — 8 — 7] 





b) Hita Akarana Adhi — Dosha: 
¢ Brahman is causing harm to himself. 


¢ Like child pulling its own hair + crying. 844 








4 Doshas 




















(1) 








(3) 





























Ahita Sharira Srishti Dosha 








Sharira Anuvrittvam 


























- Brahman creates world 











- Jiva suffers through 
repeated thoughts. 


























(2) 























Ahita Sharira Abhimana 








Visvasmarana Dosha 














- Without thinking 
inadvertently enters + 
identifies with Body. 














- Brahman should be able 
to forget and withdraw 
like defective products. 

- Brahman seems to 
forget |am responsible 
for Srishti. 

- Moha, delusion caused 
by Sharira Abimana. 845 








Adhikam tu bhedanirdesat | 


But (Brahman, the Creator, is) something more (than the individual soul) on account 
of the statement in the Srutis (of difference) between the individual soul (and 
Brahman). [Il —|-— 22] 





¢ Siddantin answers in Sutra 22 and 23. 
Word Analysis : 
a) Tu: 
¢ Indeed. 
b) Adhikam : 
¢ Superior Brahman is cause of Universe. 
e Jiva is inferior in creation. 
In Vyavaharika Plane : 


ee 


Adhikam Nunam 
Superior Inferior 
Sarvagya Alpagya 


Sarvashaktiman Alpashaktiman 
Creates but doesn’t suffer Created alone suffers 
Creator Never creates 

No self infliction of injury Sufferer 

Karma Phala Dhata Karma Phala Prapta 
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c) Bheda Nirdeshat : 
¢ Sruti mentions Jiva — Brahma Bheda in Chandogya Upanishad — Chapter 8 — 7 — 1. 


_ Cc ee bo : 





Ya atmapahatapapma vijaro vimrtyurvisoko 
vijighatsopipasah satyakamah satyakamah satyasankalpah 
so'nvestavyah sa vijijnasitavyah sa sarvamsca 

lokanapnoti sarvamsca kamanyastamatmanamanuvidya 


Vijanatiti ha prajapatiruvaca I! 1 Il 


Prajapati once said : The Self is free from sin, free from old age, free from death, free from sorrow, and free from hunger 
and thirst. It is the cause of desire for truth and for commitment to Truth. This Self has to be sought for and thoroughly 
known. The person who has sought for and known the Self attains all worlds and all desires. [8 — 7 — 1] 


- Goal to be attained. - Traveller, Sadhana 
- Abheda in Paramartika Drishti. - To reduce suffering, Pray to Ishvara 
and get solace in Vyavaharika Drishti. 





3 Levels of Reality 














Vyavaharikam Pratibasikam Paramartikam 











¢ Moment you forget the reality level, Advaitam most confusing. 
e 2 statements — Vyavaharika drishti. 
o Brahman creates world. 


o Jiva experiences problems. 847 


3 Statement : 
¢ Jiva—Paramatma Aikyam 
oO Fact at Paramartika level. 
o Remove this and say Jiva is different from Brahman in Vyavaharika Drishti. 
4th Statement : 
¢ Brahman does not create problem for itself. Brahman and Ishvara don’t suffer. 
¢ Jiva alone suffers. 
What is Mistake? 
¢ Mixing degrees of reality. 
¢ Vyavaharikaly Brahman — Superior, Swami 
e Jiva—Inferior, Dasa 
¢ Don't quarrel with Dvaitin and Visishta Advaitin. 


Shankaras Shatpati Stotram : 


Tasot Gao Aa: wag fasazeTqeonas | || avmayamapanaya visjo damaya manali samaya visayamrgatrspam ; 


qear TaeaRa AKA GaN: Il? ll bhutadayam vistaraya taraya samsarasagaratah .1. 


O Vishnu! Leading away from arrogance, tranquilise my mind, and destroy the enduring greed for desires. Scatter away 
the mercy for living-beings, and take me across the cycle of rebirth. | |1| | 
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Shankaras Shatpati Stotram : 


Teese Aried UMASS sae Tae lale | divyadhunimakarande parimalaparibhogasaccidanande ; 
Saisadetided Aaa aSeg III sripatipadaravinde bhavabhayakhedacchide vande .2. 


| sing praises of the lotus-feet of Lord of Lakshmi, Which has juice like the river Ganga, Which is fragrant and full of 


pleasures eternally, and Which breaks the shackles of the cycle of rebirth. | | 2] | 


Bears fers Ae adie A Ashi seese satyapi bhedapagame natha tavaham na mamakinastvam ; 
area T= ats: Fada Haar aA ans: lst samudro hi tarangah kvacana samudro na tarangah .3. 


O Lord! Even though there is no difference between us (Il am a part of You), | belong to You and not vice-versa. Just like 
the ocean is made of waves but the waves are not made up of ocean. | |3| | 

Sgt Gasteons tat TaTsaerisrets | uddhrtanaganagabhidanuja danujakula’mitra mitraSasidrste ; 
@e Sadia Wala A waata Hace: Ile drste bhavati prabhavati na bhavati kim bhavatiraskarah .4. 





O Krishna, Who lifted the Govardhan’! O Upendra, Who is the younger brother of Indra?, Who is the enemy of demons, 
Who has sun and moon as two eyes! After seeing you, isn’t it true that we get dispassionate about the whole mortal 
world? (Or it says that indeed Your appearance to someone destroys his (her) passion for the mortal world). | |4| | 


AcSarefaraar: 3saantaarreat Her THT | matsyadibhiravataraih avataravatavata sada vasudham ; 
Wea INeat saa saa srats2H7_ NGI paramesvara paripalyo bhavata bhavatapabhito’ham .5. 


O Supreme Lord, Who protects this earth by various incarnations like Matsya (fish)! | am feared by the cycle of life and 
death and therefore | am worthy of being saved by You. | |5] | 
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Shankaras Shatpati Stotram : 


arAtat OTA Tat Wratdean are aTHiatea, | damodara gunamandira sundaravadanaravinda govinda ; 
TasaasaasaAneel ws aladela ca a WEI bhavajaladhimathanamandara paramam daramapanaya tvam me .6. 


O Damodar! O Govind, Who is the temple of qualities, Who has a lotus-like body, Who is like the Mandarachal mountain 
for Ksheersagar like ocean of rebirth! You drive away the immense fear from my life. | |6| | 


ARI HEVUTAA seo wmrait araet sai | narayana karunamaya Saranam karavani tavakau caranau ; 
Sta Seuel Acie acai Aer THT Iiell iti satpadi madiye vadanasaroje sada vasatu .7. 


O Narayan, Who is full of compassion! | am taking the refuge of Your lotus-feet. May this above-said sextet (six pada) 
which is like a bumble-bee resides in my lotus-like mouth. | | 7] | 





¢ |am wave who am part of you. 
¢ You are whole, not part of me. 
¢ Wave belongs to ocean. 


¢ Ocean does not belong to wave. 





Paramartika Chanel : 


¢ No part of Brahman, not whole, not product of Brahman. 
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Jiva 











Vyavaharika Chanel Paramartika Level 


- Bheda Drishti Gita : 
- Na Jayate.. [Chapter 2 — Verse 20] 


- Abheda Drishti 
Mandukya Upanishad : 
- Na Nirodha... [2 —K—32] 
































Gita: 


, He is not born, nor does He ever die; after having been, 
toa PCG dq] Tala TY Hed] IEGI qi Ha: | He again ceases not to be; unborn, eternal, changeless 


' oe and ancient, He is not killed when the body is killed. 
Hat FA: TTA SA HTT A RA RAAT STL 9.9011 | | chapter 2— Verse 20) 


Mandukya Upanishad : 








7 fare 7 arg eat TEI TF alan: | Na nirodho na cotpattir-na baddho na ca sadhakah 
a qaqa a Hth Sa qvAlaAat | 32 | na mumuksur-na vai mukta ityesa paramarthata II 32 II 














There is neither dissolution, nor birth; neither anyone in bondage, nor any aspirant for wisdom; neither can there be 
anyone who hankers after liberation, nor any liberated as such. This alone is the Supreme Truth. [2 - K - 32] 
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246. Sutra 23 : [Topic 46 — Sutra 157] 





And because the case is similar to that of stones, etc., (produced from the same 
earth), the objection raised is untenable. [Il —1-— 23] 





One Brahman in Paramartika, Absolute 
level appears as 


























Jiva Jagat Ishvara 
Alpagya Inert Sarvagya 








At Vyavaharika Level 





lishvaro Gurur-Aatme_a-1 ti Muurti-Bheda-Vibhaagine | 


Aa: Ill Vyoma-Vad Vyaapta-Dehaaya Dakssinnaamuurtaye Namah ||7| | 


"Ishwara - Guru - Atman"; (Underlying) these different forms of (apparent) separation, like a Sky (i.e. Spiritual Sky or 
Chidakasha) Who pervades, Salutations to that Dakshinamurthy. [Verse 7] 852 





Word Analysis : 
a) Ashma Aadhi Vatu : 

e Asin the case of ordinary stone and precious stones. 
b) Vaidhudarayavatu : 

¢ Appear like that. 





One earth (Content) 
Appears like 




















Coal Diamond 





Clay 





c) Cha: 


¢ Moreover, similar to example of earth. 


¢ One carbon in different structural composition appears as coal and diamond. 


Vyasa: 

¢ Like example of coal — Pratyaksha Anubava. 
Shankara : 3 Reasons 
a) Sruti Pramanyatvatu : 


e Apaurusheya Vishaya. 
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Taittriya Upanishad : 


So'kamayata, bahu syam prajayeyeti, sa tapo'tapyata, 
Sa tapastaptva idagm sarvamasrjata yadidam kinca, 
aa 1 = 7 =] i | tatsrstva tadevanupravisat, 
aea ufasea 13S SSareasa tadanupravisya sacca tyaccabhavat, 
fares sor fe ees oS fee ee oO ST FS Ss ST SCO=*?S:M niruktam caniruktam ca, nilayanam canilayanam ca, 
= : fans ae aes ee = vVijnanam cavijnanam ca, satyam canrtam ca satyamabhavat, 
pe << = yadidam kinca, tatsatyamityacaksate, 


| i = ns | | ; : tadapyesa sloko bhavati II 3 II 


He desired, ‘Il shall become many and be born. He performed tapas ; having performed tapas, He created all this 
whatsoever (we perceive). Having created it, He entered into it. Having entered it. He became the manifest and the 
unmanifest, the defined and undefined, the housed and the houseless, knowledge and ignorance, truth and 
falsehood, and all this whatsoever that exists. Therefore, it is called existence. In this sense, there is the following 
Vaidika verse. [2-6-3] 


Katho Upanishad : 





Tal TT 4 q TAT aT AT Uh eT Weal 4: He rt | Eko vasi sarva-bhut-antaratma, ekam rupam bahudha yah karoti, 


qTareseer woaysated INT: AV Ae Wad ays | 92 || Tam-atma-stham ye ‘nupasyanti dhirah tesam sukham sasvatam netaresam II 12 II 


(That) One (supreme) ruler, the soul of all beings, who makes His one form manifold... those wise men, who perceive Him 
as existing in their own Self, to them belongs eternal happiness, and to none else. [II — Il — 12] 





¢ Brahman appears as smallest bacteria to Brahmaji and inert stone. 
b) Bheda Mithyatvat : 

¢ Brahman does not actually divide into 3. 

¢ Rope seemingly, apparently becomes snake. 


¢ Brahman apparently appears as Jiva, Jagat, Ishvara. 965A 


c) Svapna Rupa Sambavatu : 
¢ We divide ourselves into subject, object, interactions and Angry even in dream. 
¢ Ekaha Vishnuhu Ishvara Bahuda Bavati. 
¢ 3 additional reasons indicated by word “Cha”. 

d) Anupapatti : 


e “Hita Anupapavanat Dosha”. 


¢ Defect, mentioned in Sutra 21 — like Brahman causing harm to himself not possible. 


Conclusion: 


¢ One Brahman appears at Paramartika level and Vyavaharika level with different 
aspects. 
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247. sth Adhikaranam 
Upasamhara Darshana Adhikaranam — 2 Sutras 
Sutra 24 : [Topic 47 — Sutra 158] 


Upasamharadarsananneti chenna kshiravaddhi | 


If you object that Brahman without instruments cannot be the cause of the universe, 
because an agent is seen to collect materials for any construction, (we say) no, 
because (it is) like milk (turning into curds). [Il — 1-24] 











Objections seen so far 


a 




















Sankhya Smrithi Veiseshika Smrithi Targa Virodha Pratyaksha Virodha 














Here general objection : 





How Brahman 





























24* Sutra 25" Sutra 
- Upadana Karanam - Nimitta Karanam 
- Material Cause - Intelligent Cause 
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Purva Pakshi : 
e Let us assume Brahman is Upadana Karanam. 
¢ Problem: 
material by itself does not become product. 


¢ Agent goldsmith, carpenter, and instruments required. 


Aitareya Upanishad : 


ATicHi at SR Wott SATS SZ i Om atma wa idameka ewagra asit I 
ST =a Foe Sa TAS nMnanyat kincana misat I 


In the beginning, verily, Atman (Self) alone was this (the Universe)... nothing else active whatsoever... 


QS Sataq Saree Sa Sas sat | csata lokannu | 
He thought | shall indeed create the worlds. [I —|—- 1] 


¢ How Brahman becomes world without agent and instrument? 








Upasamhara — 2 Meanings 











Normal Here Technical 


| | 


- Conclusion - Taking to resorting to 
other accessories. 
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Material cause — 2 Types 


_—$<$<$————————— 


- Vivarta 
- Has intrinsic capacity to 
become product. 
Example : 
- Milk to curd 
- One need not know chemical 
changes involved. 











- Without intrinsic capacity to 
transform into product. 
Example : 
- Wood, cotton, gold. 
- Knowledge and skill required to 
convert material into product. 




















Word Meaning : 
a) Upasamhara : 
¢ Employment of accessories. 
¢ Karaka Prayoga, chistle, Hammer, carpenter. 
¢ Cement, wood, constructor for house. 
b) Darshanat : 
e¢ Pratyaksha Anubava. 
c) Iti Chet Na: 


e¢ |fsome Purva Pakshi raises objection, how Brahman automatically becomes creation, 
its not true. 


d) Shera Hi: 


¢ tis possible in case of milk to curd convertion. 858 





(The case of Brahman creating the world is) like that of gods and other beings in the 
world (in ordinary experience). [Il —1— 25] 


e Vyasa establishing Nimitta Upadana Karanam of Brahman. 


¢ No external accessories required for Brahman. 
¢ Has intrinsic Shakti, Maya Shakti, Brahmans Svabava. 
¢ Sutra 24: 
Like Mild — Curd, no Nimitta Required. 
¢ Sutra 25: 
Like Devas, can produce world without Material. 


¢ Gods, Rishis, magicians can create things without external equipments unlike 
carpenter. 


¢ Krishna produces Sari for Draupadi. 
¢ Vishwamitra produces Trishanku Svarga. 


¢ Bagawan, greatest magician, produces world. 
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Dakshinamurthy Stotram : 


sais - Antar-Iva- — veer _t/-Idam Praangga -Nirvikalpam Punah 


Maayaavi-lva ss ieeiacintioel Mahaa-Yogl-Iva Yah Sve/a-l cchayaa 


Tasmal Shrii-Guru-Muurtaye Nama Idam Shri-Dakssinnaamuurtaye | |2| | 


(Salutations to Sri Dakshinamurthy Who Awakens the Glory of the Atman within us through His Profound Silence)This 
World is Like a Sprout of a Seed Within which transforms what is Changeless state Before, appear Again as Space and 
Time, and endless Varieties of Pictures over it; all due to the Creation of Maya, This Unfolding of the World (from the 
Seed) which is Like a Play of a Magician, happens to one Who is Like a Mahayogi out of His Own Free Will (i.e. a 
Mahayogi can enter the state of Samadhi out of his own free will and witness the unfolding of the world when He comes 
out of Samadhi), Salutations to Him, the Personification of Our Inner Guru Who Awakens This Knowledge through His 
Profound Silence; Salutation to Sri Dakshinamurthy. [Verse 2] 





World Analysis : 
a) Api: 
¢ Moreover — previously 
¢ Milk — Curd. 
¢ Here Devas — creations. 
b) Deva Adhi Vatu : 
e Like Gods, magicians. 
¢ Intelligent cause is Shakti without requiring material and instrument. 
¢ Indra, Varuna, Agni produce things out of themselves. 


¢ Aadhi = Spider example in Mundak Upanishad. 860 


Mundak Upanishad : 


GIA: Ford Yad F Bat Peas: FATT | Yathorna-nabhih srjate grhnate ca yatha prathivyam-osadhayah sambhavanti, 
OM Ad: Tao HAGA AMSAT FATA S TIAA |! \9 II Yatha satah purusat kesalomani tatha-‘ksarat sambhavatiha visvam II 7 II 


As the spider projects and withdraws (unto itself) the web, as the herbs and plants sprout out from the earth, as hairs 
grow on the head and body of man, so from the Imperishable Being comes out the universe. [| —1|- 7] 


c) Loke : 


¢ Mentioned in scriptures. 





¢ Nyayate Anena iti lokaha. 
¢ That from which you come to know things. 


Svetasvatara Upanishad : 


aq dtd aa HT] q faaa a acaqaqrsarany ead | na tasya karyam karanam ca vidyate na tatsamas cabhyadhikas ca drsyate | 
Qqi]tq afmtaraaa CGI earaifaat Aaqes nat Quel parasya saktir vividhaiva sruyate svabhaviki jnanabalakriya ca Il 8 Il 


He has nothing to achieve for Himself, nor has He any organ of action. No one is seen equal or superior to Him. His great 
power alone is described in the Vedas to be of various kinds, and His knowledge, strength and action are described as 
inherent in Him. [Chapter 6 — Verse 8] 





¢ Brahman produces Jagat without materials, accessories. 
¢ Brahman exists before Akasha was born. 
Conclusion : 
¢ Brahman is Vivarta Upadana, Nimitta Jagat Karanam. 861 
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9th Adhikaranam 











Brahma — Vivarta Upadana Nimitta 


Karanam of Jagat 








a 











General 





Sutra 27 - Vyasa 





Sutra 28 





Y 


Y 


Y 











Brahman has become world 
without really becoming 
Vivartha= Karanam + 
Karyam 2 orders of reality. 
Parinami Karanam and 








Sruti says there is Partial 
transformation at Vyavaharika 
level and no transformation at 
Paramartika level. 

Milk — Curd 











Like Jiva creates dream, 
Brahman creates 
waking in himself. 



































; Seeming 
Karyam Same order of - Sand -— Mirage Sen emer ee Sutra 29 
reality. - Rope - Snake 
| 
Sutra 26 — Purva Pakshi 1) Brihadaranyaka Upanishad: mocha ial 
Chapter 4—3-10 ; 
| 2) Mandukya Upanishad : Chapter 2—K-32 philosophies. 
— 3) Mundak Upanishad : Chapter1—1-—5 Karanam and Nityam 
Total transformation if you 4) Gita : Chapter 2 — Verse 20 coexist. 
accept Brahman is 5) Gita: Chapter 13 — Verse 1 
Niravayavam. 6) Gita Chapter 9 — Verse 4 
Seed — Tree 7) Taittriya Upanishad : Chapter 2-1-1 
Milk — Curd 8) Mundak Upanishad : Chapter 2-2-9 
9) Purusha Suktam : Chapter 1-3 


Karanatvam and Nityatvam 
can’t coexist. 











10) Chandogya Upanishad : Chapter 3—12-6 


11) Gita: Chapter 10 — Verse 42 
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250. 9th Adhikaranam 
Kritsna Prasaktihi Adhikaranam — 4 Sutras 
General Introduction : 
¢ Important Adhikaranam — Vivarta Karana Vada established. 
¢ Brahman not general Upadana Karanam but special Vivarta Upadana Karanam. 
¢ Sankhya, Yoga, Veiseshika, Dvaitin, Visishta Advaitin don’t accept Vivarta Karana Vada. 
Purva Pakshi : 
¢ In production of Curd, milk destroys itself. 
e Seed destroys itself to become tree. 
Purva Pakshi — Makes important Law : 
e Material cause by destroying itself produces effect. 
¢ Karanatvam and Nityatvam can’t coexist. 
e¢ Yatra yatra Upadana Karanam, Tatra tatra Anityatvam. 
¢ If Brahman is Nityam, can’t be Karanam. 
Shankara : 
a) With respect to cause of universe, perception and logic do not work. 
b) If Pratyaksha and Anumanam works, you will arrive at Sat or Asat Karya Vada. 


¢ Both defective, establisted in Mandukya Upanishad Chapter 3 and 4. 
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Veda: 


¢ Means of knowledge that deals with topics not acceptable to perception, logic and 
science. 


Sense organs report Vedas report 





Final for Science Final for Spiritual field 


Katho Upanishad : 
tT aad faa aT CHIE qa ada qyq ala | Na jayate mriyate va vipascit nayam kutascin-na babhuva kascit, 
Hat Pa: WTA ST qe Ot a ead FATT MT sll Ajo nityah sasvato'yam purano na hanyate hanyamane sarire II 18 II 


“The intelligent Atman is not born, nor does He die. He did not spring from anything, and nothing sprang from him. This 
unborn, eternal. Everlasting, ancient, is not slain even when the body is destroyed. [I — Il — 18] 


Mundak Upanishad : 





Te aaa ay STAT ARPA Tera May | Satyena labhyas-tapasa hyesa atma samyag-jnanena brahma-caryena nityam | 
TT NT SATITAAT Te PAT SB Oa AIT: ATTETST: | YI antah-sarire jyotir-mayo hi subhro yam pasyanti yatayah ksina-dosah II 5 II 


The Self is attained through veracity, concentration, wisdom and continence; cultivate all of them constantly. When 
impurities (thus) dwindle, the ascetic beholds Him — stainless, resplendent — within his very body. [III —1— 5] 





Gita: 


' He is not born, nor does He ever die; after having been, 
dy Ta ECG dq] Fal del TY akc CGI qi Ha: | He again ceases not to be; unborn, eternal, changeless 


and ancient, He is not killed when the body is killed. 
Ha FA: TTA ST HT FT FAA FATA MATT 2.90 | | | tchapter 2 — Verse 20 acl 





Mistake of Sankhya : 
° Questioning veda by logic. 


Shankara : 
¢ Digest and assimilate conclusion of veda through logic. 


¢ Brahman has become world without having really becoming world. 


Purusha Suktam : 


praja-patis-cha-rati-garbhé an-tah(4) | aJa-ya-mand-bahu-dha vyja-yaté 


tasya-dhira pari-jan-anti yonum | mari-chi-ndm pada-mich-chanti vé-dasa-h(a) 2-3 


The Lord of the universe, lives inside the universe, and without being born, appears in many forms, and only the wise 
realize his real form, and those who know the Vedas, like to do the job of, Savants like Mareechi. [Chapter 2 — Verse 3] 





Gita: 
Though | am unborn and am of imperishable nature, and 


War sty Gaoqaical HATTA STA WT though | am the Lord of all beings, yet, ruling over My 


| take birth by My own= maya. 





m= TATA TA own _—s nature, 
Fld eu A rd] TAH] | T | 6.6 | [Chapter 4 — Verse 6] 


¢ When cause seemingly becomes effect without really becoming effect is called Vivarta 
Upandana Karanam. 
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Example : 





Wakers Mind 


When cause really becomes effect, it is called Parinami Upadana Karanam. 
Example : 


sede 
ee 
Parinami and Nityatvam can’t coexist in the same order of reality. 


Whatever cause is Vivartaka Karanam, it is of lower order of reality. 


erahman [Mind | ream 


Avyavaharyam Vyavaharikam 
Highest Reality Higher Reality Lower Reality 


Corollary in Mandukya Upanishad : 





arinamt Ware 





- Karanam + Karyam. - Karanam + Karyam. 
- Same order of reality. - Have different order of reality. 
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Brihadaranyaka Upanishad : 

a aw UI tT TUT A Wea wafea, oS | na tatra rathah, na ratha-yogah, na panthano bhavanti; 
CVTSCLTAT NTT: waa 3; @T ANt-ar Wa: ETT atha rathan, ratha-yogan, pathah srjate; na tatranandah, 
wreafzer, ITAA We: Ae: THA s A AW ABR: mudah pramudo bhavanti, athanandan, mudah, pramudah 
gen five: TASTY wefta, Ay QANTAS. qon itor: srjate; na tatra vesantah puskarinyah sravantyo bhavanti; 


Maser: waa ; a fe Hat W 2° II atha vesantan, puskarinih sravantih srjate. sa hi karta || 10 Il 


There are no chariots, nor animals to be yoked to them, nor roads there, but he creates the chariots, animals and roads. 
There are no pleasures, joys, or delights there, but he creates the pleasures, joys and delights. There are no pools, tanks, 
or rivers there, but he creates the pools, tanks and rivers. For he is the agent. [IV — III — 10] 





Defensive arguments so far. 


Final argument — offensive. 


Shankaras question to Sankhya, Yoga, Veiseshika, Nyaya : 


Why you object to my teaching of Karanam and Nityatvam? 
What is Jagat Karanam according to Sankhya? 
o Pradhanam 
o Is Pradhanam and Paramanu Nityam? 
o Pradhanam, Paramanu, Brahma Nityam. 
o Same defect in all philosophies. 
Vedantin — supported by vedas. 
Therefore Brahman is Abinna Nimitta Upadana Karanam — Paramartika Satyam. 


Jagat — Vivarta Karyam — Vyavaharika Satyam. 867 





- Vivartaka Vyavaharika Satyam. - Vivartaka Pratibasika Karyam. 
- Lower order. 


Sankhya : 
ls Brahman 
Savayavam Niravayavam 
- Anityam - Nityam 
- With parts, top, right. - Partless 
- One part of Brahman can - Total Brahman has to undergo 
change. change to produce universe. 
- Total milk becomes curd. 















































e lf whole Brahman has become world, now Brahman is not there, nonexistent, has 
become Akasha etc., 


¢ No Moksha. 
¢ If Brahman Savayavam, you have to accept Visishta Advaitin. 
¢ Both Savayavam and Niravayavam have Doshas. 
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Vyasa: 


¢ From which order of reality are we discussing? 


¢ Advaitam full of contradiction if you mix up orders of reality. 


¢ Brahma Karanam only from Vyavaharika angle, empherical angle, functional angle. 








2 Avayavam’s of Brahma 
Vyavaharika Drishti 














Chetana Amsha 


Achetanam - Jagat 














- Para 
- Ishvara 
- Nirvikalpa, Nirakara 











Gita: 


ror aafae od Sreoreatan 


Gita: 





- Apara Prakrti 
- World born out of Maya Shakti 
of Brahman. 


- Chapter 9 — Verse 4 
- Chapter 13 — Verse 1 








All this world (universe) is pervaded by Me in My 


unmanifest form (aspect) ; all beings exist in Me, but | do 





Fees waa a are cerafera: tt 8.8 i 


SA Sara 


refi yes da aa aaa = | 


de afeqheah a4 3a A Hae Il 23.2 Il 





not dwell in them. [Chapter 9 — Verse 4] 


Arjuna said : Prakrti (Matter) and Purusa (Spirit), also the 


Ksetra (the Field) and Ksetrajna (the Knower-of-the- 
Field), Knowledge and that which ought to be known — 
these, | wish to learn, O Kesava. [Chapter 13 — Verse 1] 869 





Paramartika Drishtya : 


¢ No Maya Amsha. 


No creation, Nirvana Shatkam. 
Mandukya Upanishad : 





a faaar at arate sgl at a arts: | 
a yeaa Tam FAI TWAT Il 32 I 


Na nirodho na cotpattir-na baddho na ca sadhakah 


na mumuksur-na val mukta ityesa paramarthata II 32 II 

















There is neither dissolution, nor birth; neither anyone in bondage, nor any aspirant for wisdom; neither can there be 
anyone who hankers after liberation, nor any liberated as such. This alone is the Supreme Truth. [2 - K - 32] 





Brahman not Karanam. 
Vivekchoodamani: 


ekameva sadanekakaranam 
karandntaraniras yakdranam | 
karyakaranavilaksanam svayant 


i Maca < brahma tattvamast bhavayatmani 260 
ll 260 UI J 





That which, even though one Reality, is the cause for the many, the cause that refutes all other causes, which is distinct 
from causes and effects and self-existent --- “That Brahman Thou Art” .... Meditate on this in your mind. [Verse 260] 
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Mandukya Upanishad : 








Vyavaharika Drishti 








————_—_— SSS 








Tritiya Pada 














Prathama / Dvitiya Pada 














Karanam 














Karyam 














Paramartika Drishti 














Turiyam 








We are Visishta Advaitin in Vyavaharika Drishti and Advaitin in Paramartika Drishti. 
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251. Sutra 26 : [Topic 48 — Sutra 160] 


Either the consequence of the entire (Brahman undergoing change) has to be 
accepted, or else a violation of the texts declaring Brahman to be without parts (if 
Brahman is the material cause of the world). [Il — | — 26] 





Purva Pakshi : 
Word Analysis : 
a) Kritsnam : 
¢ Total transformation. 
b) Prasaktihi : 
¢ When will Possibility of total transformation of Brahman come? 
c) Niravayaya Shabdaha : 
¢ When you accept Brahman as Niravayavam. 


¢ Partless and cause of world it will destroy itself and accept that entire Brahman has 
modified to become universe. 


¢ No Brahmanda Valli : 
3 aaltaereatita FA aTeaT SHaaT | Om brahmavidapnoti param, tadesa'bhyukta, 
aT SAA ae satyam jnanamanatam brahma, 
av aa tater Terr Tey ATA | yo veda nihitam guhayam parame vyoman, 
atseadq Bala HA se | aa fautedte so'snute sarvan kaman saha brahmana vipasciteti I! 1 Il 


Om, the knower of Brahman attains the Supreme. With reference to that, is the following hymn recited : Brahman is 
the Truth, Knowledge and Infinity. He who knows It as existing in the cave of the heart in the transcendent akasa, 
realises all his desires along with omniscient Brahman. [Il — 1-1] 872 





¢ 1% objection : Shastra invalid — Anir Moksha. 
Mundak Upanishad : 


Hiranmaye pare kose virajam brahma niskalam | 


tac-chubhram jyotisam jyotih-tad yadatma-vido viduh I1 9 Il 


The stainless, indivisible Brahman, the pure, the light of all lights, is in the innermost sheath of the golden hue-the 
highest. That is what the knowers of the Atman know. [Il — II — 9] 





Svetasvataro Upanishad : 
¢ Asthoolam — Achayam. 
d) Kopayam : 


¢ Violation of Sruti. 


























Sankhya 
Purusha Prakrti 
- Jiva knows Purusha and attains - Produces creation 











Moksha. 
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252. Sutra 27 : [Topic 48 — Sutra 161] 





But (this is not so) on account of scriptural passages and on account of (Brahman) 
resting on scripture (only). [Il —1-— 27] 


Vyasa’s Answer : 


How Brahman is Jagat Karanam? 


Brahman being Savayavam can be Jagat Karanam. 





2 Amshas 











Chetana 


Achetana Jada 

















Brahma Amsha 

Para Prakrti 

Remains intact 

continues to be there 
Know Brahman and be free 
Para Prakrti 

Beyond time and space 





Maya Amsha 
Apara Prakrti 
Jada Amsha 


Creation, universe, bodies. 


Savikara 
Saguna Prapancha 
Inferior, Pashyan, Srnvan. 
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Sruti to accept Savayavatvam : Purusha Sukhtam 
étha-va-nasya mahima | atho-jya-ya-gash-cha pt_ru-shah(a) 


patho-sya vishva butani | tri-pa-das-yam ritam-divi 1-3 


This Purusha is much greater, than all his greatness in what all we see, and all that we see in this universe is but his 
quarter, and the rest three quarters which is beyond destruction, is safely in the worlds beyond. [Chapter 1 — Verse 3] 





Chandogya Upanishad : 


Tavanasya mahima tato jyayamsca purusah : 





Pado'sya sarva bhutani tripadasyamrtam divi iti I) 6 Il 


Its glory is like this. But the glory of the Purusa |i.e., Brahman, who fills the whole world] is still greater. All creatures 
constitute one quarter of him. The remaining three quarters are nectar in heaven. [3 — 12 — 6] 


¢ Accept both Savayavatvam and Niravayavam based on Sruti Pramanam. 
¢ Sruti Shabda Moolatvat. 


¢ Only one method to accept both — 2 orders of reality — answer based on sruti. 



































Brahman 
ee 
Vachyartham Lakshyartham 
| | 
- With Maya Shakti - Svarupataya 
- Pancha buta, Bautika Prapancha. - Chetanam 
- Achetanam - Available for knowing and 
- Savayavam can explain Srishti, freeing oneself. 
Sthithi, Laya, Bandha Moksha. 875 











Gita: 


WVyaT qed fF ads Taste | Lord says, “Or, what use do you have by knowing all 


these? Oh Arjuna! | remain supporting this entire universe 





faseaietae PTAA ferar ATT Il 90.68 ll with a portion (of mine)”. [Chapter 10 — Verse 42] 


How opposite attributes in one locus? 


¢ Ishvara, Jagat — Savayavatvam. 

¢ Paramartika — Niravayavatvam not Jagat Karanam. 
Word Meaning : 
a) Srutehe Tu : 

¢ Objection is not valid. 


¢ Because there are sruti statements revealing partial transformation at Vyavaharika 
level. 


b) Shabda Moolatvat : 
¢ Because of Sruti statement revealing Niravayavatva of Brahman at Paramartika level. 
c) Tu: 


¢ Negation of Purva Pakshi’s objections. 


Paramartika Drishtya Vyavaharika Drishtya 


- Advaitam - Avidya Avasta 


- Vidya Avastha - Dvaitin and Visishta Advaitin. 
- Has functional validity, empherically real. 





253. Sutra 28 : [Topic 48 — Sutra 162] 


And because in the individual soul also (as in gods, magicians, in dreams) various 
(creation exists). Similarly (with Brahman also). [Il — 1 — 28] 





Word Meaning : 
a) Atmanii : 
e Inthe Jiva, is the creator of Svapna. 
¢ Similarly every Jiva is example of Ishvara. 
Dakshinamurthy Stotram : 
Vishvam Darpanna-Drshyamaana-Nagarii-Tulyam Nija-Antargatam 
Pashyann-Aatmani Maayayaa Bahir-Ivo_a- dbhuutam Yathaa Nidrayaa | 


Yah Saakssaat-Kurute Prabodha-Samaye Sva-_4 atmaanam-Eva-Advayam 


Tasmal Shrii-Guru-Muurtaye Nama Idam Shri-Dakssinnaamuurtaye | |1| | 


(Salutations to Sri Dakshinamurthy Who Awakens the Glory of the Atman within us through His Profound Silence) The 
Entire World is Like a City Seen within a Mirror, the Seeing happening within One's Own Being, It is a Witnessing 
happening within the Atman, (the Witnessing) of the Externally Projected World; Projected by the Power of Maya; As if a 
Dream in Sleep, One Experiences this Directly (this Play of Maya) during Spiritual Awakening within the Non-Dual 
Expanse of One's Own Atman, Salutations to Him, the Personification of Our Inner Guru Who Awakens This Knowledge 
through His Profound Silence; Salutation to Sri Dakshinamurthy. [Verse 1] 





¢ Brahman creates lower order of waking compared to Brahman. 877 


b) Cha: 
¢ Like magician — Sidda Purushas. 


c) Evam: 


e¢ Similar creation is possible for Brahman. 


Vyavaharika Jiva Paramartika Brahman 


Creates Pratibasika Svapna Creates Vyavaharika Prapancha 


d) Vichitraha — Cha: 


¢ Manifold creation without limitations. 





¢ Dream — unreal — Svayam Jyoti. 


Brihadaranyaka Upanishad : 


a aw UIT a cea a Gear weafra, aS | na tatra rathah, na ratha-yogah, na panthano bhavanti; 
CVITSCTAT TTT: waa 3; Tt AAet-ar Wa: NET atha rathan, ratha-yogan, pathah srjate; na tatranandah, 
| sTafeer, WITTE We: Aya: gaa 37 AD QRS: mudah pramudo bhavanti, athanandan, mudah, pramudah 
qua fied: STACY waefea, SIV QRTSATL qenftoit: srjate; na tatra vesantah puskarinyah sravantyo bhavanti; 


aqaset: waa sa fe Hat Ww 2° W atha vesantan, puskarinih sravantih srjate. sa hi karta 1] 10 Il 


There are no chariots, nor animals to be yoked to them, nor roads there, but he creates the chariots, animals and roads. 
There are no pleasures, joys, or delights there, but he creates the pleasures, joys and delights. There are no pools, tanks, 
or rivers there, but he creates the pools, tanks and rivers. For he is the agent. [IV — III — 10] 





¢ Waker continues to be changeless, does not loose Vyavaharika status. 


¢ Without losing Sva Svargya Svabava. 878 


Aparityagena he projects Svapna Prapancha. 


ee 


- Use Maya Shakti 
- Total creative power. 


- Individual creative power 





- Use Nidra Shakti 


Both have similar status. 


Without destroying Brahman becomes creator of waking world. 








Creator Status 








———————— 








Real 





Unreal 











Status governed by unreal factors. 








Mandukya Upanishad 








ss 








Chapter 2 





Chapter 3 




















Vaitatya 





Advaita 











Until | wake up, dream real. 


879 


254. Sutra 29 : [Topic 48 — Sutra 163] 






And on account of the opponent’s own view being subject to these very objections. 
[Il —1 — 29] 


e Previous sutras Vyasa defended Veda against Sankhya, Nyaya. 


¢ Nityatvam + Karanatvam can coexist Vivarta Karanam and Nityam can coexist. 
¢ Now Vyasa is offensive in Sutra 29. 
Vyasa’s Question to Purva Pakshii : 
¢ Is Karana Pradhanam Nityam? 
¢ Same defect in all philosophies Vyasa has Sruti Pramanam to support. 


Taittriya Upanishad : 


tagmhovaca, yato va imani Dbhutani jayante, 


yena jatani jtvanti, yatprayantyabhisamvisanti, 


raat 1% z I . T ’ tadvijijnasasa, tad brahmeti, sa tapo'tapyata, 


a aqeaear ill sa tapastaptva [12 II 


To him (Bhrgu) he (varuna) a gain said : “that from which these beings are born ; that by which, having been born, 
these beings live and continue to exist ; and that into which, when departing, they all enter ; that seekest thou to 





know. That is Brahman”. He, (Bhrgu) performed penance ; and after having done penance.... [3 — 1-2] 
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Word Meaning : 
a) Cha: 
¢ Moreover. 
b) Svapaksha Dosha : 
¢ Because of fallacies in their own system, their objections not valid. 


Mandukya Upanishad : 





qT ferzreTy q argh TZ q| aq Gdn: | Na nirodho na cotpattir-na badaho na ca sadhakah 
«| REE eI Wth sao qTAlaar l| 32 t] na mumuksur-na vai mukta ityesa paramarthata II 32 II 














There is neither dissolution, nor birth; neither anyone in bondage, nor any aspirant for wisdom; neither can there be 
anyone who hankers after liberation, nor any liberated as such. This alone is the Supreme Truth. [2 - K - 32] 





¢ Important commentary on 2 orders of reality. 


¢ Difference in orders of reality only in Vedanta. 


- Svapna as real as waking - 2 orders of realty 


- Rope snake as real as rope 
- God as real as world 


Khyati Vada : 
¢ Khyati = Cognition. 





¢ What is status of rope snake and creation? 881 





¢ Cognition of snake + perception of snake. 











2 steps / 2 orders of reality 


————————— 


What is status of cognition / What is status of cognised snake 
perception and cognised object 






































Adhyasa Bashyam based on 


Arambanadhi Adhikaranam Kritsna Prasaktihi Adhikaranam 
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255. 10° Adhikaranam 


Sarvopethati Adhikaranam — 2 Sutra 


¢ Brahman has all resources to produce creation. 

e Maya Shakti = Ichha + Kriya + Jnana Shakti. 

¢ Shakti not separate independent factor. 

¢ Brahman + Maya Shakti — one Ishvara. 

¢ Lord Vishnu in coiled serpent, Anantha Shayanam — spring, potential power. 
¢ Prana Shakti called Kundalini, coiled power. 


¢ Coil represents potential, Unmanifest power. 


Vyavaharika Drishti 





Brahman has all attributes, qualities 
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256. Sutra 30 : [Topic 49 — Sutra 164] 





And (Brahman is) endowed with all (powers), because it is seen (from the scriptures). 
[Il — 1 — 30] 


¢ Brahman is Sarva Shakti matu, Sruti Pramanat. 
Sruti : 


a) Chandogya Upanishad : 


_t _c _ __ : a 


Sarvakarma sarvakamah sarvagandhah sarvarasah 





sarvamidamabhyatto' vakyanadara esa ma atmantarhrdaya 


etadbrahmaitamitah pretyabhisambhavitasmiti yasya syadaddha 


na vicikitsastiti ha smaha sandilyah sandilyah I! 4 Il 








He who is the sole creator, whose desires are the desires of all, whose odours are the odours of all, whose tastes are the 
tastes of all, who is everywhere, who has no sense organs, and who is free from desires — he is my Self and is in my heart. 
He is no other than Brahman. When | leave this body, no doubt in his mind. [He will surely attain Brahman.] This is what 
Sandilya has said. [3 — 14 — 4] 











¢ Sarva Kamaha, Gandhaha, Rasaha Karma. 
¢ All powers of action, desire, smell, in Brahman. 
Svetasvatara Upanishad : 


a ata Ta HIT aq faaa a acaaqarearrgny eaqa 1 na tasya karyam karanam ca vidyate na tatsamas cabhyadhikas ca drsyate | 
QUi<q afmniaraaa Se zara fant Aaqeiwnat Ziel parasya saktir vividhaiva sruyate svabhaviki jnanabalakriya ca Il 8 I 


He has nothing to achieve for Himself, nor has He any organ of action. No one is seen equal or superior to Him. His great 
power alone is described in the Vedas to be of various kinds, and His knowledge, strength and action are described as 
inherent in Him. [Chapter 6 — Verse 8] 884 





¢ Power of Brahman = Para — Supreme, highest, great in intensity and variety. 
Word Analysis : 
a) Sarvam : 

¢ Sarva Shakti, Anantha Shakti.. (Jnanat + Kriya + Ichha). 


¢ Includes Sarva Jnanatvam, Jnanam also is form of Shakti — includes skill and strength 
to produce something. 


b) Upetha: 
¢ Brahman is endowed with, possessing. 
Chandogya Upanishad : Chapter 6 
e Surya, Chandra are Adhishtana Devata for Brahman, Para Devata. 
¢ Sarva Upetha means Brahman is endowed with infinite powers. 
c) Cha: 
¢ Conjugation to join previous Adhikaranam. 
¢ Brahman not only Jagat Karanam but endowed with Maya Shakti. 
d) Tad Darshanat : 


¢ Sarva Shaktimatvam — revealed by Sruti Vakyam. 
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257. Sutra 31 : [Topic 49 — Sutra 165] 


If it be said that because (Brahman) is devoid of organs, (it is) not (able to create), (we 
reply that) this has already been explained. [Il — 1-31] 





























2 Portions 
Purva Pakshi Siddantin 
Vi-— Karanatvat Na Iti Chenna Tad Uktam 








General Analysis : 


¢ Normally every power associated with one organ. 


Knowledge Power Buddhi 
s8¢ 





¢ Brahman -— without Karanam = Achakshu, Asrotram, Apani Padam, Amurtha — 
formless. 


How Brahman has instrument based power without instruments? 
¢ By its Maya Shakti in which all faculties are hidden. 
e tis Sarva Prana indriyas, Karma Indriyas, Jnana indriyas, Buddhi, Chittam, Ahankara. 


¢ 19 faculties of Sukshma Shariram included in one Maya shakti with Gunas — Sattva / 
Rajas / Tamas. 





Sutra 27 - Brahman 


CC 


Maya Viseshanam Nir Viseshanam 
| | 
- Paramartika Drishti 
Mandukya Upanishad : 
- Chapter 2 — 32 
Kaivalya Upanishad : 
- Na Bumirapo... [Verse 23 & 24] 























- Creation is from Vyavaharika 
Drishti. 




















Mandukya Upanishad : 





J fazrat qf areqt aa AT J WT aqn: | Na nirodho na cotpattir-na baddho na ca sadhakah 
a qaqa a Oh Sata TWAT | 32 t] na mumuksur-na val mukta ityesa paramarthata I! 32 II 

















There is neither dissolution, nor birth; neither anyone in bondage, nor any aspirant for wisdom; neither can there be 
anyone who hankers after liberation, nor any liberated as such. This alone is the Supreme Truth. [2 - K - 32] 897 








Kaivalya Upanishad : 


q YER 4 4 aferita 4 are Asia a ars na bhimirapo na ca vahnirasti na canilo me'sti na cambararh ca | 
aa Ricca acre Tere Preaeatediery tt 22 evarh Viditva paramatmartparh guhasayarh niskalamadvitiyam || 23 || 
ceca a Aeaaalsl Tall YS ATCT UW samastasaksith sadasadvihinarh prayati Suddhamh paramatmartipam 1 241 


For me there is neither Earth nor Water nor Fire, nor Air, nor Ether. Thus realising the nature of the Paramatman... the 
one who is in the cavity of the heart, who is without parts, without a second, the Witness of all, beyond both existence 
and non-existence, one attains the very nature of the Paramatman. [Verse 23 & 24] 





¢ Tad Uktam: 


Answered in Sutra 27. 


Srutestu sabdamulatvat | 


But (this is not so) on account of scriptural passages and on account of (Brahman) 
resting on scripture (only). [Il — 1-27] 


Word Meaning : 





a) Vi-Karanatvat : 
¢ Without organs. 
¢ Here not Vikaranatvat — modification less. 


¢ Without Prana, Indriyas — 19 Karanas. 
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Sruti: 


i) Brihadaranyaka Upanishad : 
a glare, ude eTaRAT attr TAT afiraatea, sa hovaca: etad vai tad aksaram, gargi, brahmana abhivadanti, asthilam, 


HOTTA ET AAAS ATA ATTA SATA - ananu, ahrasvam, adirgham, alohitam, asneham, acchayam, atamah, 

ARMA T LACT TAT TATA STR ‘ avayv anakasam, asahgam, arasam, agandham, acaksuskam, asrotram, 
ANTON TATA TTT, a aaarfa fara, avak, amanah, atejaskam, apranam, amukham, amatram, anantaram, 
mt aaah Hard | ¢ Il 


abahyam; na tad asnati kirh cana, na tad asnati kas cana ll 8 Il 


He said : O Gargi, the knowers of Brahman say, this Immutable (brahman) is that. It is neither gross nor minute, neither 
short nor long, neither red colour nor oiliness, neither shadow nor darkness, neither air nor ether, unattached, neither 
Savour nor odour, without eyes or ears, without the vocal organ or mind, non-luminous, without the vital force or 


mouth, not a measure, and without interior or exterior. It does not eat anything, nor is It eaten by anybody. [III — VIII — 8] 





ii) Svetasvatara Upanishad : 


aq deta aa HT q faq a aeanarsatany sad na tasya karyam karanam ca vidyate na tatsamas cabhyadhikas ca drsyate | 
que afentataaa qT marataat araqeatanat J ol) S |) | | parasya saktir vividhaiva sruyate svabhaviki jnanabalakriya ca Il 8 Il 


He has nothing to achieve for Himself, nor has He any organ of action. No one is seen equal or superior to Him. His great 


power alone is described in the Vedas to be of various kinds, and His knowledge, strength and action are described as 


inherent in Him. [Chapter 6 — Verse 8] 
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iii) Mundak Upanishad : 


Tatrapara, rg-vedo yajur-vedah 
sama-wedo-tharva-vedah siksa I 


kalpo wyakaranam niruktam chando jyotisam-iti 


sa Qa Sat ae aaa d ot atha para, yaya tad-aksaram-adhigamyate I1 5 Il 


There, the lower knowledge is constituted of (the four Veda-s) the Rg, the Sama, the Yajur and the Atharva, and the (six 
Vedanga-s) siksa (Phonetics), Kalpa (code of rituals), Vyakarana (grammar), Nirukta (etymology), Chandra-s (metrics) and 
Jyotisa (astrology). Now the “Higher Knowledge” is that which leads to immortality or that which goes which leads to 
immortality or that which goes beyond the word — meaning in languages. [I — 1-5] 





iv) Mundak Upanishad : 


TeCal GA: You: 4 ala -d T ol: Divyo hyamurtah purusah sabahya-bhyantaro hyajah, 
3TOTUT SAAT: Way Gani Utd: GUE ll il aprano hyamanah subhro hy-aksarat paratah parah II 2 Il 


Self-resplendent, formless, unoriginated and pure, that all-pervading Being is both within and without, Anterior both to 
life and mind, He transcends even the transcendent, unmanifested, causal-state of the universe. [Il — 1-2] 





¢ Brahman is free from all organs. 
b) Na: 
¢ Brahman does not have powers Purva Pakshi — part. 
¢ Brahman not omnipotent, creator of universe. 
c) Iti-chet : 
¢  |f Such objection is raised. 
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d) Tatu — Uktam : 





Ithas been answered in Sutra 27 


———— SSS 




















Vyavaharika Drishti Paramartika Drishti 

















Maya Shaktatvat - Apanipadam 
- Organlessness. 




















Conclusion: 


¢ Brahman is Jagat Karanam. 


258. 


11% Adhikaranam 
Prayojanatvat Adhikaranam - 2 Sutras 
Sutra 32 and 33 
Purva Pakshi 
Why should Brahman create world? 
What is the purpose? 
Brahman is Nitya Atma trupta, Atma Ratihi, Atma Santushtaha. 





All deliberate and Serious actions 
have 2 factors 












































Kama Lakshyam, Uddesaha 
- Desire - Purpose 
- Bagawan fulfilled everything - Visualising result before action 








Neither Kama, Karma, or projected Karma Phalam possible in God. 
Ishvara not Jagat Karanam. 


Pradhanam — Jagat Karanam. 


892 


259. Sutra 32 : [Topic 50 — Sutra 166] 





(Brahman is) not (the creator of the universe) on account of (every activity) having a 
motive. [Il —1-— 32] 


Purva Pakshi : Sutra 
a) Na: 


e Brahman not cause of creation. 


b) Prayojanatvat : 
¢ Creation is always endowed with purpose, target audience. 
¢ Karma preceded by kama. 
¢ Action preceded by desire (Apoornata — Non-fulfillment). 


¢ Desireless Brahman can’t create world. 
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260. Sutra 33 : [Topic 50 — Sutra 167] 


But (Brahman’s creative activity) is mere sport, such as is seen in the world (or 





ordinary life). [Il — 1-33] 








2 Answers given by Vyasa 








1st Reason 














Vyasa: 

- Bagawan has desire and purpose 
Taittriya Upanishad : 

- So Kamayata.... [2 — 6-3] 

- To exhaust karmas of Jiva. 

- To give moksha to Jiva. 
Purva Pakshi : 

- If you accept Kama for Bagawan, 

he is Mahasamsari. 

Gita: 

- Kama esha, krodha esha... [3 — 37] 
Katho Upanishad : 

- Yada sarve Pramuchyante...[II-IIl-14] 





24 Reason 








- No such law that desire and 
purpose required for action. 

















Action 





— 
































Vrita Cheshta Svabavika 
| | 
Nishprayojana - Breathing 
Humming song - Winking 
Shaking legs, hands - Fffortless 
No intention 
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Taittriya Upanishad : 


So'kamayata, bahu syam prajayeyeti, sa tapo'tapyata, 


Be aveaeaT | sae Banana 1 atfee feos sa tapastaptva idagm sarvamasrjata yadidam kinca, 
aca=ar i<¢ = 7 =a Z=Te- 1 tatsrstva tadevanupravisat, 


hee - 


aaa ufasa 1. aS SSasaet st tadanupravisya sacca tyaccabhavat, 
SSS era» eee oa oS eat” niruktam caniruktam ca, nilayanam canilayanam ca, 
: ae : ee Vijnanam cavijnanam ca, satyam canrtam ca satyamabhavat, 
fasts atfaat= aa Alad ve le ee ae i on i 
qe sats Hats uu eu 


yadidam kinca, tatsatyamityacaksate, 


tadapyesa sloko bhavati II 3 Il 


He desired, ‘Il shall become many and be born. He performed tapas ; having performed tapas, He created all this 
whatsoever (we perceive). Having created it, He entered into it. Having entered it. He became the manifest and the 
unmanifest, the defined and undefined, the housed and the houseless, knowledge and ignorance, truth and 
falsehood, and all this whatsoever that exists. Therefore, it is called existence. In this sense, there is the following 
Vaidika verse, [2 —-6—3] 





Gita: 


ATT AT LATA The Blessed Lord said : It is desire, it is anger born of the 
Ta wg wre wg TNT Sa: active, all-devouring, all-sinful; know this as the foe here 


Herat Herat faguafAs ARTA 2.30 1 (in this world). [Chapter 3 — Verse 37] 
Katho Upanishad : 





Tal aq Jaeted AlIaT er =e ate farar: | Yada sarve pramucyante kama ye'sya hrdi sritah, 
3737 Teaqtsaar yacaqsa Fey aavaq lea Atha martyo-'mrto bhavati atra Brahma samasnute II 14 Il 


When all the desires that dwell in the heart are destroyed, then the mortal becomes immortal, and he attains Brahman 
even here. [Il — III — 14] 
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Shankara: 
































Kama 
a ee 
Binding Non-binding 
| | 
Ashuddha Shuddha 








- Not out of Apoornatvam, or 
Agyanam. 
Gita: 
- Name partasti... [3 — 22] 
- Loka Samgraha... [3 — 20] 














Janaka and others attained Perfection verily through 
action only; even with a view to protecting the masses 
you should perform action. [Chapter 3 — Verse 20] 


There is nothing in the three worlds, O Partha, that has 
to be done by Me, nor is there anything unattained that 
should be attained by Me; yet, | engage myself in action. 
[Chapter 3 — Verse 22] 





¢ Hence Bagawan can have Ichha, Jnana, Kriya Shakti. 
e Alankara, Bushanam not defective Dushanam. 
¢ What is purpose of 1° Srishti? 896 


¢ We don't accept 1° creation. 
¢ Creation has no beginning or end. 
e |tis only convertion of energy and matter. 
Purpose of Creation : 
e Exhaustion of Karma of previous creation, Loka Sangraha. 
Purva Pakshi : 
¢ Vast creation not Cheshta of God. 
Shankara : 
¢ For Sangeeta Vidwan, humming easy. 
¢ For me 10 years training required. 
¢ God omniscient, omnipotent, play leela. 
Sivananda Lahari : 
HIeTY gala sasahas sere Aa: Kreedartham srujami prapancha makhilam krredamruga sthe jana, 
GAARA Fal A Add: Wes Haas ad | Yat karmacharitham maya cha bhavatha prethyai bhavatyeva that, 
al MASI FGESEQ Hei Fated fafa Shambho swasya kuthuhalasya karanam macheshtitham nischitham, 


AIA a Gadd Haan cag ll && ll Tasmat mamaka rakshanam pasupathe karthavya meva twaya II 66 II 


Oh bestower of happiness, You create the world for your sport, All the people there are but animal toys to you, All that | 
do is for your pleasure, And it is true that all my actions are instrument fine. For the pleasure of your devotees, So, Lord 
of All beings, My protection should indeed be done by you. [Verse 66] 
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Mandukya Upanishad : 
¢ Bogartham Srishtehe. 


e Svabava. 


Breathing Out Breathing In 





Word Meaning : 


a) Leela Kaivalyam : 
¢ Mere sport fun, pass time no other motive. 
¢ Krishna, Shiva, Vishnu, Shakti Leela. 
¢ Action without purpose. 
b) Loka Vatu : 
e As seen in the world. 
¢ There is violation of Purva Pakshi— Law, every action must have purpose. 
¢ We do actions without purpose (Chumma — just like that). 


¢ Negation of Purva Pakshi. 
¢ Objection is invalid. 
Conclusion : 


¢ Bagawan creates world for exhaustion of Karmas for Jiva and attain Moksha. 398 


261. 12“ Adhikaranam (Important) 
Vaishamya Naigrinyadhi — Adhikaranam — 3 Sutras 



































Background : 
¢ If purpose of creation is fun / Leela for Bagawan — 2 defects. 
2 defects 
Partiality Cruelty 
| | 
- Vaishamya dosha during srishti - Nasha Kale Naigrinya dosha. 
kale. - Lord as Kala destroys everyone. 

- Jivas created differently. 











Samanya Karanam Visesha Karanam 


- Rain - Seed 
- Bagawan - Jiva’s Karma 
Gita: a) Gita: 
- Samoham Sarva Buteshu... [9 — 29] - Chapter 14 — Verse 18 


- Cause of Srishti, Sthithi, Layam. - Urdvam gachhanii... 
Gita: b) Brihadaranyaka Upanishad : 
- Chapter 8 — Verse 3 - Chapter 3-2-13 
- Judge acts as per laws. c) Katho Upanishad : 
- Chapter 2-—V- 7 





Gita: 


ARTA AAA The Blessed Lord said : Brahman is Imperishable, the 


~~ 


—s ; > | Supreme; His essential nature is called Self-knowledge, the 
Aait Agl ALA * SATOH ATT | creative force that causes beings to spring forth into 


THATS aKa faa: Hryotssta: la.s ll manifestation is called ‘work’ (action). [Chapter 8 — Verse 3] 


WATSE qayay an son sfet a fra: | The same am | to all beings, to Me there is none hateful nor 
+ wots a un i nfe > ag ATA I 2.29 | dear; but those who worship Me with devotion, are in Me 


and | am also in them. [Chapter 9 — Verse 29] 


Those who are abiding in Sattva go upwards; the Rajasic 
wa rept Gere meat frefet TST: g go uP | 


as dwell in the middle; and the Tamasic as, abiding in 


' the function of the lowest Guna, go downwards. 
FEAT AM Tet TAT: ll $4.9c | 


[Chapter 14 — Verse 18] 
Brihadaranyaka Upanishad : 


amacafa sara, aarer geveq waeafi 
aniatfa, ate set, sere facay , WAZAA, | | tayor esa sarnstavo ya eso'ntar-hrdaya akasah, 
pi Pgs ; 7 at ~ othe * ia bs pe athainayor etad annam ya eso ntar-hrdaye lohita-pindah, 
RTT ent qEut wach . Set BEA euhaa athainayor etat pravaranam yad etad antar-hrdaye jalakam iva; 

i. | : } 3 
TATARALA afacara:, 7 maa aaa gfe t at athainayor esa srtih samcarani yaisa hrdayad urdhva nady uccarati. 

a ws © 

Giana awaaianta ; al eagag: wa ea agaa;, 
tr estes wa be ere goat & qua adyo'ntar-hrd tisthita bhavanti; etabhir va etad asravad asravati 
aint . . | nadyo'ntar-hrdaye pratisthita bhavanti; etabhir va etad asravad asravati; 
RATT wate fet, ara: qraafa) adt ¢ MART a 
AAMT SACLA I 23 I tasmad esa praviviktaharatara ivaiva bhavaty asmac carirad atmanah II 13 II 


yatha kesah sahasradha bhinnah evam asyaita hita nama 





900 


Yajnavalkya, said he, when the vocal organ of a man who dies is merged in fire, the nose in air, the eye in the sun, the 
mind in the moon the ear in the quarters, the body in the earth, the ether of the heart in the external ether, the hair on 
the body in the herbs, that on the head in the trees, and the blood and the seed are deposited in water, where is then 


the man? Give me your hand, dear Artabhaga, we will decide this between ourselves, we cannot do it in a crowed. They 
went out and talked it over. What they mentioned there was only work, and what they praised there was also only work. 


(Therefore) one indeed becomes good through good work and evil through evil work. Thereupon Artabhaga, of the line 
of Jaratkaru, kept silent. [Ill — Il — 13] 





Katho Upanishad : 


~ - _ - 7 . 
ata GGdad 7% Ved{qa =] 2 7: | Yonim anye prapadyante sariratvaya dehinah, 





onl UT or Z oF a a | = Taha BUT ATA | \9 II Sthanum anye 'nusamyanti yatha karma yatha srutam II 7 Il 
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Some souls enter the womb to have a body, others go to the plants, just according to their work and according to their 
knowledge. [Il — II — 7] 


262. Sutra 34: = 51 — Sutra 168] 


Partiality and cruelty cannot (be ascribed to Brahman) on account of His taking into 
consideration (other reasons in that matter viz., merit and demerit of the souls), for 
so (scripture) declares. [Il — | — 34] 





Word Analysis : 
a) Na Vaishamya Naigrinya : 
¢ Brahman has no partiality in Srishti or cruelty in Pralayam. 


e 2defects imputed by Purva Pakshi on Bagawan. | am suffering because Bagawan is 
unjust. 


b) Na: 
¢ 2 defects not in Bagawan. 

c) Sapekshatvat : 
¢ Because all sufferings and differences based on other factors. 
¢ Conditioned by Punyam — Papam mishram. 

d) Tat hi sruti Darshayati : 


¢ Sruti reveals this truth in this manner as Visesha Karanam. 
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263. Sutra 35 : [Topic 51 — Sutra 169] 
Te ad a satierard | Na karmavibhagaditi chet na anaditvat | 


If it be objected that it (viz., the Lord’s having regard to merit and demerit) is not 
possible on account of the non-distinction (of merit and demerit before creation), (we 


say) no, because of (the world) being without a beginning. [Il — 1 — 35] 




















Purva Pakshi Siddantin 











| | 


- Na Karma Avibagat - Iti Chenna Anaditvat 


- No Karma with reference to 1° - Creation is beginningless 
creation. - People born differently because 


of Karma. 























Vyasa: 
¢ You will have eternal problem as long as you have 1° creation notion. 


¢ Creation not linear process — but cyclic process, no beginning. 


Word Analysis : 


a) Na Karma: 
¢ There is no Karma in 1° creation because no prior transactions. 
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b) Avibagat : 
¢ Before creation, not many Jivas or Karma Distinctions. 


Chandogya Upanishad : 


aq SIFqeny STS fecal i Sadeva somyedamagra asidekamevadvitiyam,; 
asa ATSlag a- qa sarefiaarafearsa Taddhatka ahurasadevedamagra asidekamevadvitivam 
qeqiaaa: asad li 2 ii tasmadasatah sajjayata [1] 


Somya, before this world was manifest there was only existence, one without a second. On this subject, some maintain 
that before this world was manifest there was only non-existence, one without a second. Out of that non-existence, 
existence emerged. [6 — 2 — 1] 





c) Iti chet: 

¢ If this is question of Purva Pakshi. 
d) Na: 

¢ Itis not valid. 
e) Anaditvat : 


¢ Creation is beginningless. 
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264. Sutra 36 : [Topic 51 — Sutra 170] 


And (that the world—and also Karma—is without a beginning) is reasonable and is 






also seen (from the scriptures). [Il — 1 — 36] 





¢ Srishti is beginningless. 

a) Yukti : 

i) Asat Karya Vada Prapti Dosha : 
¢ Science — No 1% creation — Law of conservation of energy and matter. 
¢ Matter exists all the time. 
e¢ Vikara, transformation — Asti, Jayate, Vikara is there but no creation. 
¢ Who will give 15* karma to 1° Jiva? 
e Experiences are caused by only Punya — Papa Mishram. 

ii) Akruta Abyagama Dosha : 


¢ 1% set of experiences will become Nir-Nimittam — causeless — called Akruta Abyagama 
Dosha. 


iii) Anirmoksha Prasanga dosha : 
¢ When Jiva destroys all Karmas, attains Moksha, not reborn. 
e |f 1% creation can come without Karma, liberated Jivas may be reborn. 
¢ Hence no one will have interest in Moksha. 


¢ Hence first creation without karma is illogical. 905 


b) Sruti : 
i) Taittriya Samhita Aranyakam : 


faa: = aRerit SIAR R= Sie 


ion diemaille tbe sarrereredons | 
Gag Fae: GAld FSU: GaaaHAsas: | 
ork Sage theese ee 
ee eee 


ii) Mahanarayana Upanishad : 
¢ Surya chandrama sou... Akalpayatu. 


iii) Agama Shakte Suktam : 


Tio Besisax GS: u eeu 


samudradarnavadadhi samvathsaro ajayata | 

ahoratrani vidadhadvigvasya misato vasi| 
suryacandramasau dhata yathaptrvamakalpayat | 

divam ca prthivim cantariksamatho suvah | 

yatprthivyam rajassvamantarikse virodasi | 

imamstadapo varunah punatvaghamarsanah | 

punantu vasavah punatu varunah punatvaghamarsanah | 
esa bhitasya madhye bhuvanasya gopta | 

esa punyakitam lokanesa mrtyorhiranmayam | 
dyavaprthivyorhiranmayam saméritam suvah Il 14 II 





¢ Lord created Sun, moon, stars exactly like previous universe. 


c) Smriti: 
Gita: 


aT STH TTA Arad a arfest a aufacer 


FIA GecHs BARTS sea HAT Py.3 | 





Its form is not here perceived as such, neither its end, nor 
its foundation or resting-place ; having cut asunder this 


firm-rooted Peepul-tree with the strong axe of non- 
attachment. [Chapter 15 — Verse 3] 
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Word Analysis : 
a) Upapathyate : 
e tis logical. 
¢ 3 reasons — Yukti Pramanam. 
o Asat Karya Vada Prasangaha 
o Akruta Abyagama dosha 
o Anir Moksha Prasanga Dosha. 
b) Cha — Api: 
¢ Connects to previous Sutra. 
c) Upalabyathe : 
¢ Sruti support is there. 


Conclusion: 


¢ Purpose of creation is for Jivas to attain Moksha. 
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265. 13 Adhikaranam — 1 Sutra 


Sarvadharmo Upapatti Adhikaranam 
Sutra 37 : [Topic 52 — Sutra 171] 


And because all the qualities (required for the creation of the world) are reasonably 
found (only in Brahman) He must be admitted to be the cause of the universe. 
[Il—1-— 37] 





¢ All qualfications of Sarvagyatvam, Sarva Shaktimanatvam, Nityatvam, Sarva 
Vyapitvam, Svatantram are characteristics required to be cause of creation. 


¢ All Karana Dharmas fit only. 


Brahman not Prakrti —Jadam, or Hiranyagarbha — Paratantram defends Samanvaya of 
1st Chapter. 


Word Analysis : 
a) Sarva: 
° All. 
b) Dharma : 
¢ Qualifications for creating universe and maintaining it. 


908 


c) Upapatte : 


¢ Will snuggly fit our Nirguna Brahman. World not experiential or Accidental but with 
total order. 


Conclusion of 1° Pada : 
e Vyasa defended Vedanta against Sankhya, Yoga, Neiyayika, Veiseshika. 


¢ 2°¢ Pada — Vyasa will attack. 
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